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INTRODUCTION
When Lord Caitanya Mahāprabhu taught Śrīla Rūpa Gosvāmī
Prabhupāda about the process of pure bhakti, He paid special
attention to protecting our devotional accomplishments from
offenses unto the lotus feet of pure devotees. This is noted in the
Caitanya-caritāmṛta (Madhya 19.156-157):
yadi vaiṣṇava-aparādha uṭhe hātī mātā
upāḍe vā chiṇḍe, tāra śukhi’ yāya pātā
“If the devotee commits an offense at the feet of a
Vaiṣṇava while cultivating the creeper of devotional
service in the material world, his offense is compared
to a mad elephant that uproots the creeper and breaks
it. In this way the leaves of the creeper are dried up.”
PURPORT. One’s devotional attitude increases in the
association of a Vaiṣṇava:
tāṅdera caraṇa sevi bhakta-sane vāsa
janame janame haya, ei abhilāṣa
By his personal example, Narottama dāsa Ṭhākura
stresses that a devotee must always remember to
please his predecessor ācārya. The Gosvāmīs are
represented by one’s spiritual master. One cannot be
an ācārya (spiritual master) without following strictly
in the disciplic succession of the ācāryas. One who is
1
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actually serious about advancing in devotional service
should desire only to satisfy the previous ācāryas. Ei
chaya gosāñi yāra, mui tāra dāsa. One should always
think of oneself as a servant of the servant of the
ācāryas, and thinking this, one should live in the
society of Vaiṣṇavas. However, if one thinks that he
has become very mature and can live separate from
the association of Vaiṣṇavas and thus gives up all the
regulative principles due to offending a Vaiṣṇava,
one’s position becomes very dangerous. Offenses
against the holy name are explained in Ādi-līlā,
chapter eight, verse 24. Giving up the regulative
principles and living according to one’s whims is
compared to a mad elephant, which by force uproots
the bhakti-latā and breaks it to pieces. In this way the
bhakti-latā shrivels up. Such an offense is especially
created when one disobeys the instructions of the
spiritual master. This is called guru-avajñā. The
devotee must therefore be very careful not to commit
offenses against the spiritual master by disobeying his
instructions. As soon as one is deviated from the
instructions of the spiritual master, the uprooting of
the bhakti-latā begins, and gradually all the leaves dry
up.
tāte mālī yatna kari’ kare āvaraṇa
aparādha-hastīra yaiche nā haya udgama
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“The gardener must defend the creeper by fencing it
all around so that the powerful elephant of offenses
may not enter.”
PURPORT. While the bhakti creeper is growing, the
devotee must protect it by fencing it all around. The
neophyte devotee must be protected by being
surrounded by pure devotees. In this way he will not
give the maddened elephant a chance to uproot his
bhakti creeper. When one associates with
nondevotees, the maddened elephant is set loose. Śrī
Caitanya Mahāprabhu has said, asat-saṅga-tyāga —
ei vaiṣṇava-ācāra. The first business of a Vaiṣṇava is
to give up the company of nondevotees. A so-called
mature devotee, however, commits a great offense by
giving up the company of pure devotees. The human
being is a social animal, and if one gives up the society
of pure devotees, he must associate with nondevotees
(asat-saṅga). By contacting nondevotees and
engaging in nondevotional activities, a so-called
mature devotee will fall victim to the mad elephant
offense. Whatever growth has taken place is quickly
uprooted by such an offense. One should therefore be
very careful to defend the creeper by fencing it in —
that is, by following the regulative principles and
associating with pure devotees.
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Even if one thinks that there are many pseudo
devotees or nondevotees in the Kṛṣṇa Consciousness
Society, still one should stick to the Society; if one
thinks the Society’s members are not pure devotees,
one can keep direct company with the spiritual
master, and if there is any doubt, one should consult
the spiritual master. However, unless one follows the
spiritual master’s instructions concerning the
regulative principles and chanting and hearing the
holy name of the Lord, one cannot become a pure
devotee. By one’s mental concoctions, one falls down.
By associating with nondevotees, one breaks the
regulative principles and is thereby lost. In the
Upadeśāmṛta (2) of Śrīla Rūpa Gosvāmī, it is said:
atyāhāraḥ prayāsaś ca
prajalpo niyamāgrahaḥ
jana-saṅgaś ca laulyaṁ ca
ṣaḍbhir bhaktir vinaśyati
“One’s devotional service is spoiled when he becomes
too entangled in the following six activities: (1) eating
more than necessary or collecting more funds than
required, (2) overendeavoring for mundane things
that are very difficult to attain, (3) talking
unnecessarily about mundane subject matters, (4)
practicing the scriptural rules and regulations only for
the sake of following them and not for the sake of
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spiritual advancement, or rejecting the rules and
regulations of the scriptures and working
independently or whimsically, (5) associating with
worldly-minded persons who are not interested in
Kṛṣṇa consciousness, and (6) being greedy for
mundane achievements.”
As such, all serious followers of Śrīla Rūpa Gosvāmī give equal
importance to carrying out the top five elements of sādhana-bhakti
and to avoiding offenses to the Supreme Lord through nāmaaparādha, sevā-aparādha and vaiṣṇava-aparādha.
This book is an annotated translation of an essay excerpted from
an article by Śrīla Bhaktivinoda Ṭhākura entitled Vaiṣṇava-nindā
(“Criticism of Vaiṣṇavas”). He had published this article in three
parts in his journal Saj-jana-toṣaṇī in 1893, and it was later
published by Śrī Caitanya Maṭha in 2004 in Śrīla Bhaktivinoda
Ṭhākurera Prabandhāvalī, a collection of his essays. This essay is
noteworthy for its clear discussion of who a Vaiṣṇava is in the
context of vaiṣṇava-aparādha and who isn’t, and for lucidly
explaining what vaiṣṇava-aparādha is and what it isn’t.
I have used both of the above editions to settle on a reading of the
text and I have presented the original Bengali text in Part 1 of this
book. I have taken the liberty of dividing the article into numbered
sections for easier comprehension.
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Part 2 of this book contains the transliteration, synonyms and
translation. Sometimes there is a negligible variance in the readings
of the verses of Caitanya-caritāmṛta as quoted by Ṭhākura
Bhaktivinoda and the BBT version of the same; therefore, I have
chosen to translate these verses. Similarly, a verse from the Third
Canto of Śrīmad-Bhāgavatam has also been explained differently
by Śrīla Bhaktivinoda and so I have translated it according to his
explanation.1 I request lovers of Śrīla Prabhupāda’s books to bear
with me for this. However, they will be pleased to note that I have
presented all of the verses quoted by Śrīla Bhaktivinoda Ṭhākura in
the first chapter of Part 3 with Śrīla Prabhupāda’s synonyms,
translation and purports.
Most of the chapters of Part 3 of this book are excerpts from the
books of Śrīla Prabhupāda. One small chapter contains an excerpt
from Śrīla Viśvanātha Cakravartī Ṭhākura Bhāgavatam
commentary and another from Śrīla Bhaktivinoda’s Caitanyaśikṣāmṛta. Each chapter has an introductory note explaining how
it is connected to Śrīla Bhaktivinoda’s essay.
I sincerely hope that this publication will be pleasing to all pure
followers of Śrīla Bhaktivinoda Ṭhākura, Śrīla Bhaktisiddhānta
Sarasvatī and Śrīla Prabhupāda. I would like to personally take this
opportunity to beg for forgiveness for any offense I may have
committed to any of them, and seek their blessings upon us at Rūpa
Raghunātha Vāṇī Publications to present more of Śrīla
1
Nevertheless, I have endeavored to work out these translations on the basis of Śrīla
Prabhupāda’s word meanings.
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Bhaktivinoda’s nectarean writings in this format and progress on
the path of pure devotional service. Criticisms of this translation
along with suggestions for its improvement are invited.
My special thanks are to Param Śāntim Prabhu for his beautiful
cover painting, Śyāma Rasika Prabhu for his cover design and
Puruṣottama Prasāda Prabhu for insisting that this important
article be translated and pushing me to publish it on time without
delay.
Vidvān Gaurāṅga dāsa
On behalf of Rūpa Raghunātha Vāṇī Publications
ruparaghunathavani@gmail.com
www.ruparaghunathavani.com
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PART 1
TEXT
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ব ব ন া
1
জীব যত কার অপরাধ কিরেত পােরন ত েধ ব ব ন া তু ল আর ভয় র
অপরাধ নাই । অতএব ব ব ন া কাহােক বেল ইহার যথা শা িবচার করা
আবশ ক ।
পুরােণ লিখত হইয়ােছ :—
ন াং কু
য মূঢ়া ব বানাং মহা নাং ।
পত িপতৃ ভঃ সা ং মহােরৗরব সং েত ॥
হ ন
ব
ব বা া ভন ত ।
ু ধ েত যা ত না হষং দশেন পতনা ন ষট্ ॥
য মূঢ় ব মহা া ব েবর ন া কের স তাহার িপতৃ েলােকর সিহত মহােরৗরব
নামক নরেক প তত হয় । য ব বেক হনন কের, ন া কের, িবে ষ কের,
ব বেক দিখয়া অ ভন ন কের না, াধ কের বা িবমষ হয় তাহার পে এই ছয়ট
গিহত আচার পতেনর কারণ হয় ।
2
ভাগবেত লিখয়ােছন :—
ন াং ভগবতঃ শৃ ং ৎপরস জনস বা ।
তেতা নাৈপ ত যঃ সািপ যাত ধঃ সুকৃতা ু তঃ ॥
য েল ভগবান বা ব েবর ন া হইেতেছ য ন সই ান ত াগ কিরয়া না যান ত ন
সম সুকৃ ত হইেত চু ত হইয়া অেধাগ ত া হন ।
3
ব ব ন া হইেত যখন এ প সতক হইেতেছ তখন থেম ব ব নেদশ করা ও
য য কায ারা ব বাপরাধ হয় তাহা ি র করা নতা েয়াজন ।
11
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4
জীব সকলেক চাির কাের িবভাগ করা েয়াজন । জীব সাধারণ, ধা মক জীব,
া ণ ও ব ব ায় জীব ও ব ব জীব এই কার জীেবর চািরট িবভাগ ।
5
জীব মা ই ীকৃ ে র অিধ ান এই বু েত সকল জীবেকই আদর করা উ চত ।
ত েধ ধা মক জীবগণেক একটু িবেশষ আদর করা আবশ ক । া ণ ও ব ব ায়
জীবগণেক স ান করা ক ব । ব ব জীেবর চরণ ভজন করাই িবেধয় ।
6
জীেবর আদর, ধা ক জীেবর িবেশষ আদর ও া ণ এবং ব ব ায় জীেবর স ান
না কিরেল পাপ হয় । ব ব জীেবর অনাদর ও অস ান কিরেল অপরাধ হয় । পাপ
সমূহ সামান ায় ে য় হয় িক ু অপরাধ সহেজ যায় না । পাপ ূ ল ও ল
শরীর ন । অপরাধ জীেবর আ ন পতন িবেশষ । অতএব যাঁহারা ভগব জন
কিরেবন, তাঁহােদর পে অপরাধ হইেত িবেশষ আশ া ।
7
ীম াগবেত ন লিখত তনট াক ারা ব ব, ব বতর ও ব বতম এই
িবভাগ েম ব ব নে শ করা হইয়ােছ ।
8
ক ন ব ব যথা :—
অ ায়ােমব হরেয় পূজাং যঃ েয়হেত ।
ন ত ে ষু চােন ষু স ভ ঃ াকৃ তঃ ৃতঃ ॥
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য ন লাক পর রা া
া সহকাের ীমূ েত হির পূজা কেরন িক ু হির
ভে র পূজা কেরন না, ত ন ক ন ব ব অথাৎ ভ তে েবশ মা কিরেতেছন
। পর রা া
া ও শা ীয় ার েভদ এই য পর রা া
া কবল
লৗিকক িশ া হইেত উদয় হয় । শা ীয় ােত শা বােক গাঢ় িব াস ও ত াক
মাণ ারা ব ব জন ত
া উদয় হয় । শা ীয়
া উদয় হইেলই জীব
মধ মািধকার ব ব হন । য পয তাহার উদয় না হয় স পয সাধেকর
ক ািধকার য় হয় না । তাহােক ীম হা ভু এই প বেলন :—
ব ব নেহ িক ু ব েবর ায় ।
কৃ ত সাধুস হইেলই ক ন
পােরন ।

ব ব অথাৎ ব ব ায় জীব

ব ব হইেত

9
মধ ম ব ব যথা :—
ঈ ের তদধীেনষু বা লেশষু ি ষৎসু চ ।
মৈম ীকৃ েপােপ া.যঃ কেরা ত স মধ মঃ ॥
য ন ঈ ের ম, ব েব ম ী, বা লশ অথাৎ ভ ত া ন ভ ব ব ায় জীেব
কৃ পা এবং ভগবি ে ষী ও ব ব িবে ষী জেনর ত উেপ া অথাৎ অব া েম
ঔদাসীন , সিহ ু তা বা পিরত াগ কেরন ত ন মধ ম ব ব । িবে ষীগণ ও বা লশ
এ প বু েত তাহািদগেক যথােযাগ কৃ পাও কেরন। মধ ম ব বিদেগরই ব ব
সবায় অিধকার যেহতু ক ন ব েবরা তাহা কেরন না ব লয়া তাঁহািদগেক
ব ব ায় বলা যায়; ব ব বলা যায় না ।
10
উ ম ব ব যথা :—
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স ভূ েতষু যঃ পেশ গব াবমা নঃ ।
ভূ তা ন ভগবত া েন ষ ভাগবেতা মঃ ॥
য ন স ভূ েত আ াভী ভগবদািবভাব দৃ কেরন এবং সই সম ভূ তেক ীয় চে
া ভগব ে অনুভব কেরন অথাৎ তদা ত বােধ জগৎেক ব ব ব লয়া
ূ
দেখন ত ন উ ম ব ব । এ প ব েবর ব বাৈব ব পেভদ দৃ নাই ।
11
এত ারা ইহাই ি র হইল য ক ন
ণীেত যাঁহারা শা ীয় া লাভ করতঃ ব ব
সবা কিরবার যাগ হইয়ােছন তাঁহারাই মধ ম ব েবর অন ান ল ণ না পাওয়া
পয ক ন ব ব অথাৎ ব ব । মধ ম ব বই ব বতর । উ ম ব বই
ব বতম ।
12
এই তন কার ব বেক মহা ভু য েপ আমািদগেক দখাইয়ােছন তাহা এ েল
িবচায ।
অতএব যার মুেখ এক কৃ নাম ।
সইত ব ব তার করহ স ান ॥
কৃ নাম নর র যাহার বদেন ।
সই স ব ব ভজ তাহার চরেণ ॥
যাঁহার দশেন মুেখ আইেস কৃ নাম ।
তাঁহাের জা নহ তু িম ব ব ধান ॥
ম কির কেহ ভু ব ব ল ণ ।
ব ব ব বতর আর ব বতম ॥
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ীম হা ভু র উপেদেশ কৃ নােমা ারণ মা ই ব ব । ক ন
ণীর মেধ
যাঁহারা ব ব ায় অথাৎ ব বাভাস ব লয়া দ শত হইয়ােছন, তাঁহারা
নামাভাসমা উ ারণ কেরন, নাম উ ারণ কেরন না । য ন এক বার
নাম
উ ারণ কিরেত পােরন ত ন
ব ব । য ন সই
নাম নর র উ ারণ
কেরন ত ন ব বতর । যাঁহােক দিখেল মুেখ কৃ নাম আইেস ত ন ব বতম ।
13
এ েল আরও ব এই য
ব ব হইবার জন দী ািদর অেপ া নাই ।
ব ব ায় হইবার জন অ ােত হিরপূেজাপেযাগী ম হণেক দী া বেল। স দী া
নামতে অনাবশ ক । যথা ভু বাক :—
ভু কেহ যার মুেখ ন একবার ।
কৃ নাম, পূজ সই,
সবাকার ॥
এক কৃ নােম কের স পাপ য় ।
নবিবধ ভ পূণ নাম হইেত হয় ॥
দী া পুর য া িবিধ অেপ া না কের ।
জ া েশ আচ াল সবাের উ াের ॥
অনুস ফেল কের সংসােরর য় ।
চ আকষেয় কের কৃ
েমাদয় ॥
অতএব যার মুেখ এক কৃ নাম ।
সই ব ব কির তার পরম স ান ॥
14
নাম ও নামাভােসর পাথক িবচার কিরবার এখােন অবকাশ নাই । সময়া ের
িবেশষ েপ স িবষেয়র িবচার কিরব । এই পয এ েল ব লেত পাির য শা ীয়
া অথাৎ
শরণাগ তর সিহত কৃ নাম উ ািরত হইেল নাম হয় ।
15
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অন া ভলা ষতাযু বা ান ক েযাগৈবরাগ ািদ ারা আবৃত য নাম তাহা নামাভাস
। নামাভােস মু পয ফেলাদয় হইেলও ব েবর মুেখ নামাভাস উ ািরত হয়
না,
নাম উ ািরত হয় । নােমর প ান, নাম নামীর অ ভ বু , জীেবর
চিদ েয় নােমর উৎপ ান অনুভেবর ারা য নাম উ ািরত হয় তাহাই নাম
। ত প এক নাম যাঁহার জ ায় উদয় হয় ত ন ব ব । নাম উদয় হইেত হইেত
সম ার ও অ ার পাপ য় হয় । উদয় হইবামা
ম উিদত হইয়া পেড় ।
15
ব ব ভাবতঃ স

ণস

ও স েদাষ িবব জত । চিরতামৃেত :

স মহা ণগণ ব ব শরীের ।
কৃ ভে কৃ ে র ণ সকল স াের ॥
িবিধ ধ ছা ড় ভেজ কৃ ে র চরণ ।
ন ষ পাপাচাের তার কভু নেহ মন ॥
অ ােনও হয় যিদ পাপ উপি ত ।
কৃ তাের
কেরন, না কির ায়
॥
অিহংসা নয়মািদ বুেল কৃ ভ স ।
অসৎস ত াগ এই ব ব আচার ।
ীস ী এক অসাধু, কৃ াভ আর ॥
16
যিদন হইেত এক কৃ নাম জ ায় উদয় হয় সই িদন হইেত আর জীেবর পােপ চ
থােক না । পােপ চ হওয়া দূের থাকু ক পুণ েতও চ থােক না । ব ব, ব বতর
ও ব বতম সকেলই নর ন, ন ল ও নপাপ । যিদ পােপর আদর দখা যায়,
তেব তাহােক ব ব মেধ পিরগ ণত করা যায় না । ক ন ব েবরও পাপ ও পুেণ
চ থােক না । য ন
ব ব হইয়ােছন, তাঁহার দাষ নাই । অতএব ন াও
16
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নাই । য ন তাঁহার ন া কিরেবন ত ন ব েবর িমথ া অপবাদ আেরাপ কিরেবন
।
17
ব েবর তন কার কথা লইয়া দু েলােক িবে ষ পূ্ ৰক আেলাচনা কিরেত পাের
।
ভ উদয় হইবার পূেব সই ব র য সকল দাষ ছল তাহা এক কার দু
লােকর আেলাচ হয় । ভ উদয় হইেল দাষ সমূহ শী িবন হয় । িবন হইেত
হইেত য িকছু কাল অ তবািহত হয়, সই সমেয় তাহার অবিশ দােষর িবষেয় দু
লােক আেলাচনা কিরয়া থােক । দু লােকর তৃ তীয় আেলাচ িবষয় এই য িব
ব েবর দােষ ৃহা না থািকেলও কখন দবাৎ কান ন ষ াচার উপি ত হয় ।
সই দাষ ব েব কখনই ায়ী হয় না । তথািপ দু লােক ঐ দােষর আেলাচনা
কিরয়া ব ব ন ার দােষ প তত হয় ।
অতএব নামত র মালায় এ প কািরকা দৃ হয় :—
াগ্ভে
দেবাৎপ

দয়াে াষঃ য়াবিশ এব চ ।
ভ ানাং নবােলাচ ঃ কদাচন ॥

সদুে শ মৃেত য মৃষাপবাদেমব চ ।
দাষানােলাচয়েত ব স সাধু ন েকাঽধমঃ ॥
18
হ পাঠকবগ । ব েবর ভ উদেয়র পূেব য সম
ব তীত কখনই আেলাচনা কিরেবন না ।

দাষ ছল তাহা সদুে শ

19
পূব দােষর য়াবিশ দাষ লইয়া ব বেক ন া কিরেবন না যেহতু
ভগব ীতায় কিহয়ােছন :—

17
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অিপ চৎ সুদুরাচােরা ভজেত মামনন ভাক্ ।
সাধুেরব স ম ব ঃ সম ব সেতা িহ সঃ ॥
ং ভব ত ধ া া শ া ং নগ ত ।
কৗে য় তজানীিহ ন ম ভ ঃ ণশ ত ॥
নসগ ায় য সকল সুদরু াচার ভ জ বার পূব হইেত আ সেতেছ, আহা িদন িদন
ভ বেল খব হইয়া কােলর মেধ ন হইয়া পেড় । তাহা লইয়া সদুে শ ব তীত
আেলাচনা কিরেল ব ব ন ার অপরাধ হয় ।
20
দবাৎ অপ তত য দাষ তাহা দিখয়া ও ব বেক ন া কিরেব না । তৎস ে
করভাজন ব লয়ােছন :—
পাদমুলং ভজতঃ য়স
ত ান ভাবস হিরঃ পেরশঃ ।
িবক যে াৎপ ততং কথ ৎ
ধুেনা ত স ং িদ সি িব ঃ ॥
দেবাৎপ দােষর সদুে শ ব তীত আেলাচনা কিরেল ব ব ন ার অপরাধ হয়
।
21
মূল কথা এই য ব েবর িমথ াপবাদ ও পূেবা তন কার দাষ লইয়া আেলাচনা
কিরেল নামাপরাধ হইেত নাম ূ হয় না । নাম ু ত না হইেল ব ব হওয়া যায়
না ।
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22
এ েল এ প িবতক হইেত পাের । উ চাির কার দাষ ব তীত ব েবর অন ান
দােষর আেলাচনা করা উ চত িকনা । উ র এই য ব েবর উ চাির কার দাষ
ব তীত অন দাষ হইেত পাের না । যাঁহােদর উ তন কার দাষ ব তীত অন
দাষ আেছ, তাঁহারা ব ব ব লয়া শাে উ হন নাই । এ েল িবেবচ এই য জীব
মাে র দাষ সকল সদুে শ ব তীত কাহারও আেলাচনা করা উ চত নয় । ব ব
ন া অপরাধ । অন জীব ন া পাপ । য ন ব ব তাঁহার স প পােপও চ
হয় না ।
23
সদুে েশ র সিহত য পরেদাষ আেলাচনা তাহা শাে ন ত হয় নাই । সদুে শ
তন কার । য ব র পাপ লইয়া আেলাচনা করা যায় তাহােত যিদ তাহার
কল াণ উ
হয় তেব সই আেলাচনা ভ । জগেতর ম ল সাধেনর জন যিদ
পাপীর পাপােলাচনা করা যায় তেব তাহা ভ কােযর মেধ গ ণত । নেজর ম ল
সাধেনর জন যিদ সই আেলাচনা হয় তাহােতও ণ বই দাষ নয় । এই সকল
সদুে েশই বা ীিকর পূব চির , জগাই মাধাইএর পূব চির ভৃ ত ঐ তহা সক
বৃ া সবদা ন াপ েপ আেলা চত হইয়া থােক । িশষ
েক ব ব নেদশ
কিরেত াথনা কিরেল
িশেষ র ও জগেতর ম ল কামনায় অসদাচারীিদগেক
অৈব ব ব লয়া সাধু ব র নেদশ কিরয়া থােকন । সাধু ব েবর পদা য় কিরবার
অ ভ ােয়, অসৎ ধ জী লাকেক পিরত াগ করােত সাধু ন া বা ব ব অপরাধ
না । যিদ স িবষেয় ব গত আেলাচনা উ াপন হয়, তাহাও সেদাষ হইেত পাের
না । এই সকলই সদুে েশর উদাহরণ ।
24
হ পাঠকবগ আপনারা িবেশষ য পূবক এই গ ীর িবষেয়র চ া কিরেবন । স া
কিরয়া সাধুৈব েবর স ান ও অসাধুর স ত াগ অবশ অবশ কিরেবন । সাধু
ব েবর ন া কিরেল দেয় নাম তে র উদয় হইেব না । অতএব ভাগবেত উপিদ
হইয়ােছ—
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তেতা দুঃস মুৎসৃজ সৎসু সে ত বু মান্ ।
স এবাস ছ
মেনাব াস মু ভঃ ॥
এই সকল কারেণ দুঃস পিরত াগ পূ ক বু মান্ লাক সাধু স কিরয়া থােকন ।
কননা সাধু উপেদশ ারা সাধুগণ মেনর ব াস অথাৎ অসাধু িবষেয় আস ও
ত নত দুঃখ ছদন কিরয়া থােকন ।
25
এমত মেন কিরেবন না য আমরা সাধু ব লয়া অসাধুেক সবা কিরেলও সাধু সবা
ফল পাইব । পূেবা মধ মািধকারীিদেগরই সাধু সবার েয়াজন কননা ক ন সাধু
সবা কেরন না ও উ মািধকারীর সাধু ও অসাধুেত ভদ বু নাই । আপনারা
মধ মািধকারী অতএব সাধু অে ষণ কিরয়া তাহােত ম ী ও অসাধুেক কৃ পা বা
উেপ া কিরেত বাধ আেছন । আপনারা ীয় অিধকার পিরত াগ কিরেল দাষী
হইেবন । দাষ ণ স ে ভাগবেতর আ া এই :—
ঽিধকাের যা ন া স ণঃ পিরকী ততঃ ।
িবপয য় দাষঃ স াদুভেয়ােরষ নণয়ঃ ॥
26
আপনারা না জা নয়াও অসাধু স কিরেল ভ র নকট অপরাধী হইেতেছন, যথা
ভাগবেত :—
সে া যঃ সং ৃ েতেহতু রসৎসু িবিহেতাঽিধয়া ।
স এব সাধুষু কৃ েতা নঃস ায় ক েত ॥
অিধয়া অথাৎ বু েদােষ না জা নেত পািরয়াও য অসৎস হয় তাহা সংসৃ তর
অথাৎ পতেনর হতু হয় । সই প সাধুেত স হইেল নঃস সহেজ হয় ।
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TRANSLITERATION, SYNONYMS
AND TRANSLATION
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Criticism of Vaiṣṇavas
SECTION 1
jīva yata-prakāra aparādha karite pārena tan-madhye vaiṣṇava
nindā tulya āra bhayaṅkara aparādha nāi. ataeva vaiṣṇava nindā
kāhāke bale ihāra yathā śāstra vicāra karā āvaśyaka. skanda
purāṇe likhita haiyāche—
nindāṁ kurvanti ye mūḍhā vaiṣṇavānāṁ mahātmanāṁ
patanti pitṛbhiḥ sārdhaṁ mahāraurava-saṁjñite
hanti nindanti vai dveṣṭi vaiṣṇavān nābhinandati
krudhyate yāti no harṣaṁ darśane patanāni ṣaṭ
ye mūḍha vyakti mahātmā vaiṣṇavera nindā kare se tāhāra pitṛlokera sahita mahāraurava nāmaka narake patita haya. ye
vaiṣṇavake hanana kare, nindā kare, vidveṣa kare, vaiṣṇavake
dekhiyā abhinandana kare nā, krodha kare vā vimarṣa haya tāhāra
pakṣe ei chayaṭi garhita ācāra patanera kāraṇa haya.
jīva = a living entity | yata-prakāra aparādha = Among all kinds of
offenses | karite pārena = can commit, | tan-madhye vaiṣṇava
nindā = Vaiṣṇava-aparādha. | tulya āra bhayaṅkara = as terrible as
| aparādha = offense | nāi. = there is no | ataeva = Therefore, |
vaiṣṇava nindā = Vaiṣṇava-aparādha. | kāhāke bale ihāra = what is
referred to as | yathā śāstra = according to śāstra | vicāra karā = to
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analyze | āvaśyaka. = it is essential | skanda purāṇe = in the Skanda
Purāṇa | likhita haiyāche— = It is written as follows | nindām
kurvanti = offend | ye = who | mūḍhāḥ = Those fools | vaiṣṇavānām
= Vaiṣṇava | mahā-ātmanām = great souls | patanti = fall | pitṛbhiḥ
= their forefathers. | sārdham = with | mahāraurava-saṁjñite =
into the hell named Mahāraurava | hanti = Killing, | nindanti vai =
criticizing, | dveṣṭi = hating, | vaiṣṇavān = Vaiṣṇavas | na = not |
abhinandati = welcoming, | krudhyate = becoming angry at | yāti
= attaining | no = and not | harṣam = delight | darśane = upon
seeing | patanāni = causes of downfall. | ṣaṭ = are the six | ye = who
| mūḍha = foolish | vyakti = persons | mahā-ātmā = great souls |
vaiṣṇavera = Vaiṣṇava | nindā kare = offend | se = Those | tāhāra =
their | pitṛ-lokera = forefathers. | sahita = along with | mahāraurava
= Mahāraurava | nāmaka = named | narake = into the hell | patita
haya. = fall | ye = who | vaiṣṇavake = Vaiṣṇavas, | hanana kare, =
kill | nindā kare, = criticize them, | vidveṣa kare, = hate them, |
vaiṣṇavake = Vaiṣṇavas | dekhiyā = upon seeing them, |
abhinandana kare nā, = don’t welcome | krodha kare = become
angry | vā = or | vimarṣa haya = distressed at them, | tāhāra = those
| pakṣe = For | ei = these | chayaṭi = six | garhita = abominable |
ācāra = activities | patanera = for their downfall. | kāraṇa haya. =
become the causes
Among all kinds of offenses a living entity can commit, there is
no offense as terrible as Vaiṣṇava-aparādha. Therefore, it is
essential to analyze according to śāstra what is referred to as
Vaiṣṇava-aparādha. It is written in Skanda Purāṇa as follows.
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“Those fools who offend Vaiṣṇava great souls fall into the hell
named Mahāraurava with their forefathers. Killing, criticizing,
hating, not welcoming, becoming angry at and not attaining
delighted upon seeing Vaiṣṇavas are the six causes of downfall.”
Those foolish persons who offend Vaiṣṇava great souls fall into
the hell named Mahāraurava along with their forefathers. For
those who kill Vaiṣṇavas, criticize them, hate them, don’t
welcome Vaiṣṇavas upon seeing them, become angry or
distressed at them, these six abominable activities become the
causes for their downfall.
SECTION 2
bhāgavate likhiyāchena—
nindāṁ bhagavataḥ śṛṇvaṁs tat-parasya janasya vā
tato nāpaiti yaḥ so ‘pi yāty adhaḥ sukṛtāc cyutaḥ
ye-sthale bhagavān vā vaiṣṇavera nindā haiteche yini sei sthāna
tyāga kariyā nā yāna tini samasta sukṛti haite cyuta haiyā adhogati
prāpta hana.
bhāgavate = in the Śrīmad-Bhāgavatam: | likhiyāchena— = The
following is written | nindām = criticism | bhagavataḥ = of the
Supreme Personality of Godhead | śṛṇvan = upon hearing | tat = to
Him | parasya = dedicated | janasya = of a person | vā = or | tataḥ =
from that place | na apaiti = does not go away | yaḥ = who | saḥ =
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He | api = also | yāti adhaḥ = degrades himself, | sukṛtāt = from the
good results of his pious activities. | cyutaḥ = having fallen | yesthale = where | bhagavān = of the Supreme Personality of
Godhead | vā = or | vaiṣṇavera = the Vaiṣṇavas | nindā haiteche =
there is criticism | yini = who | sei sthāna = from that place | tyāga
kariyā = does abandon and | nā = not | yāna = go away | tini = He |
samasta = all of his | sukṛti haite = from accumulated piety | cyuta
haiyā = falls down and | adhogati = a lower destination. | prāpta
hana. = attains
The following is written in the Śrīmad-Bhāgavatam (10.74.40):
“He, who upon hearing criticism of the Supreme Personality of
Godhead or a person dedicated to Him, does not go away from
that place also degrades himself, having fallen from the good
results of his pious activities.”
He who does not abandon and go away from that place where
there is criticism of the Supreme Personality of Godhead or the
Vaiṣṇavas falls down from all of his accumulated piety and attains
a lower destination.
SECTION 3
vaiṣṇava nindā haite yakhana erūpa satarka haiteche takhana
prathame vaiṣṇava nirdeśa karā o ye ye kārya dvārā
vaiṣṇavāparādha haya tāhā sthira karā nitānta prayojana.

26

TRANSLATION

vaiṣṇava nindā haite = about Vaiṣṇava-aparādha, | yakhana =
Since | erūpa = such | satarka haiteche = there are warnings |
takhana prathame = first of all | vaiṣṇava = Vaiṣṇavas | nirdeśa karā
= to identify | o = and | ye ye kārya dvārā = which activities lead |
vaiṣṇava-aparādha haya = to Vaiṣṇava-aparādha. | tāhā sthira karā
= establish | nitānta prayojana. = it is absolutely essential
Since there are such warnings about Vaiṣṇava-aparādha, it is
absolutely essential to first of all identify Vaiṣṇavas and establish
which activities lead to Vaiṣṇava-aparādha.
SECTION 4
jīva sakalake cāri prakāra vibhāga karā prayojana. jīva sādhāraṇa,
dhārmika jīva, brāhmaṇa o vaiṣṇava-prāya jīva o vaiṣṇava jīva—
ei prakāra jīvera cāriṭī vibhāga.
jīva sakalake = Living beings | cāri = four | prakāra = kinds. |
vibhāga karā prayojana. = can be divided into | jīva sādhāraṇa, =
(1) ordinary living beings, | dhārmika jīva, = (2) living beings who
have accepted Vedic dharma, | brāhmaṇa = who are brāhmaṇas | o
= and | vaiṣṇava-prāya = almost Vaiṣṇavas,| jīva = (3) living beings
| o = and | vaiṣṇava jīva = (4) Vaiṣṇava living beings. | —ei prakāra
= These are | jīvera = of living beings: | cāriṭī vibhāga. = the four
kinds
Living beings can be divided into four kinds. These are the four
kinds of living beings:
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1. ordinary living beings,
2. living beings who have accepted Vedic dharma,
3. living beings who are brāhmaṇas and almost Vaiṣṇavas,
and
4. Vaiṣṇava living beings.2
SECTION 5
jīva mātrai śrī-kṛṣṇera adhiṣṭhāna—ei buddhite sakala jīvakei
ādara karā ucita. tan-madhye dhārmika jīva-gaṇake ekaṭu viśeṣa
ādara karā āvaśyaka. brāhmaṇa o vaiṣṇava-prāya jīva-gaṇake
sammāna karā kartavya. vaiṣṇava jīvera caraṇa bhajana karāi
vidheya.
jīva mātrai = every living being | śrī-kṛṣṇera = of Śrī Kṛṣṇa. |
adhiṣṭhāna = is a residence | —ei buddhite = with the
understanding that | sakala = to all | jīvakei = living beings | ādara
karā ucita. = It is appropriate that respect be given | tat-madhye =
among them | dhārmika = who accept Vedic dharma. | jīva-gaṇake
= to living beings | ekaṭu viśeṣa = some special | ādara karā
āvaśyaka. = It is essential that respect be given | brāhmaṇa = who
are brāhmaṇas | o = and | vaiṣṇava-prāya = almost Vaiṣṇavas. |
jīva-gaṇake = to living beings | sammāna karā kartavya. = It is
obligatory that honor be given | vaiṣṇava jīvera = of Vaiṣṇava living

2
Dhārmika jīva has been translated here as “living beings who have accepted Vedic
dharma” for dharma is that taught in the Vedas.
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beings. | caraṇa = unto the feet | bhajana karāi vidheya. = It is
prescribed that service be rendered
It is appropriate that respect be given to all living beings with the
understanding that every living being is a residence of Śrī Kṛṣṇa.3
It is essential that some special respect be given to living beings
among them who accept Vedic dharma. It is obligatory that honor
be given to living beings who are brāhmaṇas and almost
Vaiṣṇavas.4 It is prescribed that service be rendered unto the feet
of Vaiṣṇava living beings.5
SECTION 6
jīvera ādara, dhārmika jīvera viśeṣa ādara o brāhmaṇa evaṁ
vaiṣṇava-prāya jīvera sammāna nā karile pāpa haya. vaiṣṇava
jīvera anādara o asammāna karile aparādha haya. pāpa samūha
sāmānya prāyaścitte kṣaya haya kintu aparādha sahaje yāya nā.
pāpa sthūla o liṅga śarīra niṣṭha. aparādha jīvera ātma niṣṭha
patana viśeṣa. ataeva yānhārā bhagavad-bhajana karibena,
tānhādera pakṣe aparādha haite viśeṣa āśaṅkā.

3
Caitanya-caritāmṛta Antya-līlā 20.25 states, uttama hañā vaiṣṇava habe nirabhimāna / jīve
sammāna dibe jāni kṛṣṇa-adhiṣṭhāna: Although a Vaiṣṇava is the most exalted person, he is
prideless and gives all respect to everyone, knowing everyone to be the resting place of
Kṛṣṇa.
4
These are brāhmaṇas by quality. Bhagavad-gītā 18.42 states, śamo damas tapaḥ śaucaṁ
kṣāntir ārjavam eva ca / jñānaṁ vijñānam āstikyaṁ brahma-karma svabhāva-jam:
Peacefulness, self-control, austerity, purity, tolerance, honesty, knowledge, wisdom and
religiousness—these are the natural qualities by which the brāhmaṇas work.
5

“It is prescribed” = It is prescribed in the scriptures.
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jīvera = to living beings, | ādara, = respect | dhārmika = who have
accepted Vedic dharma, | jīvera = to living beings | viśeṣa ādara =
special respect | o = and | brāhmaṇa = who are brāhmaṇas | evaṁ
= and | vaiṣṇava-prāya = almost Vaiṣṇavas, | jīvera = to living
beings | sammāna = honor | nā = not | karile = By rendering | pāpa
haya. = one attains sinful reactions. | vaiṣṇava jīvera = Vaiṣṇava
living beings, | anādara = disrespects | o = and | asammāna karile =
When one dishonors | aparādha haya. = one attains offensive
reactions. | pāpa samūha = Sinful reactions | sāmānya = ordinary |
prāyaścitte = through procedures of atonement | kṣaya haya = are
destroyed | kintu = but | aparādha = offensive reactions | sahaje =
easily. | yāya nā. = do not go away | pāpa = Sinful reactions | sthūla
= gross | o = and | liṅga śarīra niṣṭha. = pertain to one’s subtle
bodies. | aparādha = Offensive reactions | jīvera = of the living
being, | ātma niṣṭha = pertain to the soul | patana viśeṣa. = and are
special causes for falldown. | ataeva = Therefore, | yānhārā = who |
bhagavad-bhajana karibena, = want to engage in devotional service
unto the Supreme Personality of Godhead. | tānhādera pakṣe = in
those | aparādha haite = regarding offenses | viśeṣa āśaṅkā. = there
is a special apprehension
By not rendering respect to living beings, special respect to living
beings who have accepted Vedic dharma, and honor to living
beings who are brāhmaṇas and almost Vaiṣṇavas, one attains
sinful reactions. When one disrespects and dishonors Vaiṣṇava
living beings, one attains offensive reactions.6 Sinful reactions are
6
I use sinful reactions to denote reactions to sins one has committed and offensive reactions
to denote reactions to offenses one has committed.
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destroyed through ordinary procedures of atonement but
offensive reactions do not go away easily. Sinful reactions pertain
to one’s gross and subtle bodies. Offensive reactions pertain to the
soul of the living being and are special causes for falldown.7
Therefore, there is a special apprehension regarding offenses in
those who want to engage in devotional service to the Supreme
Personality of Godhead.
SECTION 7
śrīmad-bhāgavate nimni-likhita tinaṭī śloka dvārā vaiṣṇava,
vaiṣṇavatara o vaiṣṇavatama ei vibhāga-krame vaiṣṇava nirdeśa
karā haiyāche.
śrīmad-bhāgavate = In the Śrīmad-Bhāgavatam, | nimni-likhita =
the following | tinaṭī śloka dvārā = through three verses, | vaiṣṇava,
= as Vaiṣṇavas, | vaiṣṇavatara = better Vaiṣṇavas | o = and |
vaiṣṇavatama = best Vaiṣṇavas. | ei vibhāga-krame = categorically
| vaiṣṇava = Vaiṣṇavas | nirdeśa karā haiyāche. = have been
identified
In the Śrīmad-Bhāgavatam, through the following three verses of
Śrīmad-Bhāgavatam, Vaiṣṇavas have been categorically
identified as Vaiṣṇavas, better Vaiṣṇavas and best Vaiṣṇavas.

7
The distinction between offenses and sins are described in further detail in the Caitanyaśikṣāmṛta.
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SECTION 8
kaniṣṭha vaiṣṇava yathā—
arcāyām eva haraye pūjāṁ yaḥ śraddhayehate
na tad-bhakteṣu cānyeṣu sa bhaktaḥ prākṛtaḥ smṛtaḥ
yini loka paramparā prāpta śraddhā sahakāre śrī-mūrtite hari pūjā
karena kintu hari bhaktera pūjā karena nā, tini kaniṣṭha vaiṣṇava
arthāt bhakti tattve praveśa mātra karitechena. paramparā prāpta
śraddhā o śāstrīya śraddhāra prabheda ei ye paramparā prāpta
śraddhā kevala laukika śikṣā haite udaya haya. śāstrīya śraddhāte
śāstra vākye gāḍha viśvāsa o tad-vākya pramāṇa dvārā vaiṣṇava
jana prati śraddhā udaya haya. śāstrīya śraddhā udaya hailei jīva
madhyamādhikārastha vaiṣṇava hana. ye paryanta tāhāra udaya
nā haya se paryanta sādhakera karmādhikāra kṣaya haya nā.
tāhāke śrīman-mahāprabhu eirūpa balena—
śuddha vaiṣṇava nahe kintu vaiṣṇavera prāya
prakṛta sādhu-saṅga hailei kaniṣṭha vaiṣṇava arthāt vaiṣṇavaprāya jīva śuddha vaiṣṇava haite pārena.
kaniṣṭha vaiṣṇava = The kaniṣṭha-vaiṣṇava | yathā— = is as
follows. | arcāyām eva = in His Deity form | haraye = of Lord Hari
| pūjām = in worship | yaḥ = who | śraddhayā = faithfully | īhate =
engages | na = but does not honor | tat-bhakteṣu = His devotees |
ca = and | anyeṣu = others | saḥ = he | bhaktaḥ = devotee. | prākṛtaḥ
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= a materialistic | smṛtaḥ = is considered. | yini = who | loka
paramparā prāpta śraddhā = faith obtained through family
tradition | sahakāre = with | śrī-mūrtite = in His Deity form | hari
= Lord Hari | pūjā karena = worships | kintu = but | hari bhaktera
= Lord Hari’s devotees | pūjā karena = does worship | nā, = not |
tini = He | kaniṣṭha vaiṣṇava = is a kaniṣṭha-vaiṣṇava, | arthāt =
that is, | bhakti tattve = into the philosophy of devotional service. |
praveśa mātra karitechena. = he has merely entered | paramparā
prāpta śraddhā = between faith obtained through such tradition |
o = and | śāstrīya śraddhāra = faith in śāstra | prabheda = The
difference | ei ye = is as follows: | paramparā prāpta śraddhā = Faith
obtained through such tradition | kevala = is only | laukika śikṣā
haite = by worldly education. | udaya haya. = generated | śāstrīya
śraddhāte = In faith in śāstra, | śāstra vākye = in scriptural
statements | gāḍha viśvāsa = deep faith | o = and | tad-vākya
pramāṇa = on the authority of those statements. | dvārā = on
account of | vaiṣṇava jana prati = for Vaiṣṇavas | śraddhā = respect
| udaya haya. = is generated | śāstrīya śraddhā = [such] faith in
śāstra | udaya hailei = As soon as awakens, | jīva = the living being
| madhyamādhikārastha vaiṣṇava = a madhyama-adhikārī
Vaiṣṇava. | hana. = becomes | ye paryanta = As long as | tāhāra
udaya nā haya = it does not arise, | se paryanta sādhakera = the
sādhaka’s | karmādhikāra = eligibility to engage in the duties of
Varṇāśrama-dharma | kṣaya haya nā. = is not destroyed. | tāhāke =
to such a person | śrīman-mahāprabhu = Śrīmān Mahāprabhu |
eirūpa balena = has referred as follows: | śuddha vaiṣṇava = They
are pure Vaiṣṇavas | nahe = not | kintu = However, | vaiṣṇavera
prāya = they are almost like Vaiṣṇavas. | prakṛta = genuine | sādhu-

33

VAIṢṆAVA-NINDĀ

saṅga hailei = as soon as he attains the association of sādhus. |
kaniṣṭha vaiṣṇava = A kaniṣṭha-vaiṣṇava, | arthāt = that is, |
vaiṣṇava-prāya = who is almost a Vaiṣṇava, | jīva = a living being |
śuddha vaiṣṇava = a pure Vaiṣṇava | haite pārena. = can become
The kaniṣṭha-vaiṣṇava is as follows.
“He who faithfully engages in worship of Lord Hari in His Deity
form but does not honor His devotees and others is considered a
materialistic devotee.” (Śrīmad-Bhāgavatam 11.2.47)
He who worships Lord Hari in His Deity form with faith obtained
through family tradition but who does not worship Lord Hari’s
devotees is a kaniṣṭha-vaiṣṇava, that is, he has merely entered into
the philosophy of devotional service. The difference between faith
obtained through such tradition and faith in śāstra is as follows:
Faith obtained through such tradition is only generated by
worldly education.8 In faith in śāstra, respect for Vaiṣṇavas is
generated on account of deep faith in scriptural statements and
on the authority of those statements. As soon as [such] faith in
śāstra awakens, the living being becomes a madhyama-adhikārī
Vaiṣṇava. As long as it does not arise, the sādhaka’s eligibility to
engage in the duties of Varṇāśrama-dharma is not destroyed.
Śrīmān Mahāprabhu has referred to such a person as follows:
“They are not pure Vaiṣṇavas. However, they are almost like
Vaiṣṇavas.” (Caitanya-caritāmṛta, Antya 6.198)
8

This “faith obtained through tradition” is faith obtained through a non-scriptural tradition.
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A kaniṣṭha-vaiṣṇava, that is, a living being who is almost a
Vaiṣṇava, can become a pure Vaiṣṇava as soon as he attains the
association of genuine sādhus.
SECTION 9
madhyama vaiṣṇava yathā—
īśvare tad-adhīneṣu bāliśeṣu dviṣatsu ca
prema-maitrī-kṛpopekṣā yaḥ karoti sa madhyamaḥ
yini īśvare prema, vaiṣṇave maitrī, bāliśa arthāt bhaktitattvānabhijña vaiṣṇava-prāya jīve kṛpā evaṁ bhagavad-vidveṣī o
vaiṣṇava vidveṣī janera prati upekṣā arthāt avasthā krame
audāsīnya, sahiṣṇutā vā parityāga karena tini madhyama
vaiṣṇava. vidveṣī-gaṇa o bāliśa—erūpa buddhite tāhādigake yathāyogya kṛpāo karena. madhyama vaiṣṇavadigerai vaiṣṇava sevāya
adhikāra. yehetu kaniṣṭha vaiṣṇaverā tāhā karena nā baliyā
tānhādigake vaiṣṇava prāya balā yāya; vaiṣṇava balā yāya nā.
madhyama vaiṣṇava = The madhyama-vaiṣṇava | yathā— = is as
follows: | īśvare = in relationship with the Supreme Personality of
Godhead, | tat-adhīneṣu = persons who have taken fully to Kṛṣṇa
consciousness, | bāliśeṣu = ignorant persons | dviṣatsu = or persons
envious of Kṛṣṇa respectively | ca = and | prema = love, | maitrī =
friendship, | kṛpā = mercy | upekṣāḥ = and negligence | yaḥ =who
| karoti = exhibits | saḥ = he | madhyamaḥ = a second-class devotee.
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| yini = who | īśvare = the Lord, | prema, = loves | vaiṣṇave = the
Vaiṣṇavas, | maitrī, = befriends | bāliśa = the innocent, | arthāt =
that is, | bhakti-tattva-anabhijña = and inexperienced in the
philosophy of devotional service, | vaiṣṇava-prāya = who are
almost Vaiṣṇavas | jīve = living beings | kṛpā = is compassionate
upon | evaṁ = and | bhagavat-vidveṣī = who hate the Supreme
Personality of Godhead | o = and | vaiṣṇava vidveṣī = who hate the
Vaiṣṇavas, | janera prati = persons | upekṣā = who neglects | arthāt
= that is, | avasthā krame = corresponding to the situation, |
audāsīnya = who exhibits indifference | sahiṣṇutā = or tolerance
upon them | vā = or | parityāga karena = who abandons their
association, | tini = He | madhyama vaiṣṇava. = is a madhyamavaiṣṇava. | vidveṣī-gaṇa = the hateful | o = to also be | bāliśa— =
innocent, | erūpa buddhite = Considering | tāhādigake = upon
them. | yathā-yogya = appropriate | kṛpāo karena. = they also
bestow mercy | madhyama vaiṣṇavadigerai = Only madhyamavaiṣṇavas possess | vaiṣṇava sevāya = to engage in Vaiṣṇava-sevā. |
adhikāra. = the eligibility | yehetu kaniṣṭha vaiṣṇaverā = kaniṣṭhavaiṣṇavas | tāhā = in it, | karena = do engage | nā = not | baliyā =
Because | tānhādigake = they | vaiṣṇava prāya = “almost
Vaiṣṇavas.” | balā yāya = can be called | vaiṣṇava = “Vaiṣṇavas.” |
balā yāya nā. = [But] they cannot be called
The madhyama-vaiṣṇava is as follows:
“He who exhibits love, friendship, mercy and negligence in
relationship with the Supreme Personality of Godhead, persons
who have taken fully to Kṛṣṇa consciousness, ignorant persons
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and persons envious of Kṛṣṇa respectively is a second-class
devotee.” (Śrīmad-Bhāgavatam 11.2.46)
He who loves the Lord, befriends the Vaiṣṇavas, is compassionate
upon the innocent, that is, living beings who are almost Vaiṣṇavas
and inexperienced in the philosophy of devotional service, and
who neglects persons who hate the Supreme Personality of
Godhead and who hate the Vaiṣṇavas, that is, corresponding to
the situation, who exhibits indifference or tolerance upon them
or who abandons their association, is a madhyama-vaiṣṇava.
Considering the hateful to also be innocent, they also bestow
appropriate mercy upon them. Only madhyama-vaiṣṇavas
possess the eligibility to engage in Vaiṣṇava-sevā. Because
kaniṣṭha-vaiṣṇavas do not engage in it, they can be called “almost
Vaiṣṇavas.” [But] they cannot be called “Vaiṣṇavas.”
SECTION 10
uttama vaiṣṇava yathā—
sarva-bhūteṣu yaḥ paśyed bhagavad-bhāvam ātmanaḥ
bhūtāni bhagavaty ātmany eṣa bhāgavatottamaḥ
yini sarva-bhūte ātmābhīṣṭa bhagavad-āvirbhāva dṛṣṭi karena
evaṁ sei samasta bhūtake svīya citte sphūrti prāpta bhagavat-tattve
anubhava karena arthāt tad-āśrita bodhe jagatke vaiṣṇava baliyā
dekhena tini uttama vaiṣṇava. erūpa vaiṣṇavera vaiṣṇavāvaiṣnava
rūpa bheda dṛṣṭi nāi.
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uttama vaiṣṇava = The uttama-vaiṣṇava | yathā— = is described as
follows. | sarva-bhūteṣu = of all objects | yaḥ =who | paśyet = sees |
bhagavat-bhāvam = the ability to be engaged in the service |
ātmanaḥ = of the supreme spirit soul | bhūtāni = all beings |
bhagavati = in the Supreme Personality of Godhead | ātmani = the
basic principle of all existence | eṣaḥ = The person | bhāgavatauttamaḥ = a person advanced in devotional service. | yini = who |
sarva-bhūte = in all creatures | ātma-abhīṣṭa = dearest to his self |
bhagavad-āvirbhāva = the appearance of the Supreme Personality
of Godhead | dṛṣṭi karena = sees | evaṁ = and | sei = those | samasta
= all | bhūtake = creatures | svīya = his | citte = in consciousness, |
sphūrti prāpta = manifested | bhagavat-tattve = in the form of the
Supreme Personality of Godhead | anubhava karena = who
experiences | arthāt = that is, | tat-āśrita bodhe = in the sense that
it is sheltered by Him | jagatke = the world | vaiṣṇava baliyā = as
Vaiṣṇava | dekhena = he sees | tini = He | uttama vaiṣṇava. = is an
uttama-vaiṣṇava. | erūpa = Such | vaiṣṇavera = a Vaiṣṇava |
vaiṣṇava-avaiṣnava rūpa bheda dṛṣṭi = does not differentiate
between Vaiṣṇava and non-Vaiṣṇava. | nāi. = not
The uttama-vaiṣṇava is described as follows.
“The person who sees the ability of all objects to be engaged in the
service of the supreme spirit soul and all beings in the Supreme
Personality of Godhead, the basic principle of all existence, is the
best of the devotees of the Supreme Lord.” (Śrīmad-Bhāgavatam
11.2.45)
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He who sees the appearance of the Supreme Personality of
Godhead dearest to his self in all creatures and who experiences
all those creatures in the form of the Supreme Personality of
Godhead manifested in his consciousness, that is, he sees the
world as Vaiṣṇava in the sense that it is sheltered by Him is an
uttama-vaiṣṇava. Such a Vaiṣṇava does not differentiate between
Vaiṣṇava and non-Vaiṣṇava.9
SECTION 11
etad-dvārā ihāi sthira haila ye kaniṣṭha śreṇīte yānhārā śāstrīya
śraddhā lābha karataḥ vaiṣṇava sevā karibāra yogya haiyāchena
tānhārāi madhyama vaiṣṇavera anyānya lakṣaṇa nā pāoyā
paryanta kaniṣṭha vaiṣṇava arthāt vaiṣṇava. madhyama vaiṣṇavai
vaiṣṇavatara. uttama vaiṣṇavai vaiṣṇavatama.
etad-dvārā = thus | ihāi = It | sthira haila = is concluded | ye = that
| kaniṣṭha śreṇīte = on the kaniṣṭha platform | yānhārā = who |
śāstrīya śraddhā = scriptural faith | lābha karataḥ = have attained
and | vaiṣṇava sevā karibāra = to serve Vaiṣṇavas, | yogya
haiyāchena = have become eligible | tānhārāi = those | madhyama
vaiṣṇavera = of madhyama-vaiṣṇavas, | anyānya = other | lakṣaṇa
= characteristics | nā pāoyā = they do not attain | paryanta = as long
as | kaniṣṭha vaiṣṇava = are kaniṣṭha-vaiṣṇavas, | arthāt = that is, |
vaiṣṇava. = “Vaiṣṇavas.” | madhyama vaiṣṇavai = Madhyama9
Since the entire world is sheltered by Viṣṇu and is Vaiṣṇava in that sense, there is none
who is unsheltered by Viṣṇu and so non-Vaiṣṇava in that sense.
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vaiṣṇavas | vaiṣṇavatara. = are “better Vaiṣṇavas.” | uttama
vaiṣṇavai = Uttama-vaiṣṇavas | vaiṣṇavatama. = are “best
Vaiṣṇavas.”
It is thus concluded that those on the kaniṣṭha platform who have
attained scriptural faith and have become eligible to serve
Vaiṣṇavas, as long as they do not attain the other characteristics
of madhyama-vaiṣṇavas, are kaniṣṭha-vaiṣṇavas, that is,
“Vaiṣṇavas.” Madhyama-vaiṣṇavas are “better Vaiṣṇavas.”
Uttama-vaiṣṇavas are “best Vaiṣṇavas.”
SECTION 12
ei tina-prakāra vaiṣṇavake mahāprabhu yerūpe āmādigake
dekhāiyāchena tāhā esthale vicārya.
ataeva yānra mukhe eka kṛṣṇa-nāma
sei ta’ vaiṣṇava, tāra karaha sammāna
kṛṣṇa-nāma nirantara yāhāra vadane
sei se vaiṣṇava bhaja tāhāra caraṇe
yānhāra darśane mukhe āise kṛṣṇa-nāma
tānhāre jāniha tumi vaiṣṇava-pradhāna
krama kari kahe prabhu vaiṣṇava-lakṣaṇa
vaiṣṇava vaiṣṇavatara āra vaiṣṇavatama

40

TRANSLATION

śrīman-mahāprabhura upadeśe kṛṣṇa nāmoccāraṇa mātrai
vaiṣṇavatva. kaniṣṭha śreṇīra madhye yānhārā vaiṣṇava prāya
arthāt vaiṣṇavābhāsa baliyā darśita haiyāchena, tānhārā
nāmābhāsa-mātra uccāraṇa karena, nāma uccāraṇa karena nā.
yini ekabāra śuddha nāma uccāraṇa karite pārena tini śuddha
vaiṣṇava. yini sei śuddha nāma nirantara uccāraṇa karena tini
vaiṣṇavatara. yānhāke dekhile mukhe kṛṣṇa nāma āise tini
vaiṣṇavatama.
ei = these | tina-prakāra = three levels | vaiṣṇavake = of Vaiṣṇavas
| mahāprabhu = Mahāprabhu | yerūpe = how | āmādigake = for our
sake. | dekhāiyāchena = has distinguished | tāhā esthale = now |
vicārya. = I will analyze | ataeva = Therefore, | yānra mukhe = in
whose mouth | eka = one | kṛṣṇa-nāma = holy name of Kṛṣṇa has
appeared | sei ta’ vaiṣṇava = is a Vaiṣṇava; | kariha = offer | tānhāra
=him | sammāna = respect. | kṛṣṇa-nāma = the holy name of Lord
Kṛṣṇa | nirantara = appears incessantly | yānhāra = whose | vadane
= in mouth | sei = He | vaiṣṇava-śreṣṭha = is an excellent Vaiṣṇava;
| bhaja = worship | tānhāra caraṇe = his lotus feet. | yānhāra
darśane = by seeing whom | mukhe = in one’s mouth | āise =
automatically awakens | kṛṣṇa-nāma = the holy name of Kṛṣṇa |
tānhāre = him | jāniha = should know | tumi = You | vaiṣṇavapradhāna = to be the chief of the Vaiṣṇavas. | krama kari’ =
Dividing by grades, | kahe prabhu = Śrī Caitanya Mahāprabhu
described | vaiṣṇava-lakṣaṇa = the symptoms of Vaiṣṇavas as |
vaiṣṇava = the ordinary Vaiṣṇava (the positive platform), |
vaiṣṇava-tara = the better Vaiṣṇava (the comparative platform) |
āra = and | vaiṣṇava-tama = the best Vaiṣṇava (the superlative
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platform). | śrīmat-mahāprabhura = of Śrīmān Mahāprabhu |
upadeśe = In the teachings | kṛṣṇa nāma-uccāraṇa = utterance of
Kṛṣṇa’s holy name | mātrai = mere | vaiṣṇavatva = is the
characteristic of a Vaiṣṇava. | kaniṣṭha śreṇīra madhye = On the
kaniṣṭha platform, | yānhārā = who | vaiṣṇava prāya = almost
Vaiṣṇavas | arthāt = that is | vaiṣṇava-ābhāsa = reflections of
Vaiṣṇavas | baliyā = to be | darśita haiyāchena = have been shown
| tānhārā = those | nāma-ābhāsa-mātra = only a reflection of the
holy name, | uccāraṇa karena = utter | nāma = the holy name. |
uccāraṇa karena = they do utter | nā = not | yini = who | ekabāra =
once | śuddha nāma = the pure holy name | uccāraṇa karite pārena
= can utter | tini = He | śuddha vaiṣṇava = is a pure Vaiṣṇava. | yini
= who | sei = the | śuddha nāma = pure holy name | nirantara =
uninterruptedly | uccāraṇa karena = utters | tini = He | vaiṣṇavatara
= is a better Vaiṣṇava. | yānhāke = whom | dekhile = by seeing |
mukhe = on one’s mouth, | kṛṣṇa nāma = Kṛṣṇa’s holy name | āise
= appears | tini = He, | vaiṣṇavatama = is the best Vaiṣṇava.
I will now analyze how Mahāprabhu has distinguished these three
levels of Vaiṣṇavas for our sake.
“Therefore, he in whose mouth one holy name of Kṛṣṇa has
appeared is a Vaiṣṇava; offer him respect. He in whose mouth the
holy name of Lord Kṛṣṇa appears incessantly is an excellent
Vaiṣṇava; worship his lotus feet. You should know him, by seeing
whom the holy name of Kṛṣṇa automatically awakens in one’s
mouth, to be the chief of the Vaiṣṇavas. Dividing by grades, Śrī
Caitanya Mahāprabhu described the symptoms of Vaiṣṇavas as
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the ordinary Vaiṣṇava (the positive platform), the better Vaiṣṇava
(the comparative platform) and the best Vaiṣṇava (the superlative
platform).” (Caitanya-caritāmṛta, Madhya 15.111, 16.72 and
16.74-75)
In the teachings of Śrīmān Mahāprabhu, mere utterance of
Kṛṣṇa’s holy name is the characteristic of a Vaiṣṇava. On the
kaniṣṭha platform, those who have been shown to be almost
Vaiṣṇavas, that is, reflections of Vaiṣṇavas utter only a reflection
of the holy name, they do not utter the holy name. He who can
utter the pure holy name once is a pure Vaiṣṇava. He who utters
the pure holy name uninterruptedly is a better Vaiṣṇava.10 He, by
merely seeing whom Kṛṣṇa’s holy name appears on one’s mouth,
is the best Vaiṣṇava.11
10

This is a madhyama-vaiṣṇava.

11 This is an uttama-vaiṣṇava. In an article entitled Vaiṣṇava-sevā, Śrīla Bhaktivinoda Ṭhākura
has clarified the above thus: ekaṭī kṛṣṇa-nāma laile vaiṣṇava-padavī prāpta haya. sei nāma
kirūpa tāhāo caritāmṛte likhiyāchena: eka ‘nāmābhāse’ tomāra pāpa-doṣa yābe / āra
‘nāma’ haite kṛṣṇa-caraṇa pāibe. ei sthale bujjhite haibe, yatadina nāmāparādha āche,
tatadina nāma haya nā. kevala nāmābhāsa haya. nāmābhāsera phale pāpa-sakala kṣaya
haya. pāpa kṣaya haile citta nirmala haya. citta nirmala haile nāmāparādha avasara pāya
nā. nāmāparādha avasara nā pāile niraparādha nāma haya. niraparādhe kadācit nāma
haileo tini vaiṣṇava. serūpa nirantara nāma haile vaiṣṇavatara haya. āhlādinī-śaktira udaya
haile vaiṣṇavatama haya. “If one chants one holy name of Kṛṣṇa, he attains the Vaiṣṇava
platform. What kind of holy name that is is written in Caitanya-caritāmṛta: ‘Begin chanting
the Hare Kṛṣṇa mantra, and when your chanting is almost pure, all your sinful reactions will
go away. After you chant perfectly, you will get shelter at the lotus feet of Kṛṣṇa.’ (Madhya
25.199) It should be understood in this context that as long as there are offenses to the holy
names, one does not chant the holy names; one is merely chanting the reflection of the holy
names. As a result of the chanting of the reflection of the holy names, all sinful reactions
are destroyed. When sinful reactions are destroyed, the mind become spotless. When the
mind becomes spotless, there is no opportunity to commit offenses unto the holy names.
When one has no opportunity to commit offenses unto the holy names, one chants the holy
names without offenses. Even when one occasionally chants the holy name without
offenses, he is a Vaiṣṇava. When he chants the holy names without offenses
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SECTION 13
esthale ārao draṣṭavya ei ye śuddha vaiṣṇava haibāra janya
dīkṣādira apekṣā nāi. vaiṣṇava-prāya haibāra janya arcāte haripūjopayogī mantra grahaṇake dīkṣā bale. se dīkṣā nāma-tattve
anāvaśyaka. yathā prabhu-vākya:
prabhu kahe yānra mukhe śuni ekabāra
kṛṣṇa-nāma, pūjya sei, śreṣṭha sabākāra
eka kṛṣṇa-nāme kare sarva-pāpa-kṣaya
nava-vidha-bhakti pūrṇa nāma haite haya
dīkṣā-puraścaryā vidhi apekṣā nā kare
jihvā-sparśe ā-caṇḍāla sabāre uddhāre
anusaṅga phale kare saṁsārera kṣaya
citta ākarṣaye kare kṛṣṇa-premodaya
ataeva yāra mukhe eka kṛṣṇa-nāma
sei vaiṣṇava kari tāra parama sammāna
esthale = in this regard: | ārao = another item | draṣṭavya = to be
noted | ei ye = there is | śuddha vaiṣṇava haibāra janya = to become
a pure Vaiṣṇava. | dīkṣā-ādira = for dīkṣā and so on | apekṣā = need
uninterruptedly, he is a better Vaiṣṇava. When the pleasure potency of the Lord is
manifested, he is a best Vaiṣṇava.”
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| nāi = no | vaiṣṇava-prāya haibāra janya = in order to become one
who is almost a Vaiṣṇava | arcāte = in His Deity form | hari-pūjāupayogī = useful for the worship of Lord Hari | mantra = of
mantras | grahaṇake = The acceptance | dīkṣā = dīkṣā. | bale = is
known as | se = That | dīkṣā = dīkṣā | nāma-tattve = [to attain
realization] of the truth of the holy name. | anāvaśyaka = is
unnecessary | yathā = are as follows: | prabhu-vākya = The Lord’s
statements in this regard | prabhu kahe = “Lord Śrī Caitanya
Mahāprabhu replied: | yānra mukhe = from whose mouth | śuni =
I hear | ekabāra = once | kṛṣṇa-nāma = the holy name of Lord Kṛṣṇa
| pūjya sei = ‘He is worshipable | śreṣṭha sabākāra = and the best of
all human beings. | eka kṛṣṇa-nāme = One holy name of Kṛṣṇa |
kare sarva-pāpa-kṣaya = can destroy all sinful reactions. | navavidha-bhakti = The nine processes of devotional service | pūrṇa =
complete | nāma haite = simply by chanting the holy name. | haya
= are | dīkṣā-puraścaryā = for initiation, activities prescribed to be
performed before initiation. | vidhi = the regulative principles |
apekṣā = rely on | nā = not | kare = It does | jihvā-sparśe = by
touching their tongues. | ā-caṇḍāla = even the lowest of men, the
caṇḍāla, | sabāre = everyone, | uddhāre = It delivers | anusaṅga
phale = As a simultaneous result, | kare saṁsārera kṣaya = it
annihilates one’s entanglement in the material world, | citta =
one’s thoughts | ākarṣaye = attracts | kare = and causes | kṛṣṇaprema-udaya = transcendental love of Kṛṣṇa to be aroused. | ataeva
= Therefore, | yāra mukhe = in whose mouth | eka = one | kṛṣṇanāma = holy name of Kṛṣṇa has appeared | sei vaiṣṇava = he is a
Vaiṣṇava. | kari = I offer | tāra = him | parama sammāna = great
respect.’”
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There is another item to be noted in this regard: there is no need
for dīkṣā and so on in order to become a pure Vaiṣṇava. The
acceptance of mantras useful for the worship of Lord Hari in His
Deity form in order to become one who is almost a Vaiṣṇava is
known as dīkṣā.12 That dīkṣā is unnecessary [to attain realization]
of the truth of the holy name.13
The Lord’s statements in this regard are as follows:
“Lord Śrī Caitanya Mahāprabhu replied: ‘He from whose mouth
I hear the holy name of Lord Kṛṣṇa once is worshipable and the
best of all human beings. One holy name of Kṛṣṇa can destroy all
sinful reactions. The nine processes of devotional service are
complete simply by chanting the holy name. It delivers everyone,
even the lowest of men, by touching their tongues. As a
simultaneous result, it annihilates one’s entanglement in the
material world, attracts one’s thoughts and causes transcendental
love of Kṛṣṇa to be aroused. Therefore, he, in whose mouth one
holy name of Kṛṣṇa has appeared, is a Vaiṣṇava. I offer him great
respect.’” (Caitanya-caritāmṛta Madhya 15.106-109, 111)

12
This dīkṣā is what is referred to within ISKCON as gāyatrī-dīkṣā. This is not the harināmadīkṣa introduced by Śrīla Prabhupāda within ISKCON.
13

Gāyatrī-dīkṣā is not necessary in order to attain pure chanting of Lord Kṛṣṇa’s holy name.
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SECTION 14
nāma o nāmābhāsera pārthakya vicāra karibāra ekhāne avakāśa
nāi. samayāntare viśeṣa-rūpe se viṣayera vicāra kariba. ei paryanta
esthale balite pāri ye śāstrīya śraddhā arthāt śuddha śaraṇāgatira
sahita kṛṣṇa nāma uccārita haile nāma haya. anyābhilāṣitā-yukta
vā jñāna karma yoga vairāgyādi-dvārā āvṛta ye nāma tāhā
nāmābhāsa. nāmābhāse mukti paryanta phalodaya haileo
vaiṣṇavera mukhe nāmābhāsa uccārita haya nā, śuddha nāma
uccārita haya. nāmera svarūpa jñāna, nāma nāmīra abhinnatva
buddhi, jīvera śuddha cid-indriye nāmera utpatti sthāna
anubhavera dvārā ye nāma uccārita haya tāhāi nāma. tad-rūpa eka
nāma yānhāra jihvāya udaya haya tini vaiṣṇava. nāma udaya haite
haite samasta prārabdha o aprārabdha pāpa kṣaya haya. udaya
haibāmātra prema udita haiyā paḍe.
nāma = the holy name | o = and | nāma-ābhāsera = the reflection
of the holy name. | pārthakya = the difference between | vicāra
karibāra = to analyze | ekhāne = This | avakāśa = the place | nāi =
is not | samaya-antare = at some other time. | viśeṣa-rūpe = in detail
| se = that | viṣayera = subject | vicāra kariba = I will analyze | ei
paryanta = this much | esthale = In this regard | balite pāri = I can
say | ye = that | śāstrīya śraddhā = faith in the scriptures, | arthāt =
that is, | śuddha śaraṇāgatira = pure surrender [unto Kṛṣṇa’s lotus
feet], | sahita = with | kṛṣṇa nāma = the holy name of Kṛṣṇa |
uccārita haile = when is uttered | nāma haya = it is the holy name
[that is being uttered]. | anya-abhilāṣitā-yukta = is connected with
the pursuit of extraneous desires | vā = or | jñāna karma yoga
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vairagya-ādi-dvārā = by jñāna, karma, yoga, vairagya and so on, |
āvṛta = covered | ye = which | nāma = holy name | tāhā = That |
nāma-ābhāsa = is the reflection of the holy name. | nāma-ābhāse =
[by uttering] the reflection of the holy name, | mukti paryanta
phala-udaya haileo = Though one can attain results up to liberation
| vaiṣṇavera = of a Vaiṣṇava, | mukhe = in the mouth | nāmaābhāsa = the reflection of the holy name | uccārita haya = is uttered
| nā = not | śuddha nāma = it is the pure holy name that | uccārita
haya = is uttered [by him]. | nāmera svarūpa jñāna = the knowledge
of the constitutional nature of the holy name, | nāma nāmīra
abhinnatva buddhi = the awareness of the nondifference of the
holy name and the holy named | jīvera śuddha cid-indriye nāmera
utpatti sthāna = and the appearance of the holy name on the pure
spiritual senses of the soul | anubhavera dvārā = with the direct
experience of | ye = which | nāma = holy name | uccārita haya = is
uttered | tāhāi = Only that | nāma = is the holy name. | tad-rūpa =
such | eka = one | nāma = holy name [has appeared] | yānhāra =
whose | jihvāya = on tongue | udaya haya tini = He | vaiṣṇava = is
a Vaiṣṇava. | nāma udaya haite haite = While the holy name arises,
| samasta = all of one’s | prārabdha o aprārabdha = prārabdha and
aprārabdha | pāpa = sinful reactions | kṣaya haya = are destroyed. |
udaya haibāmātra = As soon as it arises [fully], | prema = love of
Godhead | udita haiyā paḍe = awakens.
This is not the place to analyze the difference between the holy
name and the reflection of the holy name. I will analyze that
subject in detail at some other time. In this regard I can say this
much that when the holy name of Kṛṣṇa is uttered with faith in
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the scriptures, that is, pure surrender [unto Kṛṣṇa’s lotus feet], it
is the holy name [that is being uttered]. That holy name which is
connected with the pursuit of extraneous desires or covered by
jñāna, karma, yoga, vairagya and so on, is the reflection of the
holy name. Though one can attain results up to liberation [by
uttering] the reflection of the holy name, the reflection of the holy
name is not uttered in the mouth of a Vaiṣṇava, it is the pure holy
name that is uttered [by him]. Only that holy name which is
uttered with the direct experience of the knowledge of the
constitutional nature of the holy name, the awareness of the
nondifference of the holy name and the holy named, and the
appearance of the holy name on the spiritual senses of the soul is
the holy name. He on whose tongue one such holy name has
appeared is a Vaiṣṇava. While the holy name arises, all of one’s
prārabdha and aprārabdha sinful reactions are destroyed. As
soon as it arises [fully], love of Godhead awakens.
SECTION 15
vaiṣṇava svabhāvataḥ sarva-guṇa-sampanna o sarva-doṣavivarjita. caritāmṛte—
sarva mahā-guṇa-gaṇa vaiṣṇava-śarīre
kṛṣṇa bhakte kṛṣṇera guṇa sakala sañcāre
vidhi dharma chāḍi bhaje kṛṣṇera caraṇa
niṣiddha pāpācāre tāra kabhu nahe mana
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ajñāneo haya yadi pāpa upasthita
kṛṣṇa tare śuddha karena, nā karāya prāyaścitta
ahiṁsā niyamādi bule kṛṣṇa saṅga
asat-saṅga tyāga ei vaiṣṇava-ācāra
strī-saṅgī eka asādhu, kṛṣṇābhakta āra
vaiṣṇava = A Vaiṣṇava | svabhāvataḥ = is naturally | sarva-guṇasampanna = endowed with all auspicious qualities | o = and | sarvadoṣa-vivarjita = free from all defects. | caritāmṛte = As stated in
Caitanya-caritāmṛta: | sarva = “All | mahā-guṇa-gaṇa = great
transcendental qualities | vaiṣṇava-śarīre = are present in the
bodies of Vaiṣṇavas. | kṛṣṇa bhakte = in the devotees of Lord Kṛṣṇa.
| kṛṣṇera = of Lord Kṛṣṇa’s | guṇa = qualities | sakala = All | sañcāre
= appear | vidhi dharma chāḍi = Giving up all the regulative
principles of the varṇa and āśrama institution, | bhaje = he
worships | kṛṣṇera caraṇa = the lotus feet of Lord Kṛṣṇa. | niṣiddha
= attracted to forbidden | pāpa-ācāre = and sinful activities. | tāra
= His | kabhu nahe = is never | mana = the mind | ajñāneo = Even
out of ignorance, | haya = there are | yadi = if, | pāpa = sinful
activities | upasthita = present in him, | kṛṣṇa = Lord Kṛṣṇa | tāre =
that devotee | śuddha karena = purifies | nā karāya = and does not
cause him to perform | prāyaścitta = atonement. | ahiṁsā =
Nonviolence, | niyama-ādi = scriptural restrictions and so on | bule
= roam | kṛṣṇa bhakta saṅga = in the association of a devotee of
Lord Kṛṣṇa. | asat-saṅga tyāga = Rejection of the association of
unsaintly persons | ei = is the characteristic | vaiṣṇava-ācāra =
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behavior of a Vaiṣṇava. | strī-saṅgī = One who associates with
women for sense gratification | eka = is an | asādhu = unsaintly
person. | kṛṣṇa-abhakta = One who is not a devotee of Lord Kṛṣṇa
| āra = is another unsaintly person.”
A Vaiṣṇava is naturally endowed with all auspicious qualities and
free from all defects.
As stated in Caitanya-caritāmṛta (Madhya 22.75, 142-143, 145,
87):
“All great transcendental qualities are present in the bodies of
Vaiṣṇavas. All of Lord Kṛṣṇa’s qualities appear in the devotees of
Lord Kṛṣṇa. Giving up all the regulative principles of the varṇa
and āśrama institution, he worships the lotus feet of Lord Kṛṣṇa.
His mind is never attracted to forbidden and sinful activities.
Even if, out of ignorance, there are sinful activities present in him,
Lord Kṛṣṇa purifies that devotee and does not cause him to
perform atonement. Nonviolence, scriptural restrictions and so
on roam in the association of a devotee of Lord Kṛṣṇa. Rejection
of the association of unsaintly persons is the characteristic
behavior of a Vaiṣṇava. One who associates with women for sense
gratification is an unsaintly person. One who is not a devotee of
Lord Kṛṣṇa is another unsaintly person.”
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SECTION 16
yedina haite eka kṛṣṇa nāma jihvāya udaya haya sei dina haite āra
jīvera pāpe ruci thāke nā. pāpe ruci haoyā dūre thākuka puṇyateo
ruci thāke nā. vaiṣṇava, vaiṣṇavatara o vaiṣṇavatama sakalei
nirañjana, nirmala o niṣpāpa. yadi pāpera ādara dekhā yāya, tabe
tāhāke vaiṣṇava madhye parigaṇita karā yāya nā. kaniṣṭha
vaiṣṇaverao pāpa o puṇye ruci thāke nā. yini śuddha vaiṣṇava
haiyāchena, tānhāra doṣa nāi. ataeva nindāo nāi. yini tānhāra
nindā karibena tini vaiṣṇavera mithyā apavāda āropa karibena.
yedina haite = (from which day) | eka = a single | kṛṣṇa = of Kṛṣṇa
| nāma = holy name | jihvāya = on his tongue. | udaya haya =
appears | sei dina haite = from the day | āra = more | jīvera = The
living entity | pāpe = for sinful activities | ruci = taste | thāke = has
| nā = no | pāpe = for sinful activities, | ruci haoyā dūre thākuka =
What to speak of a taste | puṇyateo = for pious activities too. | ruci
= taste | thāke nā = he has no more | vaiṣṇava = Good Vaiṣṇavas, |
vaiṣṇavatara = better Vaiṣṇavas | o = and | vaiṣṇavatama = best
Vaiṣṇavas | sakalei = are all | nirañjana = free from material
contamination, | nirmala = spotless | o = and | niṣpāpa = sinless. |
yadi = If | pāpera = sinful activities, | ādara dekhā yāya = a person
is seen to value | tabe tāhāke = he | vaiṣṇava madhye = as a
Vaiṣṇava. | parigaṇita karā yāya nā = cannot be counted | kaniṣṭha
vaiṣṇaverao = Even a kaniṣṭha-vaiṣṇava | pāpa = for sinful | o = or
| puṇye = pious activities. | ruci thāke = has taste | nā = no | yini =
who | śuddha = a pure | vaiṣṇava = Vaiṣṇava. | haiyāchena = has
become | tānhāra = in one | doṣa = There is defect | nāi = no | ataeva
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= Therefore, | nindāo = criticism of him too. | nāi = there is no |
yini = who | tānhāra = him | nindā karibena = criticizes | tini = He
| vaiṣṇavera = a Vaiṣṇava. | mithyā apavāda āropa karibena. = is
falsely accusing
The living entity has no more taste for sinful activities from the
day a single holy name of Kṛṣṇa appears on his tongue. What to
speak of a taste for sinful activities, he has no more taste for pious
activities too. Good Vaiṣṇavas, better Vaiṣṇavas and best
Vaiṣṇavas are all free from material contamination, spotless and
sinless. If a person is seen to value sinful activities, he cannot be
counted as a Vaiṣṇava. Even a kaniṣṭha-vaiṣṇava has no taste for
sinful or pious activities. There is no defect in one who has
become a pure Vaiṣṇava. Therefore, there is no criticism of him
too. He who criticizes him is falsely accusing a Vaiṣṇava.
SECTION 17
vaiṣṇavera tina prakāra kathā laiyā duṣṭa-loke vidveṣa pūrvaka
ālocanā karite pare. śuddha bhakti udaya haibāra pūrve sei
vyaktira ye sakala doṣa chila tāhā eka-prakāra duṣṭa lokera ālocya
haya. bhakti udaya haile doṣa samūha śīghra vinaṣṭa haya. vinaṣṭa
haite haite ye kichukāla ativāhita haya, sei samaya tāhāra avaśiṣṭa
doṣera viṣaye duṣṭa loke ālocanā kariyā thāke. duṣṭa lokera tṛtīya
ālocya viṣaye ei ye viśuddha vaiṣṇavera doṣe spṛhā nā thākileo
kakhana daivāt kona niṣiddhācāra upasthita haya. sei doṣa
vaiṣṇave kakhanai sthāyī haya nā. tathāpi duṣṭa loke ai doṣera
ālocanā kariyā vaiṣṇava nindāra doṣe patita haya.
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ataeva nāma-tattva-ratnamālāya erūpa kārikā dṛṣṭa haya:
prāg bhakter udayād doṣaḥ kṣayāvaśiṣṭa eva ca
daivotpannaś ca bhaktānāṁ naivālocyaḥ kadācana
sad-uddeśyam ṛte yas tu mṛṣāpavādam eva ca
doṣān ālocayaty eva sa sadhu-nindako ‘dhamaḥ
vaiṣṇavera = regarding a Vaiṣṇava. | tina prakāra kathā laiyā =
three kinds of topics | duṣṭa-loke = Evil peopḷe | vidveṣa pūrvaka =
hatefully | ālocanā karite pare = can discuss | śuddha bhakti = pure
devotional service | udaya haibāra = awoke in him. | pūrve = before
| sei vyaktira = of a person | ye sakala doṣa chila tāhā = pertains to
the defects | eka-prakāra = One kind of subject | duṣṭa lokera = by
evil people | ālocya haya = that can be discussed | bhakti = [pure]
devotional service | udaya haile = As soon as awakens [in him], |
doṣa samūha = all defects | śīghra = quickly | vinaṣṭa haya = become
destroyed. | vinaṣṭa haite haite ye kichukāla ativāhita haya sei
samaya = during the short time [those defects] take to become
[fully] destroyed. | tāhāra = his | avaśiṣṭa doṣera = defects
remaining | viṣaye duṣṭa loke = Evil people | ālocanā kariyā thāke
= discuss | duṣṭa lokera = by evil people | tṛtīya ālocya viṣaye = The
third subject for discussion | ei ye = is this: | viśuddha vaiṣṇavera =
a spotlessly pure Vaiṣṇava | doṣe = for a defect, | spṛhā nā thākileo
= Though does not hanker | kakhana = sometimes, | daivāt = by
providence, | kona = some | niṣiddha-ācāra = forbidden activity
[by him] | upasthita haya = takes place. | sei = That | doṣa = defect
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| vaiṣṇave = in that Vaiṣṇava. | kakhanai sthāyī haya nā = never
stays permanently | tathā api = Still, duṣṭa loke = evil people | ai
doṣera = that defect | ālocanā kariyā = discuss about and | vaiṣṇava
nindāra = of criticizing a Vaiṣṇava. | doṣe = the defect | patita haya
= fall into | ataeva = Therefore, | nāma-tattva-ratnamālāya = in
Nāma-tattva-ratnamālā: | erūpa kārikā = the following verses |
dṛṣṭa haya = are seen | prāk bhakteḥ udayāt = the awakening of
[pure] devotional service [in them,] | doṣaḥ = a defect | kṣayaavaśiṣṭaḥ eva ca = [a defect] that is being diminished until
destruction, | daiva-utpannaḥ = [a defect] that has come about by
providence. | ca = and | bhaktānām = in [pure] devotees | na eva =
never | ālocyaḥ = One should discuss | kadācana = ever | satuddeśyam = a good purpose [to do so] | ṛte = without | yaḥ tu =
who | mṛṣā-apavādam eva = a false accusation [about pure
devotees] | ca = and | doṣān = these defects | ālocayati eva =
discusses | saḥ = He | sadhu-nindakaḥ = blasphemer of the saints.”
| adhamaḥ = is a most fallen
Evil people can hatefully discuss three kinds of topics regarding a
Vaiṣṇava.
1. One kind of subject that can be discussed by evil people
pertains to the defects of a person before pure devotional
service awoke in him.
2. As soon as [pure] devotional service awakens [in him], all
defects become quickly destroyed. Evil people discuss his
defects remaining during the short time [those defects]
take to become [fully] destroyed.
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3. The third subject for discussion by evil people is this:
Though a spotlessly pure Vaiṣṇava does not hanker for a
defect, sometimes, by providence, some forbidden
activity [by him] takes place. That defect never stays
permanently in that Vaiṣṇava. Still, evil people discuss
about that defect and fall into the defect of criticizing a
Vaiṣṇava.
Therefore, the following verses are seen in Nāma-tattvaratnamālā:
“One should never ever discuss a defect in [pure] devotees before
the awakening of [pure] devotional service [in them], [a defect]
that is being diminished until destruction and [a defect] that has
come about by providence. He who discusses these defects
without a good purpose [to do so] and a false accusation [about
pure devotees] is a most fallen blasphemer of the saints.”
SECTION 18
he pāṭhaka-varga! vaiṣṇavera bhakti udayera pūrve ye samasta
doṣa chila tāhā sad-uddeśya vyatīta kakhanai ālocanā karibena nā.
he = O | pāṭhaka-varga = readers, vaiṣṇavera = in Vaiṣṇavas |
bhakti udayera = to the awakening of [pure] devotional service [in
them] | pūrve = prior | ye samasta doṣa chila tāhā = the defects that
were | sad-uddeśya = a good purpose [to do so]. | vyatīta = without
| kakhanai = ever | ālocanā karibena = please do discuss | nā = not
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O readers, please do not ever discuss the defects that were in
Vaiṣṇavas prior to the awakening of [pure] devotional service [in
them] without a good purpose [to do so].
SECTION 19
pūrva doṣera kṣayāvaśiṣṭa doṣa laiyā vaiṣṇavake nindā karibena nā
yehetu śrī-kṛṣṇa bhagavad-gītāya kahiyāchena:
api cet sudurācāro bhajate mām ananyabhāk
sādhur eva sa mantavyaḥ samyag-vyavasito hi saḥ
kṣipraṁ bhavati dharmātmā śaśvac-chāntiṁ nigacchati
kaunteya pratijānīhi na me bhaktaḥ praṇaśyati
nisarga-prāya ye sakala sudurācāra bhakti janmibāra pūrva haite
āsiteche, tāhā dina dina bhakti-bale kharva haiyā svalpa kālera
madhyei naṣṭa haiyā paḍe. tāhā laiyā sad-uddeśa vyatīta ālocanā
karile vaiṣṇava-nindāra aparādha haya.
pūrva doṣera = defects that were of his past [before he took to pure
devotional service to Kṛṣṇa], | kṣaya-avaśiṣṭa doṣa laiyā = by
considering his defects that are being diminished towards
destruction, | vaiṣṇavake = a Vaiṣṇava | nindā karibena = Please do
criticize | nā = not | yehetu = because | śrī-kṛṣṇa = Śrī Kṛṣṇa |
bhagavad-gītāya = in Bhagavad-gītā (9.30-31): | kahiyāchena = has
said | api = “Even | cet = if | sudurācāraḥ = exhibits very
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abominable behavior | bhajate = and serves | mām = Me, |
ananyabhāk = an exclusive devotee [of Mine] | sādhuḥ eva = a pure
saint | saḥ = he | mantavyaḥ = should be considered | samyakvyavasitaḥ = is properly determined [to engage in pure devotional
service to Me]. | hi = because | saḥ = he | kṣipraṁ = quickly | bhavati
= He becomes | dharma-ātmā = a righteous soul | śaśvat-śāntim =
everlasting peace. | nigacchati = and attains | kaunteya = O son of
Kunti, | pratijānīhi = declare boldly that | na = never | me = My |
bhaktaḥ = devotee | praṇaśyati = perishes.” nisarga-prāya = that
were second nature to him | ye sakala sudurācāra = all those very
abominable activities, | bhakti janmibāra = [pure] devotional
service arose [in him], | pūrva haite = from a time before | āsiteche
= and which had been continuing in him | tāhā dina dina = Day by
day, | bhakti-bale = by the strength of [pure] devotional service |
kharva haiyā = diminish and | svalpa kālera madhyei = within a
very short span of time. | naṣṭa haiyā paḍe = become fully destroyed
| tāhā laiyā = these defects | sat-uddeśa = a good purpose [in doing
so], | vyatīta = without | ālocanā karile = If one discusses | vaiṣṇavanindāra = of criticizing a Vaiṣṇava. | aparādha haya = he commits
the offense
Please do not criticize a Vaiṣṇava by considering his defects that
are being diminished towards destruction, defects that were of his
past [before he took to pure devotional service to Kṛṣṇa], because
Śrī Kṛṣṇa has said in Bhagavad-gītā (9.30-31):
“Even if an exclusive devotee [of Mine] exhibits very abominable
behavior and serves Me, he should be considered a pure saint
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because he is properly determined [to engage in pure devotional
service to Me]. He quickly becomes a righteous soul and attains
everlasting peace. O son of Kunti, declare boldly that My devotee
never perishes.”
Day by day, all those very abominable activities, that were second
nature to him and which had been continuing in him from a time
before [pure] devotional service arose [in him], diminish by the
strength of [pure] devotional service and become [fully]
destroyed within a very short span of time. If one discusses these
defects without a good purpose [in doing so], he commits the
offense of criticizing a Vaiṣṇava.
SECTION 20
daivāt āpatita ye doṣa tāhā dekhiyāo vaiṣṇavake nindā karibe nā.
tat-sambandhe karabhājana baliyāchena:
sva-pāda-mūlaṁ bhajataḥ priyasya
tyaktānya-bhāvasya hariḥ pareśaḥ
vikarma yac cotpatitaṁ kathañcit
dhunoti sarvaṁ hṛdi sanniviṣṭaḥ
daivotpanna doṣera sad-uddeśya vyatīta ālocanā karile vaiṣṇava
nindāra aparādha haya.
daivāt = by providence. | āpatita ye doṣa tāhā dekhiyāo = even upon
noticing a defect that has befallen him | vaiṣṇavake = a Vaiṣṇava |
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nindā karibe = Please do criticize | nā = not | tat-sambandhe = In
this regard, | karabhājana = Karabhājana | baliyāchena = says: | svapāda-mūlam = His lotus feet, | bhajataḥ = of one who worships |
priyasya = who is very dear to Him | tyakta-anya-bhāvasya = and
who has given up his inclination to others, | hariḥ = Hari | paraīśaḥ = The Supreme Lord | vikarma = sinful activities | yat ca
utpatitam = that have occurred to him. | kathañcit = somehow |
dhunoti = removes | sarvam = all | hṛdi = into the heart |
sanniviṣṭaḥ = Entering | daiva-utpanna = that has come about by
providence, | doṣera = a defect | sat-uddeśya vyatīta = Without a
good purpose, ālocanā karile = if one discusses | vaiṣṇava nindāra
= of criticizing a Vaiṣṇava. | aparādha haya = he engages in the
offense
Please do not criticize a Vaiṣṇava even upon noticing a defect that
has befallen him by providence. In this regard, Karabhājana says:
“Entering into the heart of one who worships His lotus feet, who
is very dear to Him and who has given up his inclination to others,
the Supreme Lord Hari removes all sinful activities that have
somehow occurred to him.” (Śrīmad-Bhāgavatam 11.5.42)
Without a good purpose, if one discusses a defect that has come
about by providence, he engages in the offense of criticizing a
Vaiṣṇava.
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SECTION 21
mūla kathā ei ye vaiṣṇavera mithyāpavāda o pūrvokta tina prakāra
doṣa laiyā ālocanā karile nāmāparādha haite nāma sphūrti haya
nā. nāma sphūrti nā haile vaiṣṇava haoyā yāya nā.
mūla kathā ei ye = The basic point is that | vaiṣṇavera = on a
Vaiṣṇava | mithyā-apavāda = a false accusation | o = and | pūrvaukta = the above-mentioned | tina prakāra doṣa laiyā = three types
of defects [in him], | ālocanā karile = if one discusses | nāmaaparādha haite = as a result of offending the holy name, | nāma
sphūrti haya nā = there is no appearance of the [pure] holy name.
| nāma sphūrti nā haile = As long as there is no appearance of the
[pure] holy name, | vaiṣṇava haoyā yāya nā = one cannot become
a Vaiṣṇava.
The basic point is that if one discusses a false accusation on a
Vaiṣṇava and the above-mentioned three types of defects [in
him], as a result of offending the holy name, there is no
appearance of the [pure] holy name. As long as there is no
appearance of the [pure] holy name, one cannot become a
Vaiṣṇava.
SECTION 22
esthale erūpa vitarka haite pāre. ukta cāri prakāra doṣa vyatīta
vaiṣṇavera anyānya doṣera ālocanā karā ucita kinā. uttara ei ye
vaiṣṇavera ukta cāri prakāra doṣa vyatīta anya doṣa haite pāre nā.
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yānhādera ukta tina prakāra doṣa vyatīta anya doṣa āche, tānhārā
vaiṣṇava baliyā śāstre ukta hana nāi. esthale vivecya ei ye jīva
mātrera doṣa sakala sad-uddeśya vyatīta kāhārao ālocanā karā
ucita naya. vaiṣṇava nindā aparādha. anya jīva nindā pāpa. yini
vaiṣṇava tānhāra se rūpa pāpeo ruci haya nā.
esthale = In this regard, | erūpa vitarka haite pāre = one can have
the following doubt: | ukta cāri prakāra doṣa = the abovementioned four types of defects? | vyatīta = other than | vaiṣṇavera
= of a Vaiṣṇava | anyānya doṣera = the various defects | ālocanā
karā = to discuss | ucita kinā = Is it appropriate | uttara ei ye = The
answer is that | vaiṣṇavera = a Vaiṣṇava | ukta cāri prakāra doṣa
vyatīta = other than the above-mentioned four kinds of defects
[including false accusations levelled on him]. | anya doṣa haite pāre
nā = cannot have any defect | yānhādera = who | ukta tina prakāra
doṣa = the above-mentioned three kinds of defects | vyatīta anya
doṣa āche = do have defects other than | tānhārā = Those | vaiṣṇava
baliyā = as Vaiṣṇavas. | śāstre = in the scriptures | ukta hana nāi =
have not been referred to | esthale = In this regard, | vivecya ei ye =
it should [also] be considered that | jīva mātrera = of any living
being | doṣa sakala = the defects | sat-uddeśya vyatīta = without a
good purpose. | kāhārao = for anyone | ālocanā karā = to discuss |
ucita naya = it is not appropriate | vaiṣṇava nindā = Criticism of
Vaiṣṇavas | aparādha = is an offense. | anya jīva nindā = Criticism
of other living beings | pāpa = is a sin. | yini = who | vaiṣṇava = is a
Vaiṣṇava | tānhāra = He | se rūpa = such | pāpeo = for a sin too. |
ruci haya nā = has no taste
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In this regard, one can have the following doubt: Is it appropriate
to discuss the various defects of a Vaiṣṇava other than the abovementioned four types of defects?14 The answer is that a Vaiṣṇava
cannot have any defect other than the above-mentioned four
kinds of defects [including false accusations levelled on him].
Those who do have defects other than the above-mentioned three
kinds of defects have not been referred to in the scriptures as
Vaiṣṇavas. In this regard, it should [also] be considered that it is
not appropriate for anyone to discuss the defects of any living
being without a good purpose. Criticism of Vaiṣṇavas is an
offense. Criticism of other living beings is a sin. He who is a
Vaiṣṇava has no taste for such a sin too.
SECTION 23
sad-uddeśyera sahita ye para-doṣa ālocanā tāhā śāstre nindita haya
nāi. sad-uddeśya tina prakāra. ye vyaktira pāpa laiyā ālocanā karā
yāya tāhāte yadi tāhāra kalyāṇa uddiṣṭa haya tabe sei ālocanā
śubha. jagatera maṅgala sādhanera janya yadi pāpīra pāpālocanā
karā yāya tabe tāhā śubha kāryera madhye gaṇita. nijera maṅgala
sādhanera janya yadi sei ālocanā haya tāhāteo guṇa bai doṣa naya.
ei sakala sad-uddeśei vālmīkira pūrva caritra, jagāi mādhāier pūrva
caritra prabhṛti aitihāsika vṛttānta sarvadā niṣpāpa rūpe ālocita
haiyā thāke. śiṣya guruke vaiṣṇava nirdeśa karite prārthanā karile
guru śiṣyera o jagatera maṅgala kāmanāya asad-ācārīdigake
avaiṣṇava baliyā sādhu vaiṣṇava nirdeśa kariyā thākena. sādhu
14
The four types of defects refer to false accusations and discussion of the three types of
defects noted in section 28, 30-32.
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vaiṣṇavera padāśraya karibāra abhiprāye asat dharma-dhvajī
lokake parityāga karāte sādhu nindā vā vaiṣṇava aparādha nā. yadi
se viṣaye vyakti-gata ālocanā utthāpana haya, tāhāo sadoṣa haite
pāre nā. ei sakalai sad-uddeśera udāharaṇa.
sat-uddeśyera sahita = with a good purpose | ye para-doṣa ālocanā
tāhā = Discussion of others’ defects | śāstre = in the scriptures. |
nindita haya nāi = has not been criticized. | sat-uddeśya = of good
purposes: | tina prakāra = There are three kinds | ye vyaktira pāpa
laiyā = a person’s sins | ālocanā karā yāya = one can discuss | tāhāte
= and that discussion | yadi = (1) If | tāhāra kalyāṇa uddiṣṭa haya =
aims at bringing about his auspiciousness, | tabe sei = such |
ālocanā = a discussion śubha = is auspicious. | jagatera = to the
world, | maṅgala sādhanera janya = to bring about auspiciousness
| yadi = (2) If | pāpīra = of a sinner | pāpa-ālocanā karā yāya = one
can discuss the sins | tabe tāhā = that discussion | śubha kāryera
madhye = as an auspicious act. | gaṇita = is counted | nijera = one’s
own | maṅgala sādhanera janya = to bring about auspiciousness, |
yadi = (3) If | sei = such | ālocanā haya = a discussion takes place |
tāhāteo = that is also | guṇa bai = good, | doṣa naya = not bad. | ei
sakala sat-uddeśei = It is for these good purposes that | vālmīkira =
Vālmīki’s | pūrva caritra = previous activities | jagāi mādhāier =
and Jagāi-Mādhāi’s | pūrva caritra = previous activities | prabhṛti
= such as | aitihāsika vṛttānta = historical narrations | sarvadā =
always | niṣpāpa rūpe = and sinlessly | ālocita haiyā thāke = have
been discussed. | śiṣya = a disciple | guruke = to his spiritual master
| vaiṣṇava nirdeśa karite = to identify Vaiṣṇavas, | prārthanā karile
= When prays | guru = the spiritual master | śiṣyera = of the disciple
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| o = and | jagatera = the world [at large]. | maṅgala kāmanāya =
with a desire for the auspiciousness | asat-ācārīdigake = people of
bad behavior | avaiṣṇava = as non-Vaiṣṇavas | baliyā = describes |
sādhu vaiṣṇava = saintly Vaiṣṇavas | nirdeśa kariyā thākena = and
identifies | sādhu vaiṣṇavera = of saintly Vaiṣṇavas | pada-āśraya
karibāra = of taking shelter of the lotus feet | abhiprāye = with the
intention | asat = materialistic, | dharma-dhvajī lokake = religious
hypocrites | parityāga karāte = To abandon | sādhu nindā = a
criticism of saints | vā = or | vaiṣṇava aparādha = an offense to
Vaiṣṇavas. | nā = is not | yadi = if | se = this | viṣaye = in regard, |
vyakti-gata = about specific persons | ālocanā = a discussion |
utthāpana haya = is brought up | tāhāo = Even such a discussion |
sadoṣa haite pāre nā = cannot be defective. | ei sakalai = All these |
sat-uddeśera = of good purposes. | udāharaṇa = are examples
Discussion of others’ defects with a good purpose has not been
criticized in the scriptures. There are three kinds of good
purposes:
1. If one can discuss a person’s sins and that discussion aims
at bringing about his auspiciousness, such a discussion is
auspicious.
2. If one can discuss the sins of a sinner to bring about
auspiciousness to the world, that discussion is counted as
an auspicious act.
3. If such a discussion takes place to bring about one’s own
auspiciousness, that is also good, not bad.
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It is for these good purposes that historical narrations such as
Vālmīki’s previous activities and Jagāi-Mādhāi’s previous
activities have been always and sinlessly discussed. When a
disciple prays to his spiritual master to identify Vaiṣṇavas, the
spiritual master describes people of bad behavior as nonVaiṣṇavas and identifies saintly Vaiṣṇavas with a desire for the
auspiciousness of the disciple and the world [at large]. To
abandon materialistic, religious hypocrites with the intention of
taking shelter of the lotus feet of saintly Vaiṣṇavas is not a
criticism of saints or an offense to Vaiṣṇavas. Even if a discussion
about specific persons is brought up in this regard, such a
discussion cannot be defective. All these are examples of good
purposes.
SECTION 24
he pāṭhaka-varga, āpanārā viśeṣa yatna pūrvaka ei gambhīra
viṣayera cintā karibena. siddhānta kariyā sādhu-vaiṣṇavera
sammāna o asādhura saṅga tyāga avaśya avaśya karibena. sādhu
vaiṣṇavera nindā karile hṛdaye nāma tattva udaya haibe nā. ataeva
bhāgavate upadiṣṭa haiyāche—
tato duḥsaṅgam utsṛjya satsu sajjeta buddhimān
santa evāsya chindanti mano-vyāsaṅgam uktibhiḥ
ei sakala kāraṇe duḥsaṅga parityāga pūrvaka buddhimān loka
sādhu saṅga kariyā thākena. kenanā sādhu upadeśa dvārā sādhu-
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gaṇa manera vyāsaṅga arthāt asādhu viṣaye āsakti o taj-janita
duḥkha chedana kariyā thākena.
he = O | pāṭhaka-varga, = readers, | āpanārā viśeṣa yatna pūrvaka
= with special care. | ei = this | gambhīra = grave | viṣayera = subject
matter | cintā karibena. = please consider | siddhānta kariyā =
Having come to the proper conclusion, | sādhu-vaiṣṇavera =
saintly Vaiṣṇavas | sammāna = honor | o = and | asādhura = of the
unsaintly. | saṅga = the association | tyāga = abandon | avaśya
avaśya karibena = please do | sādhu = saintly | vaiṣṇavera =
Vaiṣṇavas, | nindā karile = If one criticizes | hṛdaye = in the heart.
| nāma = of the holy name | tattva = the truth | udaya haibe nā =
will not arise | ataeva = Therefore, | bhāgavate = in ŚrīmadBhāgavatam (11.26.26): | upadiṣṭa haiyāche = it is instructed | tataḥ
= Therefore, | duḥsaṅgam = all bad association | utsṛjya = throwing
away | satsu = to saintly devotees. | sajjeta = should become
attached | buddhimān = one who is intelligent | santaḥ eva = saintly
persons | asya = his | chindanti = cut off | manaḥ-vyāsaṅgam = the
excessive attachments of mind. | uktibhiḥ = By their words, | ei =
these | sakala = all | kāraṇe = For reasons, | duḥsaṅga = bad
association, | parityāga pūrvaka = having abandoned | buddhimān
loka = an intelligent person | sādhu = with saints. | saṅga kariyā
thākena = associates with | kenanā = This is because | sādhu =
saintly | upadeśa = instructions | dvārā = through | sādhu-gaṇa =
saints | manera = of one’s mind, | vyāsaṅga = the excessive
attachments | arthāt = that is, | asādhu = to unsaintly | viṣaye =
matters | āsakti = attachments | o = and | taj-janita = born from
them. | duḥkha = the distresses | chedana kariyā thākena = cut off
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O readers, please consider this grave subject matter with special
care. Having come to the proper conclusion, please do honor
saintly Vaiṣṇavas and abandon the association of the unsaintly. If
one criticizes saintly Vaiṣṇavas, the truth of the holy name will
not arise in the heart. Therefore, it is instructed in ŚrīmadBhāgavatam (11.26.26):
“Therefore, throwing away all bad association, one who is
intelligent should become attached to saintly devotees. By their
words, saintly persons cut off the excessive attachments of his
mind.”
For all these reasons, having abandoned bad association, an
intelligent person associates with saints. This is because through
saintly instructions, saints cut off the excessive attachments of
one’s mind, that is, attachments to unsaintly matters and the
distresses born from them.
SECTION 25
emata mane karibena nā ye āmarā sādhu baliyā asādhuke sevā
karileo sādhu sevā phala pāiba. pūrvokta madhyamādhikārīdigerai
sādhu sevāra prayojana kenanā kaniṣṭha sādhu sevā karena nā o
uttamādhikārīra sādhu o asādhute bheda buddhi nāi. āpanārā
madhyamādhikārī, ataeva sādhu anveṣaṇa kariyā tāhāte maitrī o
asādhuke kṛpā vā upekṣā karite bādhya āchena. āpanārā svīya
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adhikāra parityāga karile doṣī haibena. doṣa guṇa sambandhe
bhāgavatera ājñā ei—
sve sve ‘dhikāre yā niṣṭhā sa guṇaḥ parikīrtitaḥ
viparyayas tu doṣaḥ syād ubhayor eṣa nirṇayaḥ
emata mane karibena nā = Do not think | ye = that | āmarā = we |
sādhu = him to be a saint, | baliyā = by considering | asādhuke = an
unsaintly person | sevā karileo = even if serve | sādhu = a saint. |
sevā = of serving | phala = the result | pāiba. = we will attain | pūrvaukta = The above-mentioned | madhyama-adhikārīdigerai =
madhyama-adhikārīs | sādhu = saints | sevāra = serve | prayojana
= need to | kenanā = because | kaniṣṭha = a kaniṣṭha-adhikārī |
sādhu = saints | sevā karena = does not serve | nā = not | o = and |
uttama-adhikārīra = an uttama-adhikārī | sādhu = saintly persons
| o = and | asādhute = unsaintly persons. | bheda buddhi = does
distinguish between | nāi. = not | āpanārā = You |
madhyamādhikārī, = are madhyama-adhikārīs; | ataeva =
therefore, | sādhu = a saintly person, | anveṣaṇa kariyā = search for
| tāhāte = him, | maitrī = befriend | o = and | asādhuke = upon an
unsaintly person | kṛpā = have mercy | vā = or | upekṣā karite =
neglect him. | bādhya āchena = you are obliged to | āpanārā = you
| svīya adhikāra = what you are eligible for, | parityāga karile = If
abandon | doṣī = at fault. | haibena. = you will be | doṣa = faults |
guṇa = and virtues: | sambandhe = in relation to | bhāgavatera = of
Śrīmad-Bhāgavatam (11.21.2) | ājñā = the order | ei = This is | sve
sve = in one’s own | adhikāre = position | yā niṣṭhā = Steadiness |
saḥ guṇaḥ = a virtue; | parikīrtitaḥ = is declared to be | viparyayas
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= the opposite | tu = however, | doṣaḥ = a fault. | syād = is | ubhayor
= regarding the two. | eṣa = This | nirṇayaḥ = is the definite
conclusion
Do not think that even if we serve an unsaintly person by
considering him to be a saint, we will attain the result of serving a
saint. The above-mentioned madhyama-adhikārīs need to serve
saints because a kaniṣṭha-adhikārī does not serve saints and an
uttama-adhikārī does not distinguish between saintly persons
and unsaintly persons. You are madhyama-adhikārīs; therefore,
you are obliged to search for a saintly person, befriend him, and
have mercy upon an unsaintly person or neglect him. If you
abandon what you are eligible for, you will be at fault. This is the
order of Śrīmad-Bhāgavatam (11.21.2) in relation to faults and
virtues:
“Steadiness in one’s own position is a virtue; however, the
opposite is declared to be a fault. This is the definite conclusion
regarding the two.”
SECTION 26
āpanārā nā jāniyāo asādhu saṅga karile bhaktira nikaṭa aparādhī
haitechena, yathā bhāgavate—
saṅgo yaḥ saṁsṛter hetur asatsu vihito ‘dhiyā
sa eva sādhuṣu kṛto niḥsaṅgatvāya kalpate
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adhiyā arthāt buddhi-doṣe nā jānite pāriyāo ye asat-saṅga haya
tāhā saṁsṛtira arthāt patanera hetu haya. seirūpa sādhute saṅga
haile niḥsaṅgatva sahaje haya.
āpanārā = you | nā = not | jāniyāo = even unknowingly, | asādhu =
an unsaintly person | saṅga karile = If associate with | bhaktira =
bhakti, | nikaṭa = of | aparādhī haitechena = you become offenders
| yathā = as stated | bhāgavate = in Śrīmad-Bhāgavatam: | saṅgaḥ
yaḥ = Association | saṁsṛteḥ = of the cycle of birth and death. |
hetuḥ = is the cause | asatsu vihitaḥ = with those engaged in sense
gratification, | adhiyā = even out of ignorance, | saḥ eva =
Association | sādhuṣu kṛtaḥ = with saintly persons | niḥsaṅgatvāya
= to liberation. | kalpate = leads | adhiyā = even out of ignorance, |
arthāt = that is, | buddhi-doṣe = due to a defective intelligence, | nā
jānite pāriyāo = because of not being able to know [the truth about
them] | ye = the | asat-saṅga = Association with the unsaintly, |
haya = takes | tāhā = the | saṁsṛtira = of the cycle of birth and
death, | arthāt = that is, | patanera = [spiritual] falldown. | hetu =
cause | haya = is | seirūpa = In the same manner, | sādhute = with
a saintly person, | saṅga haile = if one associates | niḥsaṅgatva =
liberation | sahaje = naturally | haya = occurs.
If you associate with an unsaintly person even unknowingly, you
become offenders of bhakti, as stated in Śrīmad-Bhāgavatam
(3.23.55):
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“Association with those engaged in sense gratification, even out
of ignorance, is the cause of the cycle of birth and death.
Association with saintly persons leads to liberation.”
Association with the unsaintly, even out of ignorance, that is,
because of not being able to know [the truth about them] due to a
defective intelligence, is the cause of the cycle of birth and death,
that is, [spiritual] falldown. In the same manner, if one associates
with a saintly person, liberation naturally occurs.
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CHAPTER 1
VERSES QUOTED IN VAIṢṆAVA NINDĀ
with synonyms, translation and purports by
His Divine Grace A.C. Bhaktivedanta Swami Prabhupāda15
SECTIONS 1-2
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 15.261 PURPORT
The verses quoted in Sections 1 and 2 of Vaiṣṇava-nindā appear in
this purport.
The Hari-bhakti-vilāsa cites the following quotation from the
Skanda Purāṇa concerning the blaspheming of a Vaiṣṇava:
yo hi bhāgavataṁ lokam upahāsaṁ nṛpottama
karoti tasya naśyanti artha-dharma-yaśaḥ-sutāḥ
nindāṁ kurvanti ye mūḍhā vaiṣṇavānāṁ mahātmanām
patanti pitṛbhiḥ sārdhaṁ mahā-raurava-saṁjñite
hanti nindati vai dveṣṭi vaiṣṇavān nābhinandati
krudhyate yāti no harṣaṁ darśane patanāni ṣaṭ

15

Except Śrīmad-Bhāgavatam 11.21.2 quoted in Section 25.
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In a conversation between Mārkaṇḍeya and Bhagīratha, it is said,
“My dear King, one who derides an exalted devotee loses the
results of his pious activities, his opulence, his reputation and his
sons. Vaiṣṇavas are all great souls. Whoever blasphemes them falls
down to the hell known as Mahāraurava, accompanied by his
forefathers. Whoever kills or blasphemes a Vaiṣṇava and whoever
is envious of a Vaiṣṇava or angry with him, or whoever does not
offer him obeisances or feel joy upon seeing him, certainly falls into
a hellish condition.”
Also, the Hari-bhakti-vilāsa (10.314) gives the following quotation
from the Dvārakā-māhātmya:
kara-patraiś ca phālyante su-tīvrair yama-śāsanaiḥ
nindāṁ kurvanti ye pāpā vaiṣṇavānāṁ mahātmanām
In a conversation between Prahlāda Mahārāja and Bali Mahārāja,
it is said, “Those sinful people who blaspheme Vaiṣṇavas, who are
all great souls, are subjected very severely to the punishment
offered by Yamarāja.”
In his Bhakti-sandarbha (313), Jīva Gosvāmī quotes this statement
concerning the blaspheming of Lord Viṣṇu:
ye nindanti hṛṣīkeśaṁ tad-bhaktaṁ puṇya-rūpiṇam
śata-janmārjitaṁ puṇyaṁ teṣāṁ naśyati niścitam
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te pacyante mahā-ghore kumbhīpāke bhayānake
bhakṣitāḥ kīṭa-saṅghena yāvac candra-divākarau
śrī-viṣṇor avamānanād gurutaraṁ śrī-vaiṣṇavollaṅghanam
tadīya-dūṣaka-janān na paśyet puruṣādhamān
taiḥ sārdhaṁ vañcaka-janaiḥ saha-vāsaṁ na kārayet
“One who criticizes Lord Viṣṇu and His devotees loses all the
benefits accrued in a hundred pious births. Such a person rots in
the Kumbhīpāka hell and is bitten by worms as long as the sun and
moon exist. One should therefore not even see the face of a person
who blasphemes Lord Viṣṇu and His devotees. Never try to
associate with such persons. ”
In his Bhakti-sandarbha (265), Jīva Gosvāmī further quotes from
Śrīmad-Bhāgavatam (10.74.40):
nindāṁ bhagavataḥ śṛṇvaṁs tat-parasya janasya vā
tato nāpaiti yaḥ so ‘pi yāty adhaḥ sukṛtāc cyutaḥ
“If one does not immediately leave upon hearing the Lord or the
Lord’s devotee blasphemed, he falls down from devotional
service.” Similarly, Lord Śiva’s wife Satī states in ŚrīmadBhāgavatam (4.4.17):
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karṇau pidhāya nirayād yad akalpa īśe
dharmāvitary asṛṇibhir nṛbhir asyamāne
chindyāt prasahya ruśatīm asatīṁ prabhuś cej
jihvām asūn api tato visṛjet sa dharmaḥ
“If one hears an irresponsible person blaspheme the master and
controller of religion, he should block his ears and go away if
unable to punish him. But if one is able to kill, then one should by
force cut out the blasphemer’s tongue and kill the offender, and
after that he should give up his own life.”
SECTION 8
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 22.74
arcāyām eva haraye pūjāṁ yaḥ śraddhayehate
na tad-bhakteṣu cānyeṣu sa bhaktaḥ prākṛtaḥ smṛtaḥ
arcāyām — in the temple worship; eva — certainly; haraye — for
the pleasure of the Supreme Personality of Godhead; pūjām —
worship; yaḥ — anyone who; śraddhayā — with faith and love;
īhate — executes; na — not; tat-bhakteṣu — to the devotees of the
Lord; ca anyeṣu — and to others; saḥ — he; bhaktaḥ — a devotee;
prākṛtaḥ — materialistic; smṛtaḥ — is considered.
A prākṛta-bhakta, or materialistic devotee, does not purposefully
study the śāstra and try to understand the actual standard of pure
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devotional service. Consequently he does not show proper respect
to advanced devotees. He may, however, follow the regulative
principles learned from his spiritual master or from his family
who worships the Deity. He is to be considered on the material
platform, although he is trying to advance in devotional service.
Such a person is a bhakta-prāya [neophyte devotee], or
bhaktābhāsa, for he is a little enlightened by Vaiṣṇava philosophy.
PURPORT. This verse is also from Śrīmad-Bhāgavatam (11.2.47).
Śrīla Bhaktivinoda Ṭhākura says that one who has full love for the
Supreme Personality of Godhead and who maintains a good
friendship with the Lord’s devotees is always callous to those who
envy Kṛṣṇa and Kṛṣṇa’s devotees. Such a person is to be considered
an intermediate devotee. He becomes a first-class devotee when, in
the course of advancing in devotional service, he feels an intimate
relationship with all living entities, seeing them as part and parcel
of the Supreme Person.
ANTYA-LĪLĀ 6.198
yadyadi brahmaṇya kare brāhmaṇera sahāya
‘śuddha-vaiṣṇava’ nahe, haye ‘vaiṣṇavera prāya’
yadyapi — although; brahmaṇya kare — give charity to the
brāhmaṇas; brāhmaṇera sahāya — great helpers to the brāhmaṇas;
śuddha-vaiṣṇava — pure Vaiṣṇavas; nahe — not; haye — they are;
vaiṣṇavera prāya — almost like Vaiṣṇavas.
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Although your father and uncle are charitable to brāhmaṇas and
greatly help them, they are nevertheless not pure Vaiṣṇavas.
However, they are almost like Vaiṣṇavas.
PURPORT. As stated by Śrīla Bhaktivinoda Ṭhākura in his Amṛtapravāha-bhāṣya, some people, usually very rich men, dress like
Vaiṣṇavas and give charity to brāhmaṇas. They are also attached to
Deity worship, but because of their attachment to material
enjoyment, they cannot be pure Vaiṣṇavas. Anyābhilāṣitā-śūnyaṁ
jñāna-karmādy-anāvṛtam. The pure Vaiṣṇava has no desire for
material enjoyment. That is the basic qualification of a pure
Vaiṣṇava. There are men, especially rich men, who regularly
worship the Deity, give charity to brāhmaṇas and are pious in every
respect, but they cannot be pure Vaiṣṇavas. Despite their outward
show of Vaiṣṇavism and charity, their inner desire is to enjoy a
higher standard of material life. Raghunātha dāsa’s father,
Govardhana, and uncle, Hiraṇya dāsa, were both very charitable to
brāhmaṇas. Indeed, the brāhmaṇas from the Gauḍīya district were
practically dependent upon them. Thus they were accepted as very
pious gentlemen. However, they presented themselves as
Vaiṣṇavas to the eyes of people in general, although from a purely
spiritual point of view they were ordinary human beings, not pure
Vaiṣṇavas. Actual Vaiṣṇavas considered them almost Vaiṣṇavas,
not pure Vaiṣṇavas. In other words, they were kaniṣṭha-adhikārīs,
for they were ignorant of higher Vaiṣṇava regulative principles.
Nevertheless, they could not be called viṣayīs, or blind materialistic
enjoyers.
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SECTION 9
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 22.73
īśvare tad-adhīneṣu bāliśeṣu dviṣatsu ca
prema-maitrī-kṛpopekṣā yaḥ karoti sa madhyamaḥ
īśvare — unto the Supreme Personality of Godhead; tat-adhīneṣu
— to persons who have taken fully to Kṛṣṇa consciousness;
bāliśeṣu — unto the neophytes or the ignorant; dviṣatsu — to
persons envious of Kṛṣṇa and the devotees of Kṛṣṇa; prema —
love; maitrī — friendship; kṛpā — mercy; upekṣā — negligence;
yaḥ — anyone who; karoti — does; saḥ — he; madhyamaḥ — a
second-class devotee.
An intermediate, second-class devotee shows love for the
Supreme Personality of Godhead, is friendly to all devotees and is
very merciful to neophytes and ignorant people. The intermediate
devotee neglects those who are envious of devotional service.
PURPORT. This is also a quotation from Śrīmad-Bhāgavatam
(11.2.46). This statement was made by the great sage Nārada while
he was speaking to Vasudeva about devotional service. This subject
was originally discussed between Nimi, the King of Videha, and
the nine Yogendras.

81

VAIṢṆAVA-NINDĀ

SECTION 10
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 22.72
sarva-bhūteṣu yaḥ paśyed bhagavad-bhāvam ātmanaḥ
bhūtāni bhagavaty ātmany eṣa bhāgavatottamaḥ
sarva-bhūteṣu — in all objects (in matter, spirit and combinations
of matter and spirit); yaḥ — anyone who; paśyet — sees; bhagavatbhāvam — the ability to be engaged in the service of the Lord;
ātmanaḥ — of the supreme spirit soul or the transcendence
beyond the material conception of life; bhūtāni — all beings;
bhagavati — in the Supreme Personality of Godhead; ātmani —
the basic principle of all existence; eṣaḥ — this; bhāgavata-uttamaḥ
— a person advanced in devotional service.
A person advanced in devotional service sees within everything
the soul of souls, the Supreme Personality of Godhead, Śrī Kṛṣṇa.
Consequently he always sees the form of the Supreme Personality
of Godhead as the cause of all causes and understands that all
things are situated in Him.
PURPORT. This is a quotation from Śrīmad-Bhāgavatam
(11.2.45).
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SECTION 12
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 15.111
ataeva yāṅra mukhe eka kṛṣṇa-nāma
sei ta’ vaiṣṇava, kariha tāṅhāra sammāna
ataeva — therefore; yāṅra mukhe — in whose mouth; eka — one;
kṛṣṇa-nāma — the holy name of Kṛṣṇa; sei ta’ vaiṣṇava — he is a
Vaiṣṇava; kariha — offer; tāṅhāra — to him; sammāna — respect.
Śrī Caitanya Mahāprabhu then finally advised, “One who is
chanting the Hare Kṛṣṇa mantra is understood to be a Vaiṣṇava;
therefore you should offer all respects to him.”
PURPORT. In his Upadeśāmṛta, Śrīla Rūpa Gosvāmī states: kṛṣṇeti
yasya giri taṁ manasādriyeta dīkṣāsti cet praṇatibhiś ca bhajantam
īśam. An advanced devotee should respect a person who has been
initiated by a bona fide spiritual master and who is situated on the
transcendental platform, chanting the holy name with faith and
obeisances and following the instructions of the spiritual master.
Śrīla Bhaktivinoda Ṭhākura comments that serving Vaiṣṇavas is
most important for householders. Whether a Vaiṣṇava is properly
initiated or not is not a subject for consideration. One may be
initiated and yet contaminated by the Māyāvāda philosophy, but a
person who chants the holy name of the Lord offenselessly will not
be so contaminated. A properly initiated Vaiṣṇava may be
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imperfect, but one who chants the holy name of the Lord
offenselessly is all-perfect. Although he may apparently be a
neophyte, he still has to be considered a pure, unalloyed Vaiṣṇava.
It is the duty of the householder to offer respects to such an
unalloyed Vaiṣṇava. This is Śrī Caitanya Mahāprabhu’s
instruction.16
MADHYA-LĪLĀ 16.72
kṛṣṇa-nāma nirantara yāṅhāra vadane
sei vaiṣṇava-śreṣṭha, bhaja tāṅhāra caraṇe
kṛṣṇa-nāma — the holy name of Lord Kṛṣṇa; nirantara —
incessantly; yāṅhāra — whose; vadane — in the mouth; sei —
such a person; vaiṣṇava-śreṣṭha — a first-class Vaiṣṇava; bhaja —
worship; tāṅhāra caraṇe — his lotus feet.
A person who is always chanting the holy name of the Lord is to
be considered a first-class Vaiṣṇava, and your duty is to serve his
lotus feet.
PURPORT. Śrīla Bhaktisiddhānta Sarasvatī Ṭhākura says that any
Vaiṣṇava who is constantly chanting the holy name of the Lord
should be considered to have attained the second platform of
Vaiṣṇavism. Such a devotee is superior to a neophyte Vaiṣṇava
who has just learned to chant the holy name of the Lord. A
neophyte devotee simply tries to chant the holy name, whereas the
16

Śrīla Bhaktivinoda Ṭhākura also quotes this verse in the next section.
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advanced devotee is accustomed to chanting and takes pleasure in
it. Such an advanced devotee is called a madhyama-bhāgavata,
which indicates that he has attained the intermediate stage between
the neophyte and the perfect devotee. Generally a devotee in the
intermediate stage becomes a preacher. A neophyte devotee or an
ordinary person should worship the madhyama-bhāgavata, who is
a via medium.
In his Upadeśāmṛta (5) Śrīla Rūpa Gosvāmī says, praṇatibhiś ca
bhajantam īśam. This means that madhyama-adhikārī devotees
should exchange obeisances between themselves.
The word nirantara, meaning “without cessation, continuously,
constantly,” is very important in this verse. The word antara means
“interval.” If one has desires other than a desire to perform
devotional service — in other words, if one sometimes engages in
devotional service and sometimes strives for sense gratification —
his service will be interrupted. A pure devotee, therefore, should
have no desire other than to serve Kṛṣṇa. He should be above
fruitive activity and speculative knowledge. In his Bhaktirasāmṛta-sindhu (1.1.11), Śrīla Rūpa Gosvāmī says:
anyābhilāṣitā-śūnyaṁ jñāna-karmādy-anāvṛtam
ānukūlyena kṛṣṇānu-śīlanaṁ bhaktir uttamā
This is the platform of pure devotional service. One should not be
motivated by fruitive activity or mental speculation but should
simply serve Kṛṣṇa favorably. That is first-class devotion.
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Another meaning of antara is “this body.” The body is an
impediment to self-realization because it is always engaged in
sense gratification. Similarly, antara means “money.” If money is
not used in Kṛṣṇa’s service, it is also an impediment. Antara also
means janatā, “people in general.” The association of ordinary
persons may destroy the principles of devotional service. Similarly,
antara may mean “greed” — greed to acquire more money or
enjoy more sense gratification. Finally, the word antara may also
mean “atheistic ideas,” by which one considers the temple Deity to
be made of stone, wood or gold. All of these are impediments. The
Deity in the temple is not material — He is the Supreme
Personality of Godhead Himself. Similarly, considering the
spiritual master an ordinary human being (guruṣu nara-matiḥ) is
also an impediment. Nor should one consider a Vaiṣṇava a
member of a particular caste or nation. Nor should a Vaiṣṇava be
considered material. Caraṇāmṛta should not be considered
ordinary drinking water, and the holy name of the Lord should not
be considered an ordinary sound vibration. Nor should one look
on Lord Kṛṣṇa as an ordinary human being, for He is the origin of
all viṣṇu-tattvas; nor should one regard the Supreme Lord as a
demigod. Intermingling the spiritual with the material causes one
to look on transcendence as material and the mundane as spiritual.
This is all due to a poor fund of knowledge. One should not
consider Lord Viṣṇu and things related to Him as being different.
All this is offensive.
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In the Bhakti-sandarbha (265), Śrīla Jīva Gosvāmī writes:
nāmaikaṁ yasya vāci smaraṇa-patha-gatam ity-ādau dehadraviṇādi-nimittaka-’pāṣaṇḍa’-śabdena ca daśa aparādhā
lakṣyante, pāṣaṇḍa-mayatvāt teṣām. “In the verse beginning
nāmaikaṁ yasya, we find the word pāṣaṇḍa [‘godlessness’]. The
word literally indicates misuse of one’s body or property, but in
that verse it implies the ten offenses against the Lord’s holy name,
since each of these leads to such godless behavior.”
The Māyāvādīs look on Viṣṇu and Vaiṣṇavas imperfectly due to
their poor fund of knowledge, and this is condemned. In ŚrīmadBhāgavatam (11.2.46), the intermediate Vaiṣṇava is described as
follows:
īśvare tad-adhīneṣu bāliśeṣu dviṣatsu ca
prema-maitrī-kṛpopekṣā yaḥ karoti sa madhyamaḥ
“The intermediate Vaiṣṇava has to love God, make friends with the
devotees, instruct the innocent and reject jealous people.” These
are the four functions of the Vaiṣṇava in the intermediate stage. In
the Caitanya-caritāmṛta (Madhya 22.64), Śrī Sanātana Gosvāmī is
taught:
śraddhāvān jana haya bhakti-adhikārī
‘uttama’, ‘madhyama’, ‘kaniṣṭha’ — śraddhā-anusārī
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“One who is faithful is a proper candidate for devotional service.
In terms of one’s degree of faith in devotional service, one is a firstclass, second-class or neophyte Vaiṣṇava.”
śāstra-yukti nāhi jāne dṛḍha, śraddhāvān
‘madhyama-adhikārī’ sei mahā-bhāgyavān
“One who has attained the intermediate stage is not very advanced
in śāstric knowledge, but he has firm faith in the Lord. Such a
person is very fortunate to be situated on the intermediate
platform.” (Cc. Madhya 22.67)
rati-prema-tāratamye bhakta-taratama
“Attraction and love for God are the ultimate goal of devotional
service. The degrees of such attraction and love distinguish the
different stages of devotion — neophyte, intermediate and
perfectional.” (Cc. Madhya 22.71) An intermediate devotee is
greatly attracted to chanting the holy name, and by chanting he is
elevated to the platform of love. If one chants the holy name of the
Lord with great attachment, he can understand his position as an
eternal servant of the spiritual master, other Vaiṣṇavas and Kṛṣṇa
Himself. Thus the intermediate Vaiṣṇava considers himself kṛṣṇadāsa, Kṛṣṇa’s servant. He therefore preaches Kṛṣṇa consciousness
to innocent neophytes and stresses the importance of chanting the
Hare Kṛṣṇa mahā-mantra. An intermediate devotee can identify
the nondevotee or motivated devotee. The motivated devotee or
the nondevotee are on the material platform, and they are called
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prākṛta. The intermediate devotee does not mix with such
materialistic people. However, he understands that the Supreme
Personality of Godhead and everything related to Him are on the
same transcendental platform. Actually none of them are
mundane.
MADHYA-LĪLĀ 16.74
yāṅhāra darśane mukhe āise kṛṣṇa-nāma
tāṅhāre jāniha tumi ‘vaiṣṇava-pradhāna’
yāṅhāra darśane — by the sight of whom; mukhe — in the mouth;
āise — automatically awakens; kṛṣṇa-nāma — the holy name of
Kṛṣṇa; tāṅhāre — him; jāniha — must know; tumi — you;
vaiṣṇava-pradhāna — the first-class Vaiṣṇava.
Śrī Caitanya Mahāprabhu said, “A first-class Vaiṣṇava is he
whose very presence makes others chant the holy name of Kṛṣṇa.”
PURPORT. Śrīla Bhaktisiddhānta Sarasvatī Ṭhākura says that if an
observer immediately remembers the holy name of Kṛṣṇa upon
seeing a Vaiṣṇava, that Vaiṣṇava should be considered a mahābhāgavata, a first-class devotee. Such a Vaiṣṇava is always aware of
his Kṛṣṇa conscious duty, and he is enlightened in self-realization.
He is always in love with the Supreme Personality of Godhead,
Kṛṣṇa, and this love is without adulteration. Because of this love,
he is always awake to transcendental realization. Because he knows
that Kṛṣṇa consciousness is the basis of knowledge and action, he
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sees everything as being connected with Kṛṣṇa. Such a person is
able to chant the holy name of Kṛṣṇa perfectly. Such a mahābhāgavata Vaiṣṇava has the transcendental eyes to see who is
sleeping under the spell of māyā, and he engages himself in
awakening sleeping conditioned beings by spreading the
knowledge of Kṛṣṇa consciousness. He opens eyes that are closed
by forgetfulness of Kṛṣṇa. Thus the living entity is liberated from
the dullness of material energy and is engaged fully in the service
of the Lord. The madhyama-adhikārī Vaiṣṇava can awaken others
to Kṛṣṇa consciousness and engage them in duties whereby they
can advance. It is therefore said in the Caitanya-caritāmṛta
(Madhya-līlā, chapter six, verse 279):
lohāke yāvat sparśi’ hema nāhi kare
tāvat sparśa-maṇi keha cinite nā pāre
“One cannot understand the value of touchstone until it turns iron
into gold.” One should judge by action, not by promises. A mahābhāgavata can turn a living entity from abominable material life to
the Lord’s service. This is the test of a mahā-bhāgavata. Although
preaching is not meant for a mahā-bhāgavata, a mahā-bhāgavata
can descend to the platform of madhyama-bhāgavata just to
convert others to Vaiṣṇavism. Actually a mahā-bhāgavata is fit to
spread Kṛṣṇa consciousness, but he does not distinguish where
Kṛṣṇa consciousness should be spread from where it should not.
He thinks that everyone is competent to accept Kṛṣṇa
consciousness if the chance is provided. A neophyte and an
intermediate devotee should always be eager to hear the mahā-
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bhāgavata and serve him in every respect. The neophyte and
intermediate devotees can gradually rise to the platform of uttamaadhikārī and become first-class devotees. Symptoms of a first-class
devotee are given in Śrīmad-Bhāgavatam (11.2.45):
sarva-bhūteṣu yaḥ paśyed bhagavad-bhāvam ātmanaḥ
bhūtāni bhagavaty ātmany eṣa bhāgavatottamaḥ
“The most advanced devotee sees within everything the soul of all
souls, the Supreme Personality of Godhead, Śrī Kṛṣṇa.
Consequently, he sees everything in relation to the Supreme Lord
and understands that everything that exists is eternally situated
within the Lord.”
When teaching Sanātana Gosvāmī, the Lord further said:
śāstra-yuktye sunipuṇa, dṛḍha-śraddhā yāṅra
‘uttama-adhikārī’ se tāraye saṁsāra
“One who is expert in the Vedic literature and has full faith in the
Supreme Lord is an uttama-adhikārī, a first-class Vaiṣṇava, a
topmost Vaiṣṇava who can deliver the whole world and turn
everyone to Kṛṣṇa consciousness.” (Cc. Madhya 22.65) With great
love and affection, the mahā-bhāgavata observes the Supreme
Personality of Godhead, devotional service and the devotee. He
observes nothing beyond Kṛṣṇa, Kṛṣṇa consciousness and Kṛṣṇa’s
devotees. The mahā-bhāgavata knows that everyone is engaged in
the Lord’s service in different ways. He therefore descends to the
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middle platform to elevate everyone to the Kṛṣṇa conscious
position.
MADHYA-LĪLĀ 16.75
krama kari’ kahe prabhu ‘vaiṣṇava’-lakṣaṇa
‘vaiṣṇava’, ‘vaiṣṇavatara’, āra ‘vaiṣṇavatama’
krama kari’ — dividing according to grades; kahe prabhu — Śrī
Caitanya Mahāprabhu spoke; vaiṣṇava-lakṣaṇa — the symptoms
of Vaiṣṇavas; vaiṣṇava — the ordinary Vaiṣṇava (the positive
platform); vaiṣṇava-tara — the better Vaiṣṇava (the comparative
platform); āra — and; vaiṣṇava-tama — the best Vaiṣṇava (the
superlative platform).
In this way, Śrī Caitanya Mahāprabhu taught the distinctions
between different types of Vaiṣṇavas — the Vaiṣṇava,
Vaiṣṇavatara and Vaiṣṇavatama. He thus successively explained
all the symptoms of a Vaiṣṇava to the inhabitants of Kulīnagrāma.
SECTION 13
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 15.106
prabhu kahe, — “yāṅra mukhe śuni eka-bāra
kṛṣṇa-nāma, sei pūjya, — śreṣṭha sabākāra”
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prabhu kahe — Lord Śrī Caitanya Mahāprabhu replied; yāṅra
mukhe — in whose mouth; śuni — I hear; eka-bāra — once;
kṛṣṇa-nāma — the holy name of Lord Kṛṣṇa; sei pūjya — he is
worshipable; śreṣṭha sabākāra — the best of all human beings.
Śrī Caitanya Mahāprabhu replied, “Whoever chants the holy
name of Kṛṣṇa just once is worshipable and is the topmost human
being.
PURPORT. Śrīla Bhaktisiddhānta Sarasvatī Ṭhākura says that a
person who simply chants the holy name of Kṛṣṇa once becomes
perfect and should be regarded as a Vaiṣṇava. This is confirmed by
Śrīla Rūpa Gosvāmī in his Upadeśāmṛta (5): kṛṣṇeti yasya giri taṁ
manasādriyeta. With such faith in the holy name one may begin a
life of Kṛṣṇa consciousness. But an ordinary person cannot chant
the holy name of Kṛṣṇa with such faith. One should accept the holy
name of Kṛṣṇa to be identical with the Supreme Personality of
Godhead, Transcendence Himself. As the Padma Purāṇa states,
“The holy name of Kṛṣṇa is identical with Kṛṣṇa and is like a
cintāmaṇi gem, a touchstone. That name is Kṛṣṇa personified in
sound and is therefore perfectly transcendental and eternally
liberated from material contamination.” Thus one should
understand that the name “Kṛṣṇa” and Kṛṣṇa Himself are
identical. Having such faith, one must continue to chant the holy
name.
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When one is situated on the neophyte platform, one cannot
understand the devotional ingredients of a pure, unalloyed
devotee. However, when the novice engages in devotional service
— especially in Deity worship — and follows the order of a bona
fide spiritual master, he is a pure devotee. Anyone can take
advantage of hearing about Kṛṣṇa consciousness from such a
devotee and thus gradually become purified. In other words, any
devotee who believes that the holy name of the Lord is identical
with the Lord is a pure devotee, even though he may be in the
neophyte stage. By his association, others may also become
Vaiṣṇavas.
One is known as a materialistic devotee if he simply worships the
Deity of Hari with faith but does not show proper respect to the
devotees and to others. This is stated in Śrīmad-Bhāgavatam
(11.2.47):
arcāyām eva haraye pūjāṁ yaḥ śraddhayehate
na tad-bhakteṣu cānyeṣu sa bhaktaḥ prākṛtaḥ smṛtaḥ
Yet even by associating with such a neophyte devotee, one can
become a devotee also. When Lord Caitanya was teaching
Sanātana Gosvāmī, He said:
śraddhāvān jana haya bhakti-adhikārī
‘uttama’, ‘madhyama’, ‘kaniṣṭha’ — śraddhā-anusārī
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yāhāra komala-śraddhā, se ‘kaniṣṭha’ jana
krame krame teṅho bhakta ha-ibe ‘uttama’
rati-prema-tāratamye bhakta-taratama
“A person who has attained firm faith is a real candidate for
advancing in Kṛṣṇa consciousness. According to the faith, there
are first-class, second-class and neophyte devotees. One who has
preliminary faith is called a kaniṣṭha-adhikārī, or a neophyte. The
neophyte, however, can become an advanced devotee if he strictly
follows the regulative principles set down by the spiritual master.
Therefore it is on the basis of faith and attachment to Kṛṣṇa that
one can judge who is a madhyama-adhikārī or an uttamaadhikārī.” (Cc. Madhya 22.64, 69, 71)
It is thus concluded that even a neophyte devotee is superior to the
karmīs and jñānīs because he has full faith in chanting the holy
name of the Lord. A karmī or a jñānī, regardless of his greatness,
has no faith in Lord Viṣṇu, His holy name or His devotional
service. One may be advanced religiously, but if he is not trained in
devotional service, he has very little credit on the transcendental
platform. Even a neophyte devotee engaged in Deity worship in
accordance with the regulations set forth by the spiritual master is
in a position superior to that of the fruitive worker and speculative
philosopher.
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MADHYA-LĪLĀ 15.107
eka kṛṣṇa-nāme kare sarva-pāpa kṣaya
nava-vidhā bhakti pūrṇa nāma haite haya
eka kṛṣṇa-nāme — one holy name of Kṛṣṇa; kare — can do; sarvapāpa — of all sinful reactions; kṣaya — destruction; nava-vidhā —
nine processes; bhakti — of devotional service; pūrṇa — complete;
nāma haite — simply by chanting the holy name; haya — are.
Simply by chanting the holy name of Kṛṣṇa once, a person is
relieved from all the reactions of a sinful life. One can complete
the nine processes of devotional service simply by chanting the
holy name.
PURPORT. The nine types of devotional service are mentioned in
Śrīmad-Bhāgavatam (7.5.23):
śravaṇaṁ kīrtanaṁ viṣṇoḥ smaraṇaṁ pāda-sevanam
arcanaṁ vandanaṁ dāsyaṁ sakhyam ātma-nivedanam
iti puṁsārpitā viṣṇau bhaktiś cen nava-lakṣaṇā
kriyeta bhagavaty addhā tan manye ‘dhītam uttamam
“The process of devotional service entails hearing, chanting and
remembering the holy name, form, pastimes, qualities and
entourage of the Lord, offering service according to the time, place
and performer, worshiping the Deity, offering prayers, always
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considering oneself the eternal servant of Kṛṣṇa, making friends
with Him and dedicating everything unto Him. These nine items
of devotional service, when directly offered to Kṛṣṇa, constitute the
highest attainment of life. This is the verdict of the revealed
scriptures.”
As for being freed from all sinful reactions by chanting the holy
name of Kṛṣṇa only once, one must chant the holy name without
committing any offenses. Then chanting one name is sufficient to
rescue a living being from all sinful reactions. Such a person who
chants the holy name of the Lord offenselessly is very important
and worshipable. Indeed, the nine devotional processes, beginning
with śravaṇa and kīrtana, can all be attained at once if one simply
chants the holy name of the Lord offenselessly.
In this regard, Śrīla Jīva Gosvāmī states in his book Bhaktisandarbha (173): yadyapi anyā bhaktiḥ kalau kartavyā, tadā;
kīrtanākhya-bhakti-saṁyogenaiva. Out of the nine processes of
devotional service, kīrtana is very important. Śrīla Jīva Gosvāmī
therefore instructs that the other processes, such as arcana,
vandana, dāsya and sakhya, should be executed, but they must be
preceded and followed by kīrtana, the chanting of the holy name.
We have therefore introduced this system in all of our centers.
Arcana, ārati, bhoga offering, Deity dressing and decoration are all
preceded and followed by the chanting of the holy name of the
Lord — Hare Kṛṣṇa, Hare Kṛṣṇa, Kṛṣṇa Kṛṣṇa, Hare Hare/ Hare
Rāma, Hare Rāma, Rāma Rāma, Hare Hare.
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MADHYA-LĪLĀ 15.108
dīkṣā-puraścaryā-vidhi apekṣā nā kare
jihvā-sparśe ā-caṇḍāla sabāre uddhāre
dīkṣā — initiation; puraścaryā — activities before initiation; vidhi
— regulative principles; apekṣā — reliance on; nā — not; kare —
does; jihvā — the tongue; sparśe — by touching; ā-caṇḍāla — even
the lowest of men, the caṇḍāla; sabāre — everyone; uddhāre —
delivers.
One does not have to undergo initiation or execute the activities
required before initiation. One simply has to vibrate the holy
name with his lips. Thus even a man in the lowest class [caṇḍāla]
can be delivered.
PURPORT. Śrīla Jīva Gosvāmī explains dīkṣā in his Bhaktisandarbha (283):
divyaṁ jñānaṁ yato dadyāt kuryāt pāpasya saṅkṣayam
tasmāt dīkṣeti sā proktā deśikais tattva-kovidaiḥ
“Dīkṣā is the process by which one can awaken his transcendental
knowledge and vanquish all reactions caused by sinful activity. A
person expert in the study of the revealed scriptures knows this
process as dīkṣā.” The regulative principles of dīkṣā are explained
in the Hari-bhakti-vilāsa (2.3-4) and the Bhakti-sandarbha (283).
As stated:
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dvijānām anupetānāṁ svakarmādhyayanādiṣu
yathādhikāro nāstīha syāc copanayanād anu
tathātrādīkṣitānāṁ tu mantra-devārcanādiṣu
nādhikāro ‘sty ataḥ kuryād ātmānaṁ śiva-saṁstutam
“Even though born in a brāhmaṇa family, one cannot engage in
Vedic rituals without being initiated and having a sacred thread.
Although born in a brāhmaṇa family, one becomes a brāhmaṇa
only after initiation and the sacred thread ceremony. Unless one is
initiated as a brāhmaṇa, one cannot worship the holy name
properly.”
According to the Vaiṣṇava regulative principles, one must be
initiated as a brāhmaṇa. The Hari-bhakti-vilāsa (2.6) quotes the
following injunction from the Viṣṇu-yāmala:
adīkṣitasya vāmoru kṛtaṁ sarvaṁ nirarthakam
paśu-yonim avāpnoti dīkṣā-virahito janaḥ
“Unless one is initiated by a bona fide spiritual master, all his
devotional activities are useless. A person who is not properly
initiated can descend again into the animal species.”
Hari-bhakti-vilāsa (2.10) further quotes:
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ato guruṁ praṇamyaivaṁ sarva-svaṁ vinivedya ca
gṛhṇīyād vaiṣṇavaṁ mantraṁ dīkṣā-pūrvaṁ vidhānataḥ
“It is the duty of every human being to surrender to a bona fide
spiritual master. Giving him everything — body, mind and
intelligence — one must take Vaiṣṇava initiation from him.”
The Bhakti-sandarbha (298) gives the following quotation from
the Tattva-sāgara:
yathā kāñcanatāṁ yāti kāṁsyaṁ rasa-vidhānataḥ
tathā dīkṣā-vidhānena dvijatvaṁ jāyate nṛṇām
“By chemical manipulation, bell metal is turned into gold when
touched by mercury; similarly, when a person is properly initiated,
he can acquire the qualities of a brāhmaṇa.”
The Hari-bhakti-vilāsa (17.11-12), in discussing the puraścaryā
process, quotes the following verses from the Agastya-saṁhitā:
pūjā traikālikī nityaṁ japas tarpaṇam eva ca
homo brāhmaṇa-bhuktiś ca puraścaraṇam ucyate
guror labdhasya mantrasya prasādena yathā-vidhi
pañcāṅgopāsanā-siddhyai puraś caitad vidhīyate
“In the morning, afternoon and evening one should worship the
Deity, chant the Hare Kṛṣṇa mantra, offer oblations, perform a fire
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sacrifice and feed the brāhmaṇas. These five activities constitute
puraścaryā. To attain full success when taking initiation from the
spiritual master, one should first perform these puraścaryā
processes.”
The word puraḥ means “before,” and caryā means “activities.”
Due to the necessity of these activities, we do not immediately
initiate disciples in the International Society for Krishna
Consciousness. For six months, a candidate for initiation must first
attend ārati and classes in the śāstras, practice the regulative
principles and associate with other devotees. When one is actually
advanced in the puraścaryā-vidhi, he is recommended by the local
temple president for initiation. It is not that anyone can be
suddenly initiated without meeting the requirements. When one is
further advanced by chanting the Hare Kṛṣṇa mantra sixteen
rounds daily, following the regulative principles and attending
classes, he receives the sacred thread (brahminical recognition)
after the second six months.
In the Hari-bhakti-vilāsa (17.4-5, 7) it is stated:
vinā yena na siddhaḥ syān mantro varṣa-śatair api
kṛtena yena labhate sādhako vāñchitaṁ phalam
puraścaraṇa-sampanno mantro hi phala-dhāyakaḥ
ataḥ puraṣkriyāṁ kuryāt mantra-vit siddhi-kaṅkṣayā
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puraṣkriyā hi mantrāṇāṁ pradhānaṁ vīryam ucyate
vīrya-hīno yathā dehī sarva-karmasu na kṣamaḥ
puraścaraṇa-hīno hi tathā mantraḥ prakīrtitaḥ
“Without performing the puraścaryā activities, one cannot
become perfect even by chanting this mantra for hundreds of
years. But one who has undergone the puraścaryā-vidhi process
can attain success very easily. If one wishes to perfect his initiation,
he must first undergo the puraścaryā activities. The puraścaryā
process is the life force by which one is successful in chanting the
mantra. Without the life force, one cannot do anything; similarly,
without the life force of puraścaryā-vidhi, no mantra can be
perfected.”
In his Bhakti-sandarbha (283-84), Śrīla Jīva Gosvāmī describes the
importance of Deity worship and initiation (dīkṣā) as follows:
yadyapi śrī-bhāgavata-mate pañcarātrādi-vat arcana-mārgasya
āvaśyakatvaṁ nāsti, tad vināpi śaraṇāpattyādīnām ekatareṇāpi
puruṣārtha-siddher
abhihitatvāt,
tathāpi
śrī-nāradādivartmānusaradbhiḥ śrī-bhagavatā saha sambandha-viśeṣaṁ dīkṣāvidhānena śrī-guru-caraṇa-sampāditaṁ cikīrṣadbhiḥ kṛtāyāṁ
dīkṣāyām arcanam avaśyaṁ kriyetaiva.
yadyapi svarūpato nāsti, tathāpi prāyaḥ svabhāvato dehādisambandhena kadarya-śīlānāṁ vikṣipta-cittānāṁ janānāṁ tattat-saṅkocī-karaṇāya śrīmad-ṛṣi-prabhṛtibhir atrārcana-mārge
kvacit kvacit kācit kācin maryādā sthāpitāsti.
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“It is Śrīmad-Bhāgavatam’s opinion that the process of Deity
worship is not actually necessary, just as the specific prescriptions
of the Pañcarātra and other scriptures do not have to be followed.
The Bhāgavatam enjoins that even without practicing Deity
worship one can achieve the complete success of human life by any
of the other devotional processes, such as simply offering oneself
at the Lord’s feet for His protection. Nonetheless, Vaiṣṇavas
following the path of Śrī Nārada and his successors endeavor to
establish a personal relationship with the Lord by receiving the
grace of a bona fide spiritual master through initiation, and in this
tradition the devotees are obliged at the time of initiation to begin
engaging in Deity worship.
“Although Deity worship is not essential, the material
conditioning of most candidates for devotional service requires
that they engage in this activity. When we consider their bodily and
mental conditions, we find that the character of such candidates is
impure and their minds are agitated. Therefore, to rectify this
material conditioning the great sage Nārada and others have at
different times recommended various kinds of regulations for
Deity worship.”
Similarly, the Rāmārcana-candrikā states:
vinaiva dīkṣāṁ viprendra puraścaryāṁ vinaiva hi
vinaiva nyāsa-vidhinā japa-mātreṇa siddhi-dā
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“O best of the brāhmaṇas, even without initiation, preliminary
purification or acceptance of the renounced order, one can attain
perfection in devotional service simply by chanting the Lord’s holy
name.”
In other words, the chanting of the Hare Kṛṣṇa mahā-mantra is so
powerful that it does not depend on official initiation, but if one is
initiated and engages in pañcarātra-vidhi (Deity worship), his
Kṛṣṇa consciousness will awaken very soon, and his identification
with the material world will be vanquished. The more one is freed
from material identification, the more one can realize that the
spirit soul is qualitatively as good as the Supreme Soul. At such a
time, when one is situated on the absolute platform, one can
understand that the holy name of the Lord and the Lord Himself
are identical. At that stage of realization, the holy name of the Lord,
the Hare Kṛṣṇa mantra, cannot be identified with any material
sound. If one accepts the Hare Kṛṣṇa mahā-mantra as a material
vibration, he falls down. One should worship and chant the holy
name of the Lord by accepting it as the Lord Himself. One should
therefore be initiated properly according to revealed scriptures
under the direction of a bona fide spiritual master. Although
chanting the holy name is good for both the conditioned and
liberated soul, it is especially beneficial to the conditioned soul
because by chanting it one is liberated. When a person who chants
the holy name is liberated, he attains the ultimate perfection by
returning home, back to Godhead. In the words of Śrī Caitanyacaritāmṛta (Ādi 7.73):
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kṛṣṇa-mantra haite habe saṁsāra-mocana
kṛṣṇa-nāma haite pābe kṛṣṇera caraṇa
“Simply by chanting the holy name of Kṛṣṇa one can obtain
freedom from material existence. Indeed, simply by chanting the
Hare Kṛṣṇa mantra one will be able to see the lotus feet of the
Lord.”
The offenseless chanting of the holy name does not depend on the
initiation process. Although initiation may depend on puraścaryā
or puraścaraṇa, the actual chanting of the holy name does not
depend on puraścaryā-vidhi, or the regulative principles. If one
chants the holy name even once without committing an offense, he
attains all success. During the chanting of the holy name, the
tongue must work. Simply by chanting the holy name, one is
immediately delivered. The tongue is sevonmukha-jihvā — it is
controlled by service. One whose tongue is engaged in tasting
material things and also talking about them cannot use the tongue
for absolute realization.
ataḥ śrī-kṛṣṇa-nāmādi na bhaved grāhyam indriyaiḥ
sevonmukhe hi jihvādau svayam eva sphuraty adaḥ
“With the material senses one cannot understand the
transcendental holy name of the Lord or His form, activities and
pastimes. But when one actually engages in devotional service,
utilizing the tongue, the Lord is revealed.” As it is said in the
Caitanya-caritāmṛta (Madhya 17.134):
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ataeva kṛṣṇera ‘nāma’, ‘deha’, ‘vilāsa’,
prākṛtendriya-grāhya nahe, haya sva-prakāśa
“The holy name of Kṛṣṇa, His body and His pastimes cannot be
understood by the blunt material senses. They are manifested
independently.”
MADHYA-LĪLĀ 15.109
anuṣaṅga-phale kare saṁsārera kṣaya
citta ākarṣiyā karāya kṛṣṇe premodaya
anuṣaṅga-phale — as a simultaneous result; kare — does;
saṁsārera kṣaya — annihilation of entanglement in the material
world; citta — thought; ākarṣiyā — attracting; karāya — causes;
kṛṣṇe — unto Lord Kṛṣṇa; prema-udaya — arousal of
transcendental love.
By chanting the holy name of the Lord, one dissolves his
entanglement in material activities. After this, one becomes very
much attracted to Kṛṣṇa, and thus dormant love for Kṛṣṇa is
awakened.
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SECTION 15
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 22.75
sarva mahā-guṇa-gaṇa vaiṣṇava-śarīre
kṛṣṇa-bhakte kṛṣṇera guṇa sakali sañcāre
sarva — all; mahā — great; guṇa-gaṇa — transcendental qualities;
vaiṣṇava-śarīre — in the bodies of Vaiṣṇavas; kṛṣṇa-bhakte — in
the devotees of Lord Kṛṣṇa; kṛṣṇera — of Lord Kṛṣṇa; guṇa — the
qualities; sakali — all; sañcāre — appear.
A Vaiṣṇava is one who has developed all good transcendental
qualities. All the good qualities of Kṛṣṇa gradually develop in
Kṛṣṇa’s devotee.
MADHYA-LĪLĀ 22.142
vidhi-dharma chāḍi’ bhaje kṛṣṇera caraṇa
niṣiddha pāpācāre tāra kabhu nahe mana
vidhi-dharma chāḍi’ — giving up all regulative principles of the
varṇa and āśrama institution; bhaje — worships; kṛṣṇera caraṇa
— the lotus feet of Lord Kṛṣṇa; niṣiddha — forbidden; pāpa-ācāre
— in sinful activities; tāra — his; kabhu — at any time; nahe —
not; mana — the mind.
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Although the pure devotee does not follow all the regulative
principles of varṇāśrama, he worships the lotus feet of Kṛṣṇa.
Therefore he naturally has no tendency to commit sin.
PURPORT. The varṇāśrama institution is planned in such a way
that one will not commit sinful activities. Material existence
continues due to sinful activity. When one acts sinfully in this life,
he gets a suitable body for the next life. When one again acts
sinfully, he takes on another material body. In this way one is
continuously under the influence of material nature.
puruṣaḥ prakṛti-stho hi bhuṅkte prakṛti-jān guṇān
kāraṇaṁ guṇa-saṅgo ‘sya sad-asad-yoni-janmasu
“The living entity in material nature thus follows the ways of life,
enjoying the three modes of material nature. This is due to his
association with that material nature. Thus he meets with good and
evil among various species.” (Bg. 13.22)
Due to our association with the modes of material nature, we get
different types of bodies, good and bad. One cannot be liberated
from the cycle of birth and death, known as transmigration of the
soul, unless one is completely freed from all sinful activities. The
best process, therefore, is to take to Kṛṣṇa consciousness. One
cannot take to Kṛṣṇa consciousness without being freed from all
sinful activities. Naturally one who is very serious about Kṛṣṇa
consciousness is freed from all sinful activity. Consequently a
devotee is never inclined to commit sins. If one is pressured by the
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law or obligations to give up sinful activity, one cannot do so.
However, if one takes to Kṛṣṇa consciousness, he can very easily
give up all sinful activity. This is confirmed herein.
MADHYA-LĪLĀ 22.143
ajñāne vā haya yadi ‘pāpa’ upasthita
kṛṣṇa tāṅre śuddha kare, nā karāya prāyaścitta
ajñāne — by ignorance; vā — or; haya — there are; yadi — if; pāpa
— sinful activities; upasthita — present; kṛṣṇa — Lord Kṛṣṇa;
tāṅre — him (the devotee); śuddha kare — purifies; nā karāya —
does not cause; prāyaścitta — atonement.
If, however, a devotee accidentally becomes involved in a sinful
activity, Kṛṣṇa purifies him. He does not have to undergo the
regulative form of atonement.
PURPORT. Kṛṣṇa purifies from within as the caittya-guru, the
spiritual master within the heart. This is described in the following
verse from Śrīmad-Bhāgavatam (11.5.42).17
MADHYA-LĪLĀ 22.145
jñāna-vairāgyādi — bhaktira kabhu nahe ‘aṅga’
ahiṁsā-yama-niyamādi bule kṛṣṇa-bhakta-saṅga

17

This Bhāgavatam verse is quoted in Section 20 of Vaiṣṇava-nindā.
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jñāna — the path of knowledge; vairāgya-ādi — the path of
renunciation and so on; bhaktira — of devotional service; kabhu
— at any time; nahe — not; aṅga — a part; ahiṁsā —
nonviolence; yama — controlling the senses and the mind;
niyama-ādi — restrictions and so on; bule — roam; kṛṣṇa-bhaktasaṅga — in the association of a devotee of Lord Kṛṣṇa.
The path of speculative knowledge and renunciation is not
essential for devotional service. Indeed, good qualities such as
nonviolence and control of the mind and senses automatically
accompany a devotee of Lord Kṛṣṇa.
PURPORT. Sometimes a neophyte devotee or ordinary person
thinks highly of speculative knowledge, austerity, penances and
renunciation, thinking them the only path for advancement in
devotional service. Actually this is not a fact. The path of
knowledge, mystic yoga and renunciation has nothing to do with
the pure soul. When one is temporarily in the material world, such
processes may help a little, but they are not necessary for a pure
devotee of Kṛṣṇa. In the material world, such activities end in
material enjoyment or merging into the effulgence of the Supreme.
They have nothing to do with the eternal loving service of the Lord.
If one abandons speculative knowledge and simply engages in
devotional service, he has attained his perfection. The devotee has
no need for speculative knowledge, pious activity or mystic yoga.
All these are automatically present when one renders the Lord
transcendental loving service.
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MADHYA-LĪLĀ 22.87
asat-saṅga-tyāga, — ei vaiṣṇava-ācāra
‘strī-saṅgī’ — eka asādhu, ‘kṛṣṇābhakta’ āra
asat-saṅga-tyāga — rejection of the association of nondevotees; ei
— this; vaiṣṇava-ācāra — the behavior of a Vaiṣṇava; strī-saṅgī —
who associates with women for sense gratification; eka — one;
asādhu — unsaintly person; kṛṣṇa-abhakta — one who is not a
devotee of Lord Kṛṣṇa; āra — another.
A Vaiṣṇava should always avoid the association of ordinary
people. Common people are very much materially attached,
especially to women. Vaiṣṇavas should also avoid the company of
those who are not devotees of Lord Kṛṣṇa.
SECTION 19
BHAGAVAD-GĪTĀ 9.30
api cet su-durācāro bhajate mām ananya-bhāk
sādhur eva sa mantavyaḥ samyag vyavasito hi saḥ
api — even; cet — if; su-durācāraḥ — one committing the most
abominable actions; bhajate — is engaged in devotional service;
mām — unto Me; ananya-bhāk — without deviation; sādhuḥ —
a saint; eva — certainly; saḥ — he; mantavyaḥ — is to be
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considered; samyak — completely; vyavasitaḥ — situated in
determination; hi — certainly; saḥ — he.
Even if one commits the most abominable action, if he is engaged
in devotional service he is to be considered saintly because he is
properly situated in his determination.
PURPORT. The word su-durācāraḥ used in this verse is very
significant, and we should understand it properly. When a living
entity is conditioned, he has two kinds of activities: one is
conditional, and the other is constitutional. As for protecting the
body or abiding by the rules of society and state, certainly there are
different activities, even for the devotees, in connection with the
conditional life, and such activities are called conditional. Besides
these, the living entity who is fully conscious of his spiritual nature
and is engaged in Kṛṣṇa consciousness, or the devotional service of
the Lord, has activities which are called transcendental. Such
activities are performed in his constitutional position, and they are
technically called devotional service. Now, in the conditioned
state, sometimes devotional service and the conditional service in
relation to the body will parallel one another. But then again,
sometimes these activities become opposed to one another. As far
as possible, a devotee is very cautious so that he does not do
anything that could disrupt his wholesome condition. He knows
that perfection in his activities depends on his progressive
realization of Kṛṣṇa consciousness. Sometimes, however, it may be
seen that a person in Kṛṣṇa consciousness commits some act which
may be taken as most abominable socially or politically. But such a
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temporary falldown does not disqualify him. In the ŚrīmadBhāgavatam it is stated that if a person falls down but is
wholeheartedly engaged in the transcendental service of the
Supreme Lord, the Lord, being situated within his heart, purifies
him and excuses him from that abomination. The material
contamination is so strong that even a yogī fully engaged in the
service of the Lord sometimes becomes ensnared; but Kṛṣṇa
consciousness is so strong that such an occasional falldown is at
once rectified. Therefore the process of devotional service is always
a success. No one should deride a devotee for some accidental
falldown from the ideal path, for, as explained in the next verse,
such occasional falldowns will be stopped in due course, as soon as
a devotee is completely situated in Kṛṣṇa consciousness.
Therefore a person who is situated in Kṛṣṇa consciousness and is
engaged with determination in the process of chanting Hare Kṛṣṇa,
Hare Kṛṣṇa, Kṛṣṇa Kṛṣṇa, Hare Hare/ Hare Rāma, Hare Rāma,
Rāma Rāma, Hare Hare should be considered to be in the
transcendental position, even if by chance or accident he is found
to have fallen. The words sādhur eva, “he is saintly,” are very
emphatic. They are a warning to the nondevotees that because of
an accidental falldown a devotee should not be derided; he should
still be considered saintly even if he has accidentally fallen down.
And the word mantavyaḥ is still more emphatic. If one does not
follow this rule, and derides a devotee for his accidental falldown,
then one is disobeying the order of the Supreme Lord. The only
qualification of a devotee is to be unflinchingly and exclusively
engaged in devotional service.
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In the Nṛsiṁha Purāṇa the following statement is given:
bhagavati ca harāv ananya-cetā
bhṛśa-malino ‘pi virājate manuṣyaḥ
na hi śaśa-kaluṣa-cchabiḥ kadācit
timira-parābhavatām upaiti candraḥ
The meaning is that even if one fully engaged in the devotional
service of the Lord is sometimes found engaged in abominable
activities, these activities should be considered to be like the spots
that resemble the mark of a rabbit on the moon. Such spots do not
become an impediment to the diffusion of moonlight. Similarly,
the accidental falldown of a devotee from the path of saintly
character does not make him abominable.
On the other hand, one should not misunderstand that a devotee
in transcendental devotional service can act in all kinds of
abominable ways; this verse only refers to an accident due to the
strong power of material connections. Devotional service is more
or less a declaration of war against the illusory energy. As long as
one is not strong enough to fight the illusory energy, there may be
accidental falldowns. But when one is strong enough, he is no
longer subjected to such falldowns, as previously explained. No
one should take advantage of this verse and commit nonsense and
think that he is still a devotee. If he does not improve in his
character by devotional service, then it is to be understood that he
is not a high devotee.
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BHAGAVAD-GĪTĀ 9.31
kṣipraṁ bhavati dharmātmā
śaśvac-chāntiṁ nigacchati
kaunteya pratijānīhi
na me bhaktaḥ praṇaśyati
kṣipram — very soon; bhavati — becomes; dharma-ātmā —
righteous; śaśvat-śāntim — lasting peace; nigacchati — attains;
kaunteya — O son of Kuntī; pratijānīhi — declare; na — never;
me — My; bhaktaḥ — devotee; praṇaśyati — perishes.
He quickly becomes righteous and attains lasting peace. O son of
Kuntī, declare it boldly that My devotee never perishes.
PURPORT. This should not be misunderstood. In the Seventh
Chapter the Lord says that one who is engaged in mischievous
activities cannot become a devotee of the Lord. One who is not a
devotee of the Lord has no good qualifications whatsoever. The
question remains, then, How can a person engaged in abominable
activities – either by accident or by intention – be a pure devotee?
This question may justly be raised. The miscreants, as stated in the
Seventh Chapter, who never come to the devotional service of the
Lord, have no good qualifications, as is stated in the ŚrīmadBhāgavatam. Generally, a devotee who is engaged in the nine kinds
of devotional activities is engaged in the process of cleansing all
material contamination from the heart. He puts the Supreme
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Personality of Godhead within his heart, and all sinful
contaminations are naturally washed away. Continuous thinking
of the Supreme Lord makes him pure by nature. According to the
Vedas, there is a certain regulation that if one falls down from his
exalted position he has to undergo certain ritualistic processes to
purify himself. But here there is no such condition, because the
purifying process is already there in the heart of the devotee, due
to his remembering the Supreme Personality of Godhead
constantly. Therefore, the chanting of Hare Kṛṣṇa, Hare Kṛṣṇa,
Kṛṣṇa Kṛṣṇa, Hare Hare/ Hare Rāma, Hare Rāma, Rāma Rāma,
Hare Hare should be continued without stoppage. This will protect
a devotee from all accidental falldowns. He will thus remain
perpetually free from all material contaminations.
SECTION 20
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 22.144
sva-pāda-mūlaṁ bhajataḥ priyasya
tyaktānya-bhāvasya hariḥ pareśaḥ
vikarma yac cotpatitaṁ kathañcid
dhunoti sarvaṁ hṛdi sanniviṣṭaḥ
sva-pāda-mūlam — the lotus feet of Kṛṣṇa, the shelter of the
devotees; bhajataḥ — who is engaged in worshiping; priyasya —
who is very dear to Kṛṣṇa; tyakta — given up; anya — for others;
bhāvasya — of one whose disposition or inclination; hariḥ — the
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Supreme Personality of Godhead; para-īśaḥ — the Supreme Lord;
vikarma — sinful activities; yat — whatever; ca — and; utpatitam
— occurred; kathañcit — somehow; dhunoti — removes; sarvam
— everything; hṛdi — in the heart; sanniviṣṭaḥ — entered.
One who has given up everything and taken full shelter at the
lotus feet of Hari, the Supreme Personality of Godhead, is very
dear to Kṛṣṇa. If he is involved in some sinful activity by accident,
the Supreme Personality of Godhead, who is seated within
everyone’s heart, removes his sins without difficulty.
SECTION 24
CAITANYA-CARITĀMṚTA
ĀDI-LĪLĀ 1.59
tato duḥsaṅgam utsṛjya
satsu sajjeta buddhi-mān
santa evāsya chindanti
mano-vyāsaṅgam uktibhiḥ
tataḥ — therefore; duḥsaṅgam — bad association; utsṛjya —
giving up; satsu — with the devotees; sajjeta — one should
associate; buddhi-mān — an intelligent person; santaḥ —
devotees; eva — certainly; asya — one’s; chindanti — cut off;
manaḥ-vyāsaṅgam — opposing attachments; uktibhiḥ — by their
instructions.
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One should therefore avoid bad company and associate only with
devotees. With their realized instructions, such saints can cut the
knot connecting one with activities unfavorable to devotional
service.
PURPORT. This verse, which appears in Śrīmad-Bhāgavatam
(11.26.26), was spoken by Lord Kṛṣṇa to Uddhava in the text
known as the Uddhava-gīta. The discussion relates to the story of
Purūravā and the heavenly courtesan Urvaśī. When Urvaśī left
Purūravā, he was deeply affected by the separation and had to learn
to overcome his grief.
It is indicated that to learn the transcendental science, it is
imperative that one avoid the company of undesirable persons and
always seek the company of saints and sages who are able to impart
lessons of transcendental knowledge. The potent words of such
realized souls penetrate the heart, thereby eradicating all
misgivings accumulated through years of undesirable association.
For a neophyte devotee there are two kinds of persons whose
association is undesirable: (1) gross materialists who constantly
engage in sense gratification and (2) unbelievers who do not serve
the Supreme Personality of Godhead but serve their senses and
their mental whims in terms of their speculative habits. Intelligent
persons seeking transcendental realization should very
scrupulously avoid their company.
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SECTION 25
ŚRĪMAD-BHĀGAVATAM 11.21.2
sve sve ‘dhikāre yā niṣṭhā
sa guṇaḥ parikīrtitaḥ
viparyayas tu doṣaḥ syād
ubhayor eṣa niścayaḥ
sve sve — each in his own; adhikāre — position; yā — such; niṣṭhā
— steadiness; saḥ — this; guṇaḥ — piety; parikīrtitaḥ — is
declared to be; viparyayaḥ — the opposite; tu — indeed; doṣaḥ —
impiety; syāt — is; ubhayoḥ — of the two; eṣaḥ — this; niścayaḥ
— the definite conclusion.
Steadiness in one’s own position is declared to be actual piety,
whereas deviation from one’s position is considered impiety. In
this way the two are definitely ascertained.18
SECTION 26
ŚRĪMAD-BHĀGAVATAM 3.23.55
saṅgo yaḥ saṁsṛter hetur
asatsu vihito ‘dhiyā
sa eva sādhuṣu kṛto
niḥsaṅgatvāya kalpate
18

Synonyms and translation are by Śrīla Prabhupāda’s disciples.
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saṅgaḥ — association; yaḥ — which; saṁsṛteḥ — of the cycle of
birth and death; hetuḥ — the cause; asatsu — with those engaged
in sense gratification; vihitaḥ — done; adhiyā — through
ignorance; saḥ — the same thing; eva — certainly; sādhuṣu —
with saintly persons; kṛtaḥ — performed; niḥsaṅgatvāya — to
liberation; kalpate — leads.
Association for sense gratification is certainly the path of
bondage. But the same type of association, performed with a
saintly person, leads to the path of liberation, even if performed
without knowledge.
PURPORT. The association of a saintly person in any way bears
the same result. For example, Lord Kṛṣṇa met many kinds of living
entities, and some treated Him as an enemy, and some treated Him
as an agent for sense gratification. It is generally said that the gopīs
were attached to Kṛṣṇa for sense attractions, and yet they became
first-class devotees of the Lord. Kaṁsa, Śiśupāla, Dantavakra and
other demons, however, were related to Kṛṣṇa as enemies. But
whether they associated with Kṛṣṇa as enemies or for sense
gratification, out of fear or as pure devotees, they all got liberation.
That is the result of association with the Lord. Even if one does not
understand who He is, the results have the same efficacy.
Association with a great saintly person also results in liberation,
just as whether one goes toward fire knowingly or unknowingly,
the fire will make one warm. Devahūti expressed her gratefulness,
for although she wanted to associate with Kardama Muni only for
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sense gratification, because he was spiritually great she was sure to
be liberated by his benediction.
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CHAPTER 2
ŚRĪMAD-BHĀGAVATAM 11.2.44-55
ON THREE KINDS OF DEVOTEES
with synonyms and translations
by Śrīla Prabhupāda’s disciples
The verses quoted in Sections 8, 9 and 10 occur within this larger
section of verses in Śrīmad-Bhāgavatam that shed more light on the
context. Of particular interest are a number of verses further
clarifying the nature of a first-class Vaiṣṇava here.
[11.2.44]
śrī-rājovāca
atha bhāgavataṁ brūta
yad-dharmo yādṛśo nṛṇām
yathācarati yad brūte
yair liṅgair bhagavat-priyaḥ
śrī-rājā uvāca — the King spoke; atha — next; bhāgavatam —
about the devotee of the Personality of Godhead; brūta — please
tell me; yat-dharmaḥ — having what duties; yādṛśaḥ — having
what nature; nṛṇām — among men; yathā — how; ācarati — he
behaves; yat — what; brūte — he speaks; yaiḥ — by which; liṅgaiḥ
— visible symptoms; bhagavat-priyaḥ — (he is known as) one
dear to the Supreme Lord.
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Mahārāja Nimi said: Now please tell me in greater detail about the
devotees of the Supreme Lord. What are the natural symptoms by
which I can distinguish between the most advanced devotees,
those on the middle level and those who are neophytes? What are
the typical religious activities of a Vaiṣṇava, and how does he
speak? Specifically, please describe those symptoms and
characteristics by which Vaiṣṇavas become dear to the Supreme
Personality of Godhead.
[11.2.45]
śrī-havir uvāca
sarva-bhūteṣu yaḥ paśyed
bhagavad-bhāvam ātmanaḥ
bhūtāni bhagavaty ātmany
eṣa bhāgavatottamaḥ
śrī-haviḥ uvāca — Śrī Havir said; sarva-bhūteṣu — in all objects
(in matter, spirit, and combinations of matter and spirit); yaḥ —
anyone who; paśyet — sees; bhagavat-bhāvam — the ability to be
engaged in the service of the Lord; ātmanaḥ — of the supreme
spirit soul, or the transcendence beyond the material concept of
life; bhūtāni — all beings; bhagavati — in the Supreme Personality
of Godhead; ātmani — the basic principle of all existence; eṣaḥ —
this; bhāgavata-uttamaḥ — a person advanced in devotional
service.
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Śrī Havir said: The most advanced devotee sees within everything
the soul of all souls, the Supreme Personality of Godhead, Śrī
Kṛṣṇa. Consequently he sees everything in relation to the
Supreme Lord and understands that everything that exists is
eternally situated within the Lord.
[11.2.46]
īśvare tad-adhīneṣu
bāliśeṣu dviṣatsu ca
prema-maitrī-kṛpopekṣā
yaḥ karoti sa madhyamaḥ
īśvare — unto the Supreme Personality of Godhead; tat-adhīneṣu
— to persons who have taken fully to Kṛṣṇa consciousness;
bāliśeṣu — unto the neophytes or the ignorant; dviṣatsu — to
persons envious of Kṛṣṇa and Kṛṣṇa’s devotees; ca — and; prema
— love; maitrī — friendship; kṛpā — mercy; upekṣāḥ —
negligence; yaḥ — anyone who; karoti — does; saḥ — he;
madhyamaḥ — a second-class devotee.
An intermediate or second-class devotee, called madhyamaadhikārī, offers his love to the Supreme Personality of Godhead,
is a sincere friend to all the devotees of the Lord, shows mercy to
ignorant people who are innocent and disregards those who are
envious of the Supreme Personality of Godhead.
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[11.2.47]
arcāyām eva haraye
pūjāṁ yaḥ śraddhayehate
na tad-bhakteṣu cānyeṣu
sa bhaktaḥ prākṛtaḥ smṛtaḥ
arcāyām — Deity; eva — certainly; haraye — to Lord Hari; pūjām
— worship; yaḥ — who; śraddhayā — faithfully; īhate — engages;
na — not; tat — of Kṛṣṇa; bhakteṣu — toward the devotees; ca —
and; anyeṣu — toward people in general; saḥ — he; bhaktaḥ
prākṛtaḥ — materialistic devotee; smṛtaḥ — is called.
A devotee who faithfully engages in the worship of the Deity in
the temple but does not behave properly toward other devotees or
people in general is called a prākṛta-bhakta, a materialistic
devotee, and is considered to be in the lowest position.
[11.2.48]
gṛhītvāpīndriyair arthān
yo na dveṣṭi na hṛṣyati
viṣṇor māyām idaṁ paśyan
sa vai bhāgavatottamaḥ
gṛhītvā — accepting; api — even though; indriyaiḥ — with his
senses; arthān — objects of the senses; yaḥ — who; na dveṣṭi —
does not hate; na hṛṣyati — does not rejoice; viṣṇoḥ — of the
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Supreme Lord, Viṣṇu; māyām — the illusory potency; idam —
this material universe; paśyan — seeing as; saḥ — he; vai —
indeed; bhāgavata-uttamaḥ — a first-class devotee.
Even while engaging his senses in contact with their objects, one
who sees this whole world as the energy of Lord Viṣṇu is neither
repelled nor elated. He is indeed the greatest among devotees.
[11.2.49]
dehendriya-prāṇa-mano-dhiyāṁ yo
janmāpyaya-kṣud-bhaya-tarṣa-kṛcchraiḥ
saṁsāra-dharmair avimuhyamānaḥ
smṛtyā harer bhāgavata-pradhānaḥ
deha — of the body; indriya — senses; prāṇa — life air; manaḥ —
mind; dhiyām — and intelligence; yaḥ — who; janma — by birth;
apyaya — diminution; kṣut — hunger; bhaya — fear; tarṣa —
thirst; kṛcchraiḥ — and the pain of exertion; saṁsāra — of
material life; dharmaiḥ — by the inseparable features;
avimuhyamānaḥ — not bewildered; smṛtyā — because of
remembrance; hareḥ — of Lord Hari; bhāgavata-pradhānaḥ —
the foremost of devotees.
Within the material world, one’s material body is always subject
to birth and decay. Similarly, the life air [prāṇa] is harassed by
hunger and thirst, the mind is always anxious, the intelligence
hankers for that which cannot be obtained, and all of the senses
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are ultimately exhausted by constant struggle in the material
nature. A person who is not bewildered by the inevitable miseries
of material existence, and who remains aloof from them simply
by remembering the lotus feet of the Supreme Personality of
Godhead, is to be considered bhāgavata-pradhāna, the foremost
devotee of the Lord.
[11.2.50]
na kāma-karma-bījānāṁ
yasya cetasi sambhavaḥ
vāsudevaika-nilayaḥ
sa vai bhāgavatottamaḥ
na — never; kāma — of lust; karma — fruitive work; bījānām —
or of material hankerings, which are the seeds of fruitive activity;
yasya — of whom; cetasi — in the mind; sambhavaḥ — chance to
arise; vāsudeva-eka-nilayaḥ — one for whom the Supreme Lord,
Vāsudeva, is the only shelter; saḥ — he; vai — indeed; bhāgavatauttamaḥ — is a first-class devotee.
One who has taken exclusive shelter of the Supreme Lord,
Vāsudeva, becomes free from fruitive activities, which are based
on material lust. In fact, one who has taken shelter of the lotus feet
of the Lord is freed from even the desire to enjoy material sense
gratification. Plans for enjoying sex life, social prestige and
money cannot develop within his mind. Thus he is considered
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bhāgavatottama, a pure devotee of the Lord on the highest
platform.
[11.2.51]
na yasya janma-karmabhyāṁ
na varṇāśrama-jātibhiḥ
sajjate ‘sminn ahaṁ-bhāvo
dehe vai sa hareḥ priyaḥ
na — there is not; yasya — of whom; janma — by good birth;
karmabhyām — or meritorious acts; na — not; varṇa-āśrama —
by adherence to rules of occupational or religious duty; jātibhiḥ —
or by belonging to a certain class of society; sajjate — attaches
itself; asmin — in this (body); aham-bhāvaḥ — egotistic
sentiment; dehe — in the body; vai — indeed; saḥ — he; hareḥ —
to Lord Hari; priyaḥ — is dear.
Birth in an aristocratic family and the execution of austere and
pious activities certainly cause one to take pride in himself.
Similarly, if one enjoys a prestigious position within society
because his parents are highly respected members of the
varṇāśrama social system, one becomes even more infatuated
with himself. But if despite these excellent material qualifications
one does not feel even a tinge of pride within himself, he is to be
considered the dearmost servitor of the Supreme Personality of
Godhead.
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[11.2.52]
na yasya svaḥ para iti
vitteṣv ātmani vā bhidā
sarva-bhūta-samaḥ śāntaḥ
sa vai bhāgavatottamaḥ
na — there is not; yasya — of whom; svaḥ paraḥ iti — “mine” and
“someone else’s”; vitteṣu — about his property; ātmani — about
his body; vā — or; bhidā — by thinking in terms of duality; sarvabhūta — to all living beings; samaḥ — equal; śāntaḥ — peaceful;
saḥ — he; vai — indeed; bhāgavata-uttamaḥ — the best of
devotees.
When a devotee gives up the selfish conception by which one
thinks “This is my property, and that is his,” and when he is no
longer concerned with the pleasures of his own material body or
indifferent to the discomforts of others, he becomes fully peaceful
and satisfied. He considers himself simply one among all the
living beings who are equally part and parcel of the Supreme
Personality of Godhead. Such a satisfied Vaiṣṇava is considered
to be at the highest standard of devotional service.
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[11.2.53]
tri-bhuvana-vibhava-hetave ‘py akuṇṭhasmṛtir ajitātma-surādibhir vimṛgyāt
na calati bhagavat-padāravindāl
lava-nimiṣārdham api yaḥ sa vaiṣṇavāgryaḥ
tri-bhuvana — of the three worlds comprising the material
universe; vibhava-hetave — for the sake of the opulences; api —
even; akuṇṭha-smṛtiḥ — whose remembrance is undisturbed;
ajita-ātma — of whom the unconquerable Lord is the very soul;
sura-ādibhiḥ — by the demigods and others; vimṛgyāt — which
are sought; na calati — he does not go away; bhagavat — of the
Supreme Personality of Godhead; pada-aravindāt — from the
lotus feet; lava — of eight forty-fifths of one second; nimiṣa — or
of three times that; ardham — one half; api — even; yaḥ — who;
saḥ — he; vaiṣṇava-agryaḥ — the foremost of devotees of Lord
Viṣṇu.
The lotus feet of the Supreme Personality of Godhead are sought
even by the greatest of demigods, such as Brahmā and Śiva, who
have all accepted the Supreme Personality of Godhead as their life
and soul. A pure devotee of the Lord can never forget those lotus
feet in any circumstance. He will not give up his shelter at the
lotus feet of the Lord for a single moment — indeed, not for half
a moment — even in exchange for the benediction of ruling and
enjoying the opulence of the entire universe. Such a devotee of the
Lord is to be considered the best of the Vaiṣṇavas.
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[11.2.54]
bhagavata uru-vikramāṅghri-śākhānakha-maṇi-candrikayā nirasta-tāpe
hṛdi katham upasīdatāṁ punaḥ sa
prabhavati candra ivodite ‘rka-tāpaḥ
bhagavataḥ — of the Supreme Personality of Godhead; uruvikrama — which have performed great heroic deeds; aṅghri — of
the lotus feet; śākhā — of the toes; nakha — of the nails; maṇi —
which are like jewels; candrikayā — by the moonshine; nirastatāpe — when the pain has been removed; hṛdi — in the hearts;
katham — how indeed; upasīdatām — of those who are
worshiping; punaḥ — again; saḥ — that pain; prabhavati — can
have its effect; candre — when the moon; iva — just as; udite —
risen; arka — of the sun; tāpaḥ — the burning heat.
How can the fire of material suffering continue to burn the hearts
of those who worship the Supreme Lord? The Lord’s lotus feet
have performed innumerable heroic deeds, and the beautiful nails
on His toes resemble valuable jewels. The effulgence emanating
from those nails resembles cooling moonshine, for it instantly
relieves the suffering within the heart of the pure devotee, just as
the appearance of the moon’s cooling light relieves the burning
heat of the sun.
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[11.2.55]
visṛjati hṛdayaṁ na yasya sākṣād
dharir avaśābhihito ‘py aghaugha-nāśaḥ
praṇaya-rasanayā dhṛtāṅghri-padmaḥ
sa bhavati bhāgavata-pradhāna uktaḥ
visṛjati — He leaves; hṛdayam — the heart; na — never; yasya —
of whom; sākṣāt — Himself; hariḥ — Lord Hari; avaśa —
accidentally; abhihitaḥ — called; api — even though; agha — of
sins; ogha — heaps; nāśaḥ — who destroys; praṇaya — of love;
rasanayā — by ropes; dhṛta — held; aṅghri-padmaḥ — His lotus
feet; saḥ — he; bhavati — is; bhāgavata-pradhānaḥ — the
foremost devotee; uktaḥ — called.
The Supreme Personality of Godhead is so kind to the
conditioned souls that if they call upon Him by speaking His holy
name, even unintentionally or unwillingly, the Lord is inclined to
destroy innumerable sinful reactions in their hearts. Therefore,
when a devotee who has taken shelter of the Lord’s lotus feet
chants the holy name of Kṛṣṇa with genuine love, the Supreme
Personality of Godhead can never give up the heart of such a
devotee. One who has thus captured the Supreme Lord within his
heart is to be known as bhāgavata-pradhāna, the most exalted
devotee of the Lord.
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CHAPTER 3
ŚRĪMAD-BHĀGAVATAM
ON THE NATURE OF DHARMA
In Sections 4-6, Śrīla Bhaktivinoda Ṭhākura had spoken about those
who accept Vedic dharma. Here is a clear definitive statement on
the nature of Vedic dharma.
[6.1.40]
yamadūtā ūcuḥ
veda-praṇihito dharmo
hy adharmas tad-viparyayaḥ
vedo nārāyaṇaḥ sākṣāt
svayambhūr iti śuśruma
yamadūtāḥ ūcuḥ — the order carriers of Yamarāja said; veda —
by the four Vedas (Sāma, Yajur, Ṛg and Atharva); praṇihitaḥ —
prescribed; dharmaḥ — religious principles; hi — indeed;
adharmaḥ — irreligious principles; tat-viparyayaḥ — the opposite
of that (that which is not supported by Vedic injunctions); vedaḥ
— the Vedas, books of knowledge; nārāyaṇaḥ sākṣāt — directly
the Supreme Personality of Godhead (being the words of
Nārāyaṇa); svayam-bhūḥ — self-born, self-sufficient (appearing
only from the breath of Nārāyaṇa and not being learned from
anyone else); iti — thus; śuśruma — we have heard.
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The Yamadūtas replied: That which is prescribed in the Vedas
constitutes dharma, the religious principles, and the opposite of
that is irreligion. The Vedas are directly the Supreme Personality
of Godhead, Nārāyaṇa, and are self-born. This we have heard
from Yamarāja.
PURPORT. The servants of Yamarāja replied quite properly. They
did not manufacture principles of religion or irreligion. Instead,
they explained what they had heard from the authority Yamarāja.
Mahājano yena gataḥ sa panthāḥ: one should follow the mahājana,
the authorized person. Yamarāja is one of twelve authorities.
Therefore the servants of Yamarāja, the Yamadūtas, replied with
perfect clarity when they said śuśruma (“we have heard”). The
members of modern civilization manufacture defective religious
principles through speculative concoction. This is not dharma.
They do not know what is dharma and what is adharma. Therefore,
as stated in the beginning of Śrīmad-Bhāgavatam, dharmaḥ
projjhita-kaitavo ‘tra: dharma not supported by the Vedas is
rejected from śrīmad-bhāgavata-dharma. Bhāgavata-dharma
comprises only that which is given by the Supreme Personality of
Godhead. Bhāgavata-dharma is sarva-dharmān parityajya mām
ekaṁ śaraṇaṁ vraja: one must accept the authority of the Supreme
Personality of Godhead and surrender to Him and whatever He
says. That is dharma. Arjuna, for example, thinking that violence
was adharma, was declining to fight, but Kṛṣṇa urged him to fight.
Arjuna abided by the orders of Kṛṣṇa, and therefore he is actually
a dharmī because the order of Kṛṣṇa is dharma. Kṛṣṇa says in
Bhagavad-gītā (15.15), vedaiś ca sarvair aham eva vedyaḥ: “The
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real purpose of veda, knowledge, is to know Me.” One who knows
Kṛṣṇa perfectly is liberated. As Kṛṣṇa says in Bhagavad-gītā (4.9):
janma karma ca me divyam
evaṁ yo vetti tattvataḥ
tyaktvā dehaṁ punar janma
naiti mām eti so ‘rjuna
“One who knows the transcendental nature of My appearance and
activities does not, upon leaving the body, take his birth again in
this material world, but attains My eternal abode, O Arjuna.” One
who understands Kṛṣṇa and abides by His order is a candidate for
returning home, back to Godhead. It may be concluded that
dharma, religion, refers to that which is ordered in the Vedas, and
adharma, irreligion, refers to that which is not supported in the
Vedas.
Dharma is not actually manufactured by Nārāyaṇa. As stated in the
Vedas, asya mahato bhūtasya niśvasitam etad yad ṛg-vedaḥ iti: the
injunctions of dharma emanate from the breathing of Nārāyaṇa,
the supreme living entity. Nārāyaṇa exists eternally and breathes
eternally, and therefore dharma, the injunctions of Nārāyaṇa, also
exist eternally. Śrīla Madhvācārya, the original ācārya for those
who belong to the Mādhva-Gauḍīya sampradāya, says:
vedānāṁ prathamo vaktā harir eva yato vibhuḥ
ato viṣṇv-ātmakā vedā ity āhur veda-vādinaḥ
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The transcendental words of the Vedas emanated from the mouth
of the Supreme Personality of Godhead. Therefore the Vedic
principles should be understood to be Vaiṣṇava principles because
Viṣṇu is the origin of the Vedas. The Vedas contain nothing
besides the instructions of Viṣṇu, and one who follows the Vedic
principles is a Vaiṣṇava. The Vaiṣṇava is not a member of a
manufactured community of this material world. A Vaiṣṇava is a
real knower of the Vedas, as confirmed in Bhagavad-gītā (vedaiś ca
sarvair aham eva vedyaḥ).
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CHAPTER 4
THE NATURE OF
PURE DEVOTIONAL SERVICE
UNTO THE SUPREME PERSONALITY OF GODHEAD
From Section 8 onwards, Śrīla Bhaktivinoda refers to those engaged
in pure devotional service to the Lord. This chapter gives detailed
references specifying what it is and what it is not.
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 19.167
anyābhilāṣitā-śūnyaṁ
jñāna-karmādy-anāvṛtam
ānukūlyena kṛṣṇānuśīlanaṁ bhaktir uttamā
anya-abhilāṣitā-śūnyam — without desires other than those for
the service of Lord Kṛṣṇa, or without material desires (such as
those for meat-eating, illicit sex, gambling and addiction to
intoxicants); jñāna — by the knowledge of the philosophy of the
monist Māyāvādīs*; karma — by fruitive activities; ādi — by
artificially practicing detachment, by the mechanical practice of
yoga, by studying the Sāṅkhya philosophy, and so on; anāvṛtam —
not covered; ānukūlyena — favorable; kṛṣṇa-anuśīlanam —
cultivation of service in relationship to Kṛṣṇa; bhaktiḥ uttamā —
first-class devotional service.
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*Here jñāna does not refer to perfect knowledge in devotional
service. One has to learn the path of devotional service with full
knowledge of the Vedas (bhaktyā śruta-gṛhītayā—Bhāg. 1.2.12).
When first-class devotional service develops, one must be devoid
of all material desires, knowledge obtained by monistic
philosophy, and fruitive action. The devotee must constantly
serve Kṛṣṇa favorably, as Kṛṣṇa desires.
PURPORT. This verse is also found in Śrīla Rūpa Gosvāmī’s
Bhakti-rasāmṛta-sindhu (1.1.11). As we can understand from the
Bhagavad-gītā (9.34 and 18.65), the Supreme Personality of
Godhead wants everyone to think of Him always (man-manā
bhava mad-bhaktaḥ). Everyone should become His devotee, not
the devotee of a demigod. Everyone should engage in His
devotional service, including arcana (Deity worship) in the temple.
Man-manā bhava mad-bhakto mad-yājī māṁ namaskuru.
Everyone should offer obeisances, from moment to moment, to the
Supreme Personality of Godhead. These are the desires of the
Supreme Lord, and one who fulfills His desires favorably is actually
a pure devotee. Kṛṣṇa wants everyone to surrender unto Him, and
devotional service means preaching this gospel all over the world.
The Lord says openly in the Bhagavad-gītā (18.69), na ca tasmān
manuṣyeṣu kaścin me priya-kṛttamaḥ: One who preaches the
gospel of the Bhagavad-gītā for the benefit of all is most dear to
Kṛṣṇa. The Bhagavad-gītā is spoken by the Lord so that human
society can be perfectly organized from all angles of vision —
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politically, socially, economically, philosophically and religiously.
From any point of view, human society can be reformed by the
Kṛṣṇa consciousness movement; therefore one who spreads this
philosophy of Kṛṣṇa consciousness for the benefit of all
conditioned souls in the universe is perfect in pure devotional
service.
The criterion is that a devotee must know what Kṛṣṇa wants him
to do. This understanding can be achieved through the medium of
a spiritual master who is a bona fide representative of Kṛṣṇa. Śrīla
Rūpa Gosvāmī advises, ādau gurv-āśrayam. One who is serious in
wanting to render pure devotional service to the Lord must take
shelter of a spiritual master who comes in the disciplic succession
from Kṛṣṇa. Evaṁ paramparā-prāptam imaṁ rājarṣayo viduḥ.
Without accepting a bona fide spiritual master coming in the
disciplic succession, one cannot find out the real purpose of
devotional service. Therefore one has to accept the shelter of a
bona fide spiritual master and agree to be directed by him. The first
business of a pure devotee is to satisfy his spiritual master, whose
only business is to spread Kṛṣṇa consciousness. And if one can
satisfy the spiritual master, Kṛṣṇa is automatically satisfied —
yasya prasādād bhagavat-prasādaḥ. This is the success of
devotional service. This is the meaning of the word ānukūlyena —
that is, favorable devotional service to the Lord. A pure devotee has
no plans other than those for the Lord’s service. He is not
interested in attaining success in mundane activities. He simply
wants success in the progress of devotional service. For a devotee,
there cannot be worship of others or demigod worship. A pure
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devotee does not engage himself in such pseudo devotional service.
He is interested only in satisfying Kṛṣṇa. If one lives only for the
satisfaction of Kṛṣṇa, it does not matter whether he belongs to this
order of life or that order of life. One’s only business should be to
satisfy Kṛṣṇa. This process is completely manifest in the activities
of the Kṛṣṇa consciousness movement. It has been actually proved
that the entire world can accept devotional service without failure.
One simply has to follow the instructions of the representative of
Kṛṣṇa.
MADHYA-LĪLĀ 19.168
anya-vāñchā, anya-pūjā chāḍi’ ‘jñāna’, ‘karma’
ānukūlye sarvendriye kṛṣṇānuśīlana
anya-vāñchā — other desires; anya-pūjā — other types of
worship; chāḍi’ — giving up; jñāna — material knowledge; karma
— material activities; ānukūlye — favorably; sarva-indriye — with
all the senses; kṛṣṇa-anuśīlana — cultivation of Kṛṣṇa
consciousness.
A pure devotee must not cherish any desire other than to serve
Kṛṣṇa. He should not offer worship to the demigods or to
mundane personalities. He should not cultivate artificial
knowledge, which is devoid of Kṛṣṇa consciousness, and he
should not engage himself in anything other than Kṛṣṇa
conscious activities. One must engage all one’s purified senses in
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the service of the Lord. This is the favorable execution of Kṛṣṇa
conscious activities.
AN EXCERPT FROM
TEACHINGS OF LORD CAITANYA
CHAPTER 1
After speaking in this way about pure devotional service, Lord
Caitanya began to describe that service and its symptoms to Rūpa
Gosvāmī. He explained that in pure devotional service there can be
no desire other than the desire to advance in Kṛṣṇa consciousness.
In Kṛṣṇa consciousness there is no scope for worshiping any
demigod or even any other form of Kṛṣṇa, nor is there room for
indulgence in speculative empiric philosophy or fruitive activities.
One should be free from all these contaminations. A devotee
should accept only those things that are favorable for keeping his
body and soul together and should reject those things that increase
the demands of the body. Only the bare necessities for bodily
maintenance should be accepted. By making one’s bodily
necessities secondary, one can primarily devote his time to the
cultivation of Kṛṣṇa consciousness through the chanting of the
holy names of God. Pure devotional service means engaging all
one’s senses in the service of the Lord. At the present moment our
senses are all designated because the body is designated. So we
think that our body belongs to a particular society or a particular
country or a particular family. In this way the body is bound by so
many designations. Similarly, the senses belong to the body, and
when the body is subject to such designations, the senses are also.
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Thus one engages the senses on behalf of family, society, nation
and so on. When the senses are so engaged, one cannot cultivate
Kṛṣṇa consciousness. The senses must be purified, and this is
possible when one purely understands that he belongs to Kṛṣṇa
and that his life belongs to Kṛṣṇa – in other words, that his identity
is to be an eternal servant of Kṛṣṇa. In this way one can engage his
senses in the service of the Lord, and such engagement is called
pure devotional service.
AN EXCERPT FROM
THE NECTAR OF DEVOTION
INTRODUCTION
The authorized descriptions of bhakti, or devotional service,
following in the footsteps of previous ācāryas, can be summarized
in the following statement by Śrīla Rūpa Gosvāmī: “First-class
devotional service is known by one’s tendency to be fully engaged
in Kṛṣṇa consciousness, serving the Lord favorably.” The purport
is that one may also be in Kṛṣṇa consciousness unfavorably, but
that cannot be counted as pure devotional service. Pure devotional
service should be free from the desire for any material benefit or
for sense gratification, as these desires are cultivated through
fruitive activities and philosophical speculation. Generally, people
are engaged in different activities to get some material profit, while
most philosophers are engaged in proposing transcendental
realization through volumes of word jugglery and speculation.
Pure devotional service must always be free from such fruitive
activities and philosophical speculations. One has to learn Kṛṣṇa
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consciousness, or pure devotional service, from the authorities by
spontaneous loving service.
This devotional service is a sort of cultivation. It is not simply
inaction for people who like to be inactive or devote their time to
silent meditation. There are many different methods for people
who want this, but cultivation of Kṛṣṇa consciousness is different.
The particular word used by Śrīla Rūpa Gosvāmī in this connection
is anuśīlana, or cultivation by following the predecessor teachers
(ācāryas). As soon as we say “cultivation,” we must refer to activity.
Without activity, consciousness alone cannot help us. All activities
may be divided into two classes: one class may be for achieving a
certain goal, and the other may be for avoiding some unfavorable
circumstance. In Sanskrit, these activities are called pravṛtti and
nivṛtti – positive and negative action. There are many examples of
negative action. For instance, a diseased person has to be cautious
and take medicine in order to avoid some unfavorable illness.
Those who are cultivating spiritual life and executing devotional
service are always engaged in activity. Such activity can be
performed with the body or with the mind. Thinking, feeling and
willing are all activities of the mind, and when we will to do
something, the activity comes to be manifest by the gross bodily
senses. Thus, in our mental activities we should always try to think
of Kṛṣṇa and try to plan how to please Him, following in the
footsteps of the great ācāryas and the personal spiritual master.
There are activities of the body, activities of the mind and activities
of speech. A Kṛṣṇa conscious person engages his words in
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preaching the glories of the Lord. This is called kīrtana. And by his
mind a Kṛṣṇa conscious person always thinks of the activities of
the Lord – as He is speaking on the Battlefield of Kurukṣetra or
engaging in His various pastimes in Vṛndāvana with His devotees.
In this way one can always think of the activities and pastimes of
the Lord. This is the mental culture of Kṛṣṇa consciousness.
Similarly, we can offer many services with our bodily activities. But
all such activities must be in relationship with Kṛṣṇa. This
relationship is established by connecting oneself with the bona fide
spiritual master, who is the direct representative of Kṛṣṇa in
disciplic succession. Therefore, the execution of Kṛṣṇa conscious
activities with the body should be directed by the spiritual master
and then performed with faith. The connection with the spiritual
master is called initiation. From the date of initiation by the
spiritual master, the connection between Kṛṣṇa and a person
cultivating Kṛṣṇa consciousness is established. Without initiation
by a bona fide spiritual master, the actual connection with Kṛṣṇa
consciousness is never performed.
This cultivation of Kṛṣṇa consciousness is not material. The Lord
has three general energies – namely, the external energy, the
internal energy and the marginal energy. The living entities are
called marginal energy, and the material cosmic manifestation is
the action of the external, or material, energy. Then there is the
spiritual world, which is a manifestation of the internal energy. The
living entities, who are called marginal energy, perform material
activities when acting under the inferior, external energy. And
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when they engage in activities under the internal, spiritual energy,
their activities are called Kṛṣṇa conscious. This means that those
who are great souls or great devotees do not act under the spell of
material energy, but act instead under the protection of the
spiritual energy. Any activities done in devotional service, or in
Kṛṣṇa consciousness, are directly under the control of spiritual
energy. In other words, energy is a sort of strength, and this
strength can be spiritualized by the mercy of both the bona fide
spiritual master and Kṛṣṇa.
In the Caitanya-caritāmṛta, by Kṛṣṇadāsa Kavirāja Gosvāmī, Lord
Caitanya states that it is a fortunate person who comes in contact
with a bona fide spiritual master by the grace of Kṛṣṇa. One who is
serious about spiritual life is given by Kṛṣṇa the intelligence to
come in contact with a bona fide spiritual master, and then by the
grace of the spiritual master one becomes advanced in Kṛṣṇa
consciousness. In this way the whole jurisdiction of Kṛṣṇa
consciousness is directly under the spiritual energy – Kṛṣṇa and
the spiritual master. This has nothing to do with the material
world. When we speak of “Kṛṣṇa” we refer to the Supreme
Personality of Godhead, along with His many expansions. He is
expanded by His plenary parts and parcels, His differentiated parts
and parcels and His different energies. “Kṛṣṇa,” in other words,
means everything and includes everything. Generally, however, we
should understand “Kṛṣṇa” to mean Kṛṣṇa and His personal
expansions. Kṛṣṇa expands Himself as Baladeva, Saṅkarṣaṇa,
Vāsudeva, Aniruddha, Pradyumna, Rāma, Nṛsiṁha and Varāha,
as well as many other incarnations and innumerable Viṣṇu
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expansions. These are described in the Śrīmad-Bhāgavatam to be
as numerous as the uncountable waves. So Kṛṣṇa includes all such
expansions, as well as His pure devotees. In the Brahma-saṁhitā it
is stated that Kṛṣṇa’s expansions are all complete in eternity,
blissfulness and cognizance.
Devotional service means to prosecute Kṛṣṇa conscious activities
that are favorable to the transcendental pleasure of the Supreme
Lord, Kṛṣṇa, and any activities that are not favorable to the
transcendental favor of the Lord cannot be accepted as devotional
service. For example, great demons like Rāvaṇa, Kaṁsa and
Hiraṇyakaśipu were always thinking of Kṛṣṇa, but they were
thinking of Him as their enemy. This sort of thinking cannot be
accepted as bhakti, or Kṛṣṇa consciousness.
The impersonalists sometimes misunderstand devotional service
in such a way that they divide Kṛṣṇa from His paraphernalia and
pastimes. For example, the Bhagavad-gītā is spoken on the
Battlefield of Kurukṣetra, and the impersonalists say that although
Kṛṣṇa is of interest, the Battlefield of Kurukṣetra isn’t. The
devotees, however, also know that the Battlefield of Kurukṣetra by
itself has nothing to do with their business, but in addition they
know that “Kṛṣṇa” does not mean just Kṛṣṇa alone. He is always
with His associates and paraphernalia. For instance, if someone
says, “Give something to eat to the man with the weapons,” the
eating process is done by the man and not by the weapons.
Similarly, in Kṛṣṇa consciousness, a devotee may be interested in
the paraphernalia and locations – such as the Battlefield of
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Kurukṣetra – that are associated with Kṛṣṇa, but he is not
concerned with simply any battlefield. He is concerned with Kṛṣṇa
– His speech, His instructions, etc. It is because Kṛṣṇa is there that
the battlefield is so important.
This is the summary understanding of what Kṛṣṇa consciousness
is. Without this understanding one is sure to misunderstand why
the devotees are interested in the Battlefield of Kurukṣetra. One
who is interested in Kṛṣṇa becomes interested in His different
pastimes and activities.
The definition of a pure devotee, as given by Rūpa Gosvāmī in
Bhakti-rasāmṛta-sindhu, can be summarized thus: his service is
favorable and is always in relation to Kṛṣṇa. In order to keep the
purity of such Kṛṣṇa conscious activities, one must be freed from
all material desires and philosophical speculation. Any desire
except for the service of the Lord is called material desire. And
“philosophical speculation” refers to the sort of speculation that
ultimately arrives at a conclusion of voidism or impersonalism.
This conclusion is useless for a Kṛṣṇa conscious person. Only
rarely by philosophical speculation can one reach the conclusion
of worshiping Vāsudeva, Kṛṣṇa. This is confirmed in the
Bhagavad-gītā itself. The ultimate end of philosophical
speculation, then, must be Kṛṣṇa, with the understanding that
Kṛṣṇa is everything, the cause of all causes, and that one should
therefore surrender unto Him. If this ultimate goal is reached, then
philosophical advancement is favorable, but if the conclusion of
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philosophical speculation is voidism or impersonalism, that is not
bhakti.
Karma, or fruitive activities, are sometimes understood to be
ritualistic activities. There are many persons who are very much
attracted by the ritualistic activities described in the Vedas. But if
one becomes attracted simply to ritualistic activities without
understanding Kṛṣṇa, his activities are unfavorable to Kṛṣṇa
consciousness. Actually, Kṛṣṇa consciousness can be based simply
on hearing, chanting, remembering, etc. Described in the ŚrīmadBhāgavatam are nine different processes, besides which everything
done is unfavorable to Kṛṣṇa consciousness. Thus, one should
always be guarding against falldowns.
Śrīla Rūpa Gosvāmī has also mentioned in this definition of bhakti
the word jñāna-karmādi. This karmādi (fruitive work) consists of
activities that are unable to help one attain to pure devotional
service. Many forms of so-called renunciation are also not
favorable to Kṛṣṇa conscious devotional service.
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CHAPTER 5
THE NATURE OF
PURE SURRENDER UNTO THE LORD
Section 14 of Vaiṣṇava-nindā refers to pure surrender unto the Lord.
This chapter contains references to it.
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 22.100
ānukūlyasya saṅkalpaḥ prātikūlyasya varjanam
rakṣiṣyatīti viśvāso goptṛtve varaṇaṁ tathā
ātma-nikṣepa-kārpaṇye ṣaḍ-vidhā śaraṇāgatiḥ
ānukūlyasya—of anything that assists devotional service to the
Lord; saṅkalpaḥ—acceptance; prātikūlyasya—of anything that
hinders devotional service; varjanam—complete rejection;
rakṣiṣyati—He will protect; iti—thus; viśvāsaḥ—strong
conviction; goptṛtve—in being the guardian, like the father or
husband, master or maintainer; varaṇam—acceptance; tathā—as
well as; ātma-nikṣepa—full self-surrender; kārpaṇye—and
humility; ṣaṭ-vidhā—sixfold; śaraṇa-āgatiḥ—process of surrender.
The six divisions of surrender are the acceptance of those things
favorable to devotional service, the rejection of unfavorable
things, the conviction that Kṛṣṇa will give protection, the
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acceptance of the Lord as one’s guardian or master, full selfsurrender, and humility.
PURPORT. One who is fully surrendered is qualified with the six
following characteristics: (1) The devotee has to accept everything
that is favorable for the rendering of transcendental loving service
to the Lord. (2) He must reject everything unfavorable to the
Lord’s service. This is also called renunciation. (3) A devotee must
be firmly convinced that Kṛṣṇa will give him protection. No one
else can actually give one protection, and being firmly convinced
of this is called faith. This kind of faith is different from the faith of
an impersonalist who wants to merge into the Brahman effulgence
in order to benefit by cessation of repeated birth and death. A
devotee wants to remain always in the Lord’s service. In this way,
Kṛṣṇa is merciful to His devotee and gives him all protection from
the dangers found on the path of devotional service. (4) The
devotee should accept Kṛṣṇa as his supreme maintainer and
master. He should not think that he is being protected by a
demigod. He should depend only on Kṛṣṇa, considering Him the
only protector. The devotee must be firmly convinced that within
the three worlds he has no protector or maintainer other than
Kṛṣṇa. (5) Self-surrender means remembering that one’s activities
and desires are not independent. The devotee is completely
dependent on Kṛṣṇa, and he acts and thinks as Kṛṣṇa desires. (6)
The devotee is meek and humble.
Lord Kṛṣṇa states in the Bhagavad-gītā (15.15):
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sarvasya cāhaṁ hṛdi sanniviṣṭo
mattaḥ smṛtir jñānam apohanaṁ ca
vedaiś ca sarvair aham eva vedyo
vedānta-kṛd veda-vid eva cāham
“I am seated in everyone’s heart, and from Me come
remembrance, knowledge and forgetfulness. By all the Vedas I am
to be known. Indeed, I am the compiler of Vedānta, and I am the
knower of the Vedas.” Situated in everyone’s heart, Kṛṣṇa deals
differently according to the living entity’s position. The living
entity’s position is to be under the protection of the illusory energy
or under Kṛṣṇa’s personal protection. When a living entity is fully
surrendered, he is under the direct protection of Kṛṣṇa, and Kṛṣṇa
gives him all intelligence by which he can advance in spiritual
realization. The nondevotee, however, being under the protection
of the illusory energy, increasingly forgets his relationship with
Kṛṣṇa. Sometimes it is asked how Kṛṣṇa causes one to forget. Kṛṣṇa
personally causes His devotee to forget material activities, and
through the agency of māyā Kṛṣṇa causes the nondevotee to forget
his devotional service to the Lord. This is called apohana.
BHAGAVAD-GĪTĀ 18.65
man-manā bhava mad-bhakto
mad-yājī māṁ namaskuru
mām evaiṣyasi satyaṁ te
pratijāne priyo ‘si me
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mat-manāḥ — thinking of Me; bhava — just become; matbhaktaḥ — My devotee; mat-yājī — My worshiper; mām — unto
Me; namaskuru — offer your obeisances; mām — unto Me; eva
— certainly; eṣyasi — you will come; satyam — truly; te — to you;
pratijāne — I promise; priyaḥ — dear; asi — you are; me — to
Me.
Always think of Me, become My devotee, worship Me and offer
your homage unto Me. Thus you will come to Me without fail. I
promise you this because you are My very dear friend.
PURPORT. The most confidential part of knowledge is that one
should become a pure devotee of Kṛṣṇa and always think of Him
and act for Him. One should not become an official meditator. Life
should be so molded that one will always have the chance to think
of Kṛṣṇa. One should always act in such a way that all his daily
activities are in connection with Kṛṣṇa. He should arrange his life
in such a way that throughout the twenty-four hours he cannot but
think of Kṛṣṇa. And the Lord’s promise is that anyone who is in
such pure Kṛṣṇa consciousness will certainly return to the abode
of Kṛṣṇa, where he will be engaged in the association of Kṛṣṇa face
to face. This most confidential part of knowledge is spoken to
Arjuna because he is the dear friend of Kṛṣṇa. Everyone who
follows the path of Arjuna can become a dear friend to Kṛṣṇa and
obtain the same perfection as Arjuna.
These words stress that one should concentrate his mind upon
Kṛṣṇa – the very form with two hands carrying a flute, the bluish
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boy with a beautiful face and peacock feathers in His hair. There
are descriptions of Kṛṣṇa found in the Brahma-saṁhitā and other
literatures. One should fix his mind on this original form of
Godhead, Kṛṣṇa. One should not even divert his attention to other
forms of the Lord. The Lord has multiforms as Viṣṇu, Nārāyaṇa,
Rāma, Varāha, etc., but a devotee should concentrate his mind on
the form that was present before Arjuna. Concentration of the
mind on the form of Kṛṣṇa constitutes the most confidential part
of knowledge, and this is disclosed to Arjuna because Arjuna is the
most dear friend of Kṛṣṇa’s.
BHAGAVAD-GĪTĀ 18.66
sarva-dharmān parityajya
mām ekaṁ śaraṇaṁ vraja
ahaṁ tvāṁ sarva-pāpebhyo
mokṣayiṣyāmi mā śucaḥ
sarva-dharmān — all varieties of religion; parityajya —
abandoning; mām — unto Me; ekam — only; śaraṇam — for
surrender; vraja — go; aham — I; tvām — you; sarva — all;
pāpebhyaḥ — from sinful reactions; mokṣayiṣyāmi — will deliver;
mā — do not; śucaḥ — worry.
Abandon all varieties of religion and just surrender unto Me. I
shall deliver you from all sinful reactions. Do not fear.
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PURPORT. The Lord has described various kinds of knowledge
and processes of religion – knowledge of the Supreme Brahman,
knowledge of the Supersoul, knowledge of the different types of
orders and statuses of social life, knowledge of the renounced order
of life, knowledge of nonattachment, sense and mind control,
meditation, etc. He has described in so many ways different types
of religion. Now, in summarizing Bhagavad-gītā, the Lord says that
Arjuna should give up all the processes that have been explained to
him; he should simply surrender to Kṛṣṇa. That surrender will save
him from all kinds of sinful reactions, for the Lord personally
promises to protect him.
In the Seventh Chapter it was said that only one who has become
free from all sinful reactions can take to the worship of Lord Kṛṣṇa.
Thus one may think that unless he is free from all sinful reactions
he cannot take to the surrendering process. To such doubts it is
here said that even if one is not free from all sinful reactions, simply
by the process of surrendering to Śrī Kṛṣṇa he is automatically
freed. There is no need of strenuous effort to free oneself from
sinful reactions. One should unhesitatingly accept Kṛṣṇa as the
supreme savior of all living entities. With faith and love, one should
surrender unto Him.
The process of surrender to Kṛṣṇa is described in the Hari-bhaktivilāsa (11.676):
ānukūlyasya saṅkalpaḥ
prātikūlyasya varjanam
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rakṣiṣyatīti viśvāso
goptṛtve varaṇaṁ tathā
ātma-nikṣepa-kārpaṇye
ṣaḍ-vidhā śaraṇāgatiḥ
According to the devotional process, one should simply accept
such religious principles that will lead ultimately to the devotional
service of the Lord. One may perform a particular occupational
duty according to his position in the social order, but if by
executing his duty one does not come to the point of Kṛṣṇa
consciousness, all his activities are in vain. Anything that does not
lead to the perfectional stage of Kṛṣṇa consciousness should be
avoided. One should be confident that in all circumstances Kṛṣṇa
will protect him from all difficulties. There is no need of thinking
how one should keep the body and soul together. Kṛṣṇa will see to
that. One should always think himself helpless and should consider
Kṛṣṇa the only basis for his progress in life. As soon as one
seriously engages himself in devotional service to the Lord in full
Kṛṣṇa consciousness, at once he becomes freed from all
contamination of material nature. There are different processes of
religion and purificatory processes by cultivation of knowledge,
meditation in the mystic yoga system, etc., but one who surrenders
unto Kṛṣṇa does not have to execute so many methods. That
simple surrender unto Kṛṣṇa will save him from unnecessarily
wasting time. One can thus make all progress at once and be freed
from all sinful reactions.
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One should be attracted by the beautiful vision of Kṛṣṇa. His name
is Kṛṣṇa because He is all-attractive. One who becomes attracted
by the beautiful, all-powerful, omnipotent vision of Kṛṣṇa is
fortunate. There are different kinds of transcendentalists – some of
them are attached to the impersonal Brahman vision, some of them
are attracted by the Supersoul feature, etc., but one who is attracted
to the personal feature of the Supreme Personality of Godhead,
and, above all, one who is attracted by the Supreme Personality of
Godhead as Kṛṣṇa Himself, is the most perfect transcendentalist.
In other words, devotional service to Kṛṣṇa, in full consciousness,
is the most confidential part of knowledge, and this is the essence
of the whole Bhagavad-gītā. Karma-yogīs, empiric philosophers,
mystics and devotees are all called transcendentalists, but one who
is a pure devotee is the best of all. The particular words used here,
mā śucaḥ, “Don’t fear, don’t hesitate, don’t worry,” are very
significant. One may be perplexed as to how one can give up all
kinds of religious forms and simply surrender unto Kṛṣṇa, but such
worry is useless.
AN EXCERPT FROM
TEACHINGS OF LORD CAITANYA
PREFACE
Lord Kṛṣṇa’s ultimate instruction in Bhagavad-gītā is that
everyone should surrender unto Him, Lord Kṛṣṇa. Kṛṣṇa promises
to take immediate charge of such a surrendered soul. The Lord, the
Supreme Personality of Godhead, is already in charge of the
maintenance of this creation by virtue of His plenary expansion,
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Kṣīrodaka-śāyī Viṣṇu, but this maintenance is not direct. However,
when the Lord says that He takes charge of His pure devotee, He
actually takes direct charge. A pure devotee is a soul who is forever
surrendered to the Lord, just as a child is surrendered to his parents
or an animal to its master. In the surrendering process, one should:
(1) accept things favorable for discharging devotional service, (2)
reject things unfavorable, (3) believe firmly in the Lord’s
protection, (4) feel exclusively dependent on the mercy of the Lord,
(5) have no interest separate from the interest of the Lord and (6)
always feel oneself meek and humble.
AN EXCERPT FROM
RENUNCIATION THROUGH WISDOM
CHAPTER 5
Once a person surrenders fully to the Lord’s lotus feet, he sees the
Lord’s form everywhere, not this world of moving and nonmoving
matter. Such surrender has six limbs:
ānukūlyasya saṅkalpaḥ
prātikūlyasya varjanam
rakṣiṣyatīti viśvāso
goptṛtve varaṇaṁ tathā
ātma-nikṣepa-kārpaṇye
ṣaḍ-vidhā śaraṇāgatiḥ
The six divisions of surrender are the acceptance of those things
favorable to devotional service, the rejection of unfavorable things,
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the conviction that Kṛṣṇa will give protection, the acceptance of
the Lord as one’s guardian or master, full surrender, and humility.
The relationship between the Supreme Lord and His surrendered
devotee is very intimate. Everything about the devotee is known to
the Lord. The devotee has no separate interest that would involve
him in speculative knowledge, fruitive activities, sense pleasures,
lamentation, meditation, and so on. He simply engages full-time in
serving the Supreme Lord. His consciousness becomes purified of
all contamination, and the fire of conditioned life is put out.
Duality and illusion is eradicated from his heart, his devotion to
Lord Kṛṣṇa becomes single-minded, and He throws himself at the
Lord’s lotus feet, feeling like a sold-out animal. At this stage the
Supreme Lord Himself imparts all spiritual knowledge, or buddhiyoga, to the devotee so that he can attain Him:
teṣāṁ satata-yuktānām
bhajatāṁ prīti-pūrvakam
dadāmi buddhi-yogaṁ taṁ
yena mām upayānti te
teṣām evānukampārtham
aham ajñāna-jaṁ tamaḥ
nāśayāmy ātma-bhāva-stho
jñāna-dīpena bhāsvatā
“To those who are constantly devoted to serving Me with love, I
give the understanding by which they can come to Me. To show
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them special mercy, I, dwelling in their hearts, destroy with the
shining lamp of knowledge the darkness born of ignorance.”
(Bhagavad-gītā 10.10-11)
When the devotee adopts such a mood of surrender and complete
dependence, everything easily happens by the Lord’s desire. Even
if the process of surrender somehow remains incomplete, the
devotee achieves the ends attainable through other yogic practices.
As the Lord says, “A little advancement on this path protects one
from the most dangerous type of fear.” In other words, the
Supreme Lord personally intervenes and arranges for His
surrendered devotee’s success in spiritual life.
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CHAPTER 6
THE DESTRUCTION OF
APRĀRABDHA AND PRĀRABDHA
SINFUL REACTIONS
In Section 14, Śrīla Bhaktivinoda Ṭhākura also says that when one
chants the holy names purely, one’s aprārabdha and prārabdha
sinful reactions are destroyed. This chapter contains information on
these two types of sinful reactions.
AN EXCERPT FROM
ŚRĪMAD-BHĀGAVATAM 6.1.14 PURPORT
Prārabdha refers to sinful reactions from which one is suffering at
the present, and aprārabdha refers to sources of potential suffering.
When the seeds (bīja) of sinful reactions have not yet fructified, the
reactions are called aprārabdha. These seeds of sinful action are
unseen, but they are unlimited, and no one can trace when they
were first planted. Because of prārabdha, sinful reactions that have
already fructified, one is seen to have taken birth in a low family or
to be suffering from other miseries.
When one takes to devotional service, however, all phases of sinful
life, including prārabdha, aprārabdha and bīja, are vanquished. In
Śrīmad-Bhāgavatam (11.14.19) Lord Kṛṣṇa tells Uddhava:
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yathāgniḥ susamṛddhārciḥ
karoty edhāṁsi bhasmasāt
tathā mad-viṣayā bhaktir
uddhavaināṁsi kṛtsnaśaḥ
“My dear Uddhava, devotional service in relationship with Me is
like a blazing fire that can burn to ashes all the fuel of sinful
activities supplied to it.” How devotional service vanquishes the
reactions of sinful life is explained in Śrīmad-Bhāgavatam (3.33.6)
in a verse spoken during Lord Kapiladeva’s instructions to His
mother, Devahūti. Devahūti said:
yan-nāmadheya-śravaṇānukīrtanād
yat-prahvaṇād yat-smaraṇād api kvacit
śvādo ‘pi sadyaḥ savanāya kalpate
kutaḥ punas te bhagavan nu darśanāt
“My dear Lord, if even a person born in a family of dog-eaters hears
and repeats the chanting of Your glories, offers respects to You and
remembers You, he is immediately greater than a brāhmaṇa and is
therefore eligible to perform sacrifices. Therefore, what is to be said
of one who has seen You directly?”
In the Padma Purāṇa there is a statement that persons whose hearts
are always attached to the devotional service of Lord Viṣṇu are
immediately released from all the reactions of sinful life. These
reactions generally exist in four phases. Some of them are ready to
produce results immediately, some are in the form of seeds, some
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are unmanifested, and some are current. All such reactions are
immediately nullified by devotional service. When devotional
service is present in one’s heart, desires to perform sinful activities
have no place there. Sinful life is due to ignorance, which means
forgetfulness of one’s constitutional position as an eternal servant
of God, but when one is fully Kṛṣṇa conscious he realizes that he is
God’s eternal servant.
AN EXCERPT FROM
BHAGAVAD-GĪTĀ 9.2 PURPORT
In the Padma Purāṇa, man’s sinful activities have been analyzed
and are shown to be the results of sin after sin. Those who are
engaged in fruitive activities are entangled in different stages and
forms of sinful reactions. For instance, when the seed of a
particular tree is sown, the tree does not appear immediately to
grow; it takes some time. It is first a small, sprouting plant, then it
assumes the form of a tree, then it flowers and bears fruit, and,
when it is complete, the flowers and fruits are enjoyed by persons
who have sown the seed of the tree. Similarly, a man performs a
sinful act, and like a seed it takes time to fructify. There are
different stages. The sinful action may have already stopped within
the individual, but the results or the fruit of that sinful action are
still to be enjoyed. There are sins which are still in the form of a
seed, and there are others which are already fructified and are
giving us fruit, which we are enjoying as distress and pain.
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As explained in the twenty-eighth verse of the Seventh Chapter, a
person who has completely ended the reactions of all sinful
activities and who is fully engaged in pious activities, being freed
from the duality of this material world, becomes engaged in
devotional service to the Supreme Personality of Godhead, Kṛṣṇa.
In other words, those who are actually engaged in the devotional
service of the Supreme Lord are already freed from all reactions.
This statement is confirmed in the Padma Purāṇa:
aprārabdha-phalaṁ pāpaṁ
kūṭaṁ bījaṁ phalonmukham
krameṇaiva pralīyeta
viṣṇu-bhakti-ratātmanām
For those who are engaged in the devotional service of the Supreme
Personality of Godhead, all sinful reactions, whether fructified, in
the stock, or in the form of a seed, gradually vanish. Therefore the
purifying potency of devotional service is very strong, and it is
called pavitram uttamam, the purest.
AN EXCERPT FROM
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 15.169 PURPORT
As soon as one fully surrenders to Kṛṣṇa, he becomes a Vaiṣṇava.
In this verse from the Bhagavad-gītā Kṛṣṇa promises to relieve His
devotee from all the reactions to sinful life. It is a fact that a fully
surrendered Vaiṣṇava is completely out of the range of material
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infection. This is to say that he does not suffer the results of his
previous pious or impious actions. Unless one is freed from sinful
life, one cannot become a Vaiṣṇava. In other words, if one is a
Vaiṣṇava, his sinful life is certainly ended. According to the Padma
Purāṇa:
aprārabdha-phalaṁ pāpaṁ kūṭaṁ bījaṁ phalonmukham
krameṇaiva pralīyeta viṣṇu-bhakti-ratātmanām
“There are different stages of dormant reactions to sinful activities
to be observed in a sinful life. Sinful reactions may be just waiting
to take effect [phalonmukha], reactions may be still further
dormant [kūṭa], or the reactions may be in a seedlike state [bīja].
In any case, all types of sinful reactions are vanquished one after
another if a person engages in the devotional service of Lord
Viṣṇu.”
AN EXCERPT FROM
CAITANYA-CARITĀMṚTA
MADHYA-LĪLĀ 17.95 PURPORT
There are three kinds of devotees: those who are eternally on the
transcendental platform (nitya-siddha), those who have been
elevated to the transcendental platform by the execution of
devotional service (sādhana-siddha), and those who are neophytes
advancing toward the perfectional platform (sādhaka). The
sādhakas are gradually becoming free from fruitive reaction. The
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Bhakti-rasāmṛta-sindhu (1.1.17) describes the symptoms of
bhakti-yoga thus:
kleśa-ghnī śubha-dā mokṣa-laghutā-kṛt su-durlabhā
sāndrānanda-viśeṣātmā śrī-kṛṣṇākarṣiṇī ca sā
Devotional service is kleśa-ghnī even for beginners. This means
that it reduces or nullifies all kinds of suffering. The word śubhadā indicates that devotional service bestows all good fortune, and
the word kṛṣṇa-ākarṣiṇī indicates that devotional service gradually
attracts Kṛṣṇa toward the devotee. Consequently a devotee is not
subject to any sinful reaction. In the Bhagavad-gītā (18.66) Kṛṣṇa
says:
sarva-dharmān parityajya mām ekaṁ śaraṇaṁ vraja
ahaṁ tvāṁ sarva-pāpebhyo mokṣayiṣyāmi mā śucaḥ
“Abandon all varieties of religion and just surrender unto Me. I
shall deliver you from all sinful reactions. Do not fear.”
Thus a fully surrendered, sincere devotee immediately receives
relief from all kinds of sinful reactions. There are three stages of
fructification for sinful activity. At one stage, one commits the
sinful act, before that the seed of this act exists, and before that
there is ignorance whereby one commits the sin. Suffering is
involved in all three stages. However, Kṛṣṇa is merciful to His
devotee, and consequently He immediately nullifies all three stages
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— the sin, the seed of sin and the ignorance that leads one to sin.
The Padma Purāṇa confirms this:
aprārabdha-phalaṁ pāpaṁ kūṭaṁ bījaṁ phalonmukham
krameṇaiva pralīyeta viṣṇu-bhakti-ratātmanām
For a further explanation of this topic, The Nectar of Devotion
should be consulted.
AN EXCERPT FROM
THE NECTAR OF DEVOTION
CHAPTER 1
In Bhagavad-gītā, the Lord says that one should surrender unto
Him, giving up all other engagements. The Lord also gives His
word there that He will protect surrendered souls from the
reactions of all sinful activities. Śrīla Rūpa Gosvāmī says that the
distresses from sinful activities are due both to the sins themselves
and to sins committed in our past lives. Generally, one commits
sinful activities due to ignorance. But ignorance is no excuse for
evading the reaction – sinful activities. Sinful activities are of two
kinds: those that are mature and those that are not mature. The
sinful activities for which we are suffering at the present moment
are called mature. The many sinful activities stored within us for
which we have not yet suffered are considered immature. For
example, a man may have committed criminal acts but not yet been
arrested for them. Now, as soon as he is detected, arrest is awaiting
him. Similarly, for some of our sinful activities we are awaiting
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distresses in the future, and for others, which are mature, we are
suffering at the present moment.
In this way there is a chain of sinful activities and their concomitant
distresses, and the conditioned soul is suffering life after life due to
these sins. He is suffering in the present life the results of sinful
activities from his past life, and he is meanwhile creating further
sufferings for his future life. Mature sinful activities are exhibited
if one is suffering from some chronic disease, if one is suffering
from some legal implication, if one is born in a low and degraded
family or if one is uneducated or very ugly.
There are many results of past sinful activities for which we are
suffering at the present moment, and we may be suffering in the
future due to our present sinful activities. But all of these reactions
to sinful deeds can immediately be stopped if we take to Kṛṣṇa
consciousness. As evidence for this, Rūpa Gosvāmī quotes from
Śrīmad-Bhāgavatam, Eleventh Canto, fourteenth chapter, verse 19.
This verse is in connection with Lord Kṛṣṇa’s instruction to
Uddhava, where He says, “My dear Uddhava, devotional service
unto Me is just like a blazing fire, which can burn into ashes
unlimited fuel supplied to it.” The purport is that as the blazing fire
can burn any amount of fuel to ashes, so devotional service to the
Lord in Kṛṣṇa consciousness can burn up all the fuel of sinful
activities. For example, in the Gītā Arjuna thought that fighting
was a sinful activity, but Kṛṣṇa engaged him on the battlefield
under His order, and so the fighting became devotional service.
Therefore, Arjuna was not subjected to any sinful reaction.
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Śrīla Rūpa Gosvāmī quotes another verse from the Third Canto of
Śrīmad-Bhāgavatam, thirty-third chapter, verse 6, in which
Devahūti addresses her son, Kapiladeva, and says, “My dear Lord,
there are nine different kinds of devotional service, beginning with
hearing and chanting. Anyone who hears about Your pastimes,
who chants about Your glories, who offers You obeisances, who
thinks of You and, in this way, executes any of the nine kinds of
devotional service – even if he is born in a family of dog-eaters [the
lowest grade of mankind] – becomes immediately qualified to
perform sacrifices.” As such, how is it possible that anyone actually
engaged in devotional service in full Kṛṣṇa consciousness has not
become purified? It is not possible. One who is engaged in Kṛṣṇa
consciousness and devotional service has without doubt become
freed from all contaminations of material sinful activities.
Devotional service therefore has the power to actually nullify all
kinds of reactions to sinful deeds. A devotee is nevertheless always
alert not to commit any sinful activities; this is his specific
qualification as a devotee. Thus Śrīmad-Bhāgavatam states that by
performing devotional service a person who was born even in a
family of dog-eaters may become eligible to take part in the
performance of the ritualistic ceremonies recommended in the
Vedas. It is implicit in this statement that a person born into a
family of dog-eaters is generally not fit for performing yajña, or
sacrifice. The priestly caste in charge of performing these ritualistic
ceremonies recommended in the Vedas is called the brāhmaṇa
order. Unless one is a brāhmaṇa, he cannot perform these
ceremonies.
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A person is born in a brāhmaṇa family or in a family of dog-eaters
due to his past activities. If a person is born in a family of dog-eaters
it means that his past activities were all sinful. But if even such a
person takes to the path of devotional service and begins to chant
the holy names of the Lord – Hare Kṛṣṇa, Hare Kṛṣṇa, Kṛṣṇa
Kṛṣṇa, Hare Hare/ Hare Rāma, Hare Rāma, Rāma Rāma, Hare
Hare – he is at once fit to perform the ritualistic ceremonies. This
means that his sinful reactions have immediately become
neutralized.
It is stated in the Padma Purāṇa that there are four kinds of effects
due to sinful activities, which are listed as follows: (1) the effect that
is not yet fructified, (2) the effect that is lying as seed, (3) the effect
that is already mature and (4) the effect that is almost mature. It is
also stated that all these four effects become immediately
vanquished for those who surrender unto the Supreme Personality
of Godhead, Viṣṇu, and become engaged in His devotional service
in full Kṛṣṇa consciousness.
Those effects described as “almost mature” refer to the distress
from which one is suffering at present, and the effects “lying as
seed” are in the core of the heart, where there is a certain stock of
sinful desires which are like seeds. The Sanskrit word kūṭam means
that they are almost ready to produce the seed, or the effect of the
seed. “An immature effect” refers to the case where the seedling
has not begun. From this statement of Padma Purāṇa it is
understood that material contamination is very subtle. Its
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beginning, its fruition and results, and how one suffers such results
in the form of distress, are part of a great chain. When one catches
some disease, it is often very difficult to ascertain the cause of the
disease, where it originated and how it is maturing. The suffering
of a disease, however, does not appear all of a sudden. It actually
takes time. And as in the medical field, for precaution’s sake, the
doctor injects a vaccination to prevent the growing of
contamination, the practical injection to stop all the fructifications
of the seeds of our sinful activities is simply engagement in Kṛṣṇa
consciousness.
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CHAPTER 7
A LIST OF MAJOR SINFUL ACTIVITIES
DERIVED FROM
ŚRĪLA BHAKTIVINODA ṬHĀKURA’S
CAITANYA-ŚIKṢĀMṚTA 2.5
Śrīla Bhaktivinoda Ṭhākura notes in Section 16 that even a
kaniṣṭha-vaiṣṇava has no inclination to engage in sinful activities.
It is thus implied that there is no question of his engagement in such
activities. In his major classic Caitanya-śikṣāmṛta, he has enlisted
those sinful activities as follows. Interested readers can read the
original with Śrīla Bhaktivinoda’s explanation to each of these
items.
1. Hiṁsā: Violence
a. Nara-hiṁsā: Violence towards humans
b. Paśu-hiṁsā: Violence towards animals
c. Deva-hiṁsā: Religious violence
2. Niṣṭhuratā: Harshness
a. Nara-niṣṭhuratā: Harshness towards humans
b. Paśu-niṣṭhuratā: Harshness towards animals
3. Kauṭilya: Crookedness
4. Citta-vibhrama: Bewilderment of mind
a. Mādaka-sevana: Intoxication
b. Ṣaḍ-ripu-prābalya: Predominance of the six spiritual
enemies
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i.
ii.
iii.
iv.

5.

6.

7.

8.
9.

Kāma-prābalya: Predominance of passion
Krodha-prābalya: Predominance of anger
Lobha-prābalya: Predominance of greed
Mada-prābalya: Predominance of artificial
pride
v. Moha-prābalya: Predominance of
bewilderment
vi. Mātsarya-prābalya: Predominance of
jealousy
c. Nāstikatā: Atheism or agnosticism
d. Jāḍya: Laziness
Mithyā: Falsehood
a. Mithyā-kathā: Speaking falsehood
b. Dharma-kāpaṭya: Religious hypocrisy
c. Mithyācaraṇa: Deceptive dealing
d. Pakṣapāta: Partiality
Gurv-avajñā: Disobedience to authorities
a. Mātā-pitr-avahelā: Insulting one’s parents
b. Upadeṣṭr-avahelā: Insulting one’s instructors
c. Gurv-avahelā: Insulting one’s spiritual masters
Lāmpaṭya: Avarice
a. Artha-lāmpaṭya: Avarice for wealth
b. Strī-lāmpaṭya: Avarice for women
c. Pratiṣṭhā-lāmpaṭya: Avarice for fame
Svārtha-sarvasvatā: Selfishness
Apāvitrya: Uncleanliness
a. Deśa-gata-apāvitrya: Uncleanliness of place
b. Kāla-gata-apāvitrya: Uncleanliness of time
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c. Pātra-gata-apāvitrya: Uncleanliness of recipient
10. Aśiṣṭācāra: Uncivilized behavior
11. Jagan-nāśa-kārya: World-destructive activities
a. Sat-kārya-vyāghāta-karaṇa: Obstructing auspicious
activities
b. Phalgu-vairāgya: Superficial renunciation
c. Dharmatayāsad-ācāra: Evil behavior in the name of
dharma
d. Anyāya-yuddha: Unrighteous war
e. Apacaya: Wastage of resources
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CHAPTER 8
ŚRĪLA VIŚVANĀTHA CAKRAVARTĪ
AND ŚRĪLA PRABHUPĀDA
ON DEALING WITH DURĀCĀRA-BHAKTAS
Section 22 of Vaiṣṇava-nindā alludes to the presence of Vaiṣṇavas
of bad behavior. This chapter has references from Śrīla Viśvanātha
Cakravartī and Śrīla Prabhupāda on how to deal with such
devotees, and the meaning of association in this regard.
AN EXCERPT FROM
ŚRĪLA VIŚVANĀTHA CAKRAVARTĪ ṬHĀKURA’S
ŚRĪMAD-BHĀGAVATAM 7.7.30 COMMENTARY
sad-ācārā ye bhaktās teṣāṁ saṅgeneti durācārā bhaktāḥ sevyā
vandyā darśanīyāś ca na tu saṅgārtham upādeyāḥ iti bhāvaḥ.
sad-ācārāḥ = are of good behavior, | ye = who | bhaktāḥ = devotees
| teṣāṁ = with those | saṅgena = one should associate | iti = By
stating that | durācārāḥ = of bad behavior | bhaktāḥ = devotees |
sevyāḥ = can be served, | vandyāḥ = honored | darśanīyāḥ = met, |
ca = and | na = not | tu = but | saṅga-artham = for association. |
upādeyāḥ = are not fit | iti = that | bhāvaḥ = it is implied
By stating that one should associate with those devotees who are
of good behavior, it is implied that devotees of bad behavior can
be served, honored and met, but they are not fit for association.

179

VAIṢṆAVA-NINDĀ

AN EXCERPT FROM
ŚRĪLA PRABHUPĀDA’S PURPORT
It is recommended that one associate with devotees, but there must
be some discrimination. Actually, a sādhu, a saintly person, must
be saintly in his behavior (sādhavaḥ sad-ācārāḥ). Unless one
adheres to the standard behavior, one’s position as a sādhu, a
saintly person, is not complete. Therefore a Vaiṣṇava, a sādhu,
must completely adhere to the standard of behavior. Śrīla
Viśvanātha Cakravartī Ṭhākura says that a Vaiṣṇava, a person
initiated into the Vaiṣṇava cult, should be offered the respect
befitting a Vaiṣṇava, which means that he should be offered service
and prayers. However, one should not associate with him if he is
not a fit person with whom to associate. (SB 7.7.30-31 purport)
THE SIX FORMS OF ASSOCIATION
UPADEŚĀMṚTA OF ŚRĪLA RŪPA GOSVĀMĪ
TEXT 4
dadāti pratigṛhṇāti
guhyam ākhyāti pṛcchati
bhuṅkte bhojayate caiva
ṣaḍ-vidhaṁ prīti-lakṣaṇam
dadāti — gives charity; pratigṛhṇāti — accepts in return; guhyam
— confidential topics; ākhyāti — explains; pṛcchati — inquires;
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bhuṅkte — eats; bhojayate — feeds; ca — also; eva — certainly;
ṣaṭ-vidham — six kinds; prīti — of love; lakṣaṇam — symptoms.
Offering gifts in charity, accepting charitable gifts, revealing
one’s mind in confidence, inquiring confidentially, accepting
prasāda and offering prasāda are the six symptoms of love shared
by one devotee and another.
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CHAPTER 9
ŚRĪMAD-BHĀGAVATAM
ON WHO NEEDS VARṆĀŚRAMA-DHARMA
AND WHO DOESN’T
with synonyms, translation and purports
by Śrīla Prabhupāda’s disciples
Section 8 of Vaiṣṇava-nindā points out that a kaniṣṭha-vaiṣṇava is
required to engage in the duties of Varṇāśrama-dharma. This
chapter contains information from Śrīmad-Bhāgavatam on the
same with supporting explanations from the previous ācāryas.
[11.3.45]
nācared yas tu vedoktaṁ
svayam ajño ‘jitendriyaḥ
vikarmaṇā hy adharmeṇa
mṛtyor mṛtyum upaiti saḥ
na ācaret — does not perform; yaḥ — who; tu — but; veda-uktam
— what is prescribed in the Vedas; svayam — himself; ajñaḥ —
ignorant; ajita-indriyaḥ — not having learned to control his
senses; vikarmaṇā — by not executing scriptural duty; hi —
indeed; adharmeṇa — by his irreligion; mṛtyoḥ mṛtyum — death
after death; upaiti — achieves; saḥ — he.
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If an ignorant person who has not conquered the material senses
does not adhere to the Vedic injunctions, certainly he will engage
in sinful and irreligious activities. Thus his reward will be
repeated birth and death.
PURPORT. In the previous verse it was stated that although
fruitive activities are prescribed in the Vedas, the actual goal of
human life is to free oneself from all materialistic activities.
Therefore, one may conclude that there is no need to perform the
Vedic rituals, which offer regulated sense gratification. But an
ignorant person, or, in other words, one who has not understood
that he is not the material body but an eternal spiritual soul, part
and parcel of Kṛṣṇa, will invariably be unable to control the urges
of the material senses. Therefore, if such a materially inclined
person neglects the Vedic injunctions that administer regulated
sense gratification, he will surely fall down into unregulated sense
gratification in pāpa, or sinful life. For example, those who are
affected by sexual desire are ordered to accept the vivāha-yajña, or
religious marriage ceremony. We often see that because of false
pride a so-called brahmacārī, or celibate student of Vedic
knowledge, rejects the marriage ceremony as māyā, or material
illusion. But if such a celibate student is unable to control his senses
he will undoubtedly degrade himself by eventually engaging in
illicit sex, which has no connection to Vedic culture. Similarly, a
neophyte in Kṛṣṇa consciousness is encouraged to eat kṛṣṇaprasādam to his full satisfaction. Sometimes an immature
practitioner of bhakti-yoga tries to make a show of severe eating
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habits and eventually falls down into eating unregulated and
abominable foodstuffs.
According to Śrīla Viśvanātha Cakravartī Ṭhākura, the words
mṛtyor mṛtyum upaiti mean that a sinful person is awarded a free
ticket to hell by the lord of death himself, Yamarāja. This is also
described in the Vedas as follows: mṛtvā punar mṛtyum āpadyate
ardyamānaḥ sva-karmabhiḥ. “Persons who cause themselves
severe pain by their materialistic activities gain no relief at the
moment of death, for they are placed again in a situation in which
death will occur.” Therefore, Vedic ritualistic activities such as the
wedding ceremony or the relishing of sumptuous yajña-śiṣṭa, or
food remnants of sacrifice, should not be given up by those whose
senses are not yet controlled.
The previous verse gave the example of a father’s administering
candy to his son to induce the child to take medicine. If the child
rejects the father’s offer, thinking that the candy is unnecessary, the
child also misses the opportunity to take the medicine that will cure
him. Similarly, if a materialistic person rejects the Vedic
injunctions that administer prescribed sense gratification, he will
not be purified but instead will be further degraded. Śrīla Jīva
Gosvāmī has described a materialistic person as one whose mind
and intelligence are not faithfully fixed in the message of the
Supreme Personality of Godhead. In Bhagavad-gītā Śrī Bhagavān,
Lord Kṛṣṇa, gives wonderful explanations to the conditioned souls,
represented by Arjuna, concerning the actual goal of life. One who
cannot fix his mind on these instructions is to be considered a
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materialistic person who is inclined toward sinful activities and
who must therefore submit himself to the standard Vedic
injunctions. Such Vedic injunctions, even though fruitive, are
considered puṇya, or pious, according to Śrīla Jīva Gosvāmī, and
thus one who strictly performs them will not go to hell. Lord Kṛṣṇa
Himself states in the Bhāgavatam (11.20.9):
tāvat karmāṇi kurvīta
na nirvidyeta yāvatā
mat-kathā-śravaṇādau vā
śraddhā yāvan na jāyate
“One should continue to perform the Vedic ritualistic activities
until one actually becomes detached from material sense
gratification and develops faith for hearing and chanting about
Me.”
Śrīla Viśvanātha Cakravartī Ṭhākura explains that the Vedas
prescribe that one rise early in the morning, bathe, and chant the
Gāyatrī mantra. If one artificially gives up such a disciplined,
regulated life, one will gradually become a victim of activities for
gross sense gratification, such as eating in restaurants and
indulging in illicit connections with women. Thus losing control
of his senses, he becomes just like an animal, engaging from the
early morning until the night in dangerous activities. Śrīla
Madhvācārya has commented in this regard, ajñaḥ sann ācarann
api. Although in ignorance, one continues to act, not considering
the future result of one’s activities. Such indifference to the future
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result of one’s activities is described in Bhagavad-gītā to be a
symptom of the mode of ignorance. Just as an intelligent man will
not drive his car on a highway if he knows the highway will lead
him to danger, an intelligent man will not perform non-Vedic
activities if he knows that the ultimate result will be the disaster
described here by the words mṛtyor mṛtyum upaiti. Śrīla
Bhaktisiddhānta Sarasvatī Ṭhākura has stated that ignorant
persons sometimes think that after death one automatically attains
everlasting peace. But by the powerful reactions of one’s sinful
activities one comes to a most unpeaceful condition, for one must
suffer hellish miseries in exchange for the meager temporary fruits
of material work. Such hellish reactions occur not once but
perpetually, as long as one is indifferent to the Vedic injunctions.
[11.20.9]
tāvat karmāṇi kurvīta
na nirvidyeta yāvatā
mat-kathā-śravaṇādau vā
śraddhā yāvan na jāyate
tāvat — up to that time; karmāṇi — fruitive activities; kurvīta —
one should execute; na nirvidyeta — is not satiated; yāvatā — as
long as; mat-kathā — of discourses about Me; śravaṇa-ādau — in
the matter of śravaṇam, kīrtanam and so on; vā — or; śraddhā —
faith; yāvat — as long as; na — not; jāyate — is awakened.
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As long as one is not satiated by fruitive activity and has not
awakened his taste for devotional service by śravaṇaṁ kīrtanaṁ
viṣṇoḥ, one has to act according to the regulative principles of the
Vedic injunctions.
PURPORT. Unless one has developed firm faith in Lord Kṛṣṇa by
association with pure devotees and is thus engaged full time in the
devotional service of the Lord, one should not neglect ordinary
Vedic principles and duties. As stated by the Lord Himself,
śruti-smṛtī mamaivājñe
yas te ullaṅghya vartate
ājñā-cchedī mama dveṣī
mad-bhakto ‘pi na vaiṣṇavaḥ
“The śruti and smṛti literatures are to be understood as My
injunctions, and one who violates such codes is to be understood
as violating My will and thus opposing Me. Although such a person
may claim to be My devotee, he is not actually a Vaiṣṇava.” The
Lord here states that if one has not developed firm faith in the
process of chanting and hearing, one must comply with the
ordinary injunctions of Vedic literatures. There are many
symptoms by which one can recognize an advanced devotee of the
Lord. In the First Canto of Śrīmad-Bhāgavatam (1.2.7) it is stated:
vāsudeve bhagavati bhakti-yogaḥ prayojitaḥ
janayaty āśu vairāgyaṁ jñānaṁ ca yad ahaitukam
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One who is actually engaged in advanced devotional service
immediately develops both clear knowledge of Kṛṣṇa
consciousness and detachment from nondevotional activities. One
who is not situated on this platform must comply with the ordinary
injunctions of Vedic literature or risk becoming inimical to the
Supreme Personality of Godhead. On the other hand, one who has
developed great faith in the devotional service of Lord Kṛṣṇa does
not hesitate to do anything that will further the mission of the Lord.
As stated in the Eleventh Canto of Śrīmad-Bhāgavatam (11.5.41):
devarṣi-bhūtāpta-nṛṇāṁ pitṝṇāṁ
na kiṅkaro nāyam ṛṇī ca rājan
sarvātmanā yaḥ śaraṇaṁ śaraṇyaṁ
gato mukundaṁ parihṛtya kartam
“Anyone who has taken shelter of the lotus feet of Mukunda, the
giver of liberation, giving up all kinds of obligation, and has taken
to the path in all seriousness, owes neither duties nor obligations
to the demigods, sages, general living entities, family members,
humankind or forefathers.”
Śrīla Jīva Gosvāmī points out in this regard that when a person fully
surrenders to Lord Kṛṣṇa, he takes shelter of the Lord’s promise to
liquidate all other responsibilities and debts of the surrendered
soul. The devotee thus becomes fearless by meditating on the
Lord’s promise of protection. Those, however, who are materially
attached are frightened by the prospect of full surrender to the
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Supreme Personality of Godhead, thereby revealing their inimical
mentality toward the Lord.
[11.5.41]
devarṣi-bhūtāpta-nṛṇāṁ pitṝṇāṁ
na kiṅkaro nāyam ṛṇī ca rājan
sarvātmanā yaḥ śaraṇaṁ śaraṇyaṁ
gato mukundaṁ parihṛtya kartam
deva — of the demigods; ṛṣi — of the sages; bhūta — of ordinary
living entities; āpta — of friends and relatives; nṛṇām — of
ordinary men; pitṝṇām — of the forefathers; na — not; kiṅkaraḥ
— the servant; na — nor; ayam — this one; ṛṇī — debtor; ca —
also; rājan — O King; sarva-ātmanā — with his whole being; yaḥ
— a person who; śaraṇam — shelter; śaraṇyam — the Supreme
Personality of Godhead, who affords shelter to all; gataḥ —
approached; mukundam — Mukunda; parihṛtya — giving up;
kartam — duties.
O King, one who has given up all material duties and has taken
full shelter of the lotus feet of Mukunda, who offers shelter to all,
is not indebted to the demigods, great sages, ordinary living
beings, relatives, friends, mankind or even one’s forefathers who
have passed away. Since all such classes of living entities are part
and parcel of the Supreme Lord, one who has surrendered to the
Lord’s service has no need to serve such persons separately.
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PURPORT. One who has not fully surrendered to the devotional
service of the Lord undoubtedly has many material duties to
perform. Every ordinary conditioned soul is the recipient of
innumerable benefits given by the demigods, who provide sun and
moonshine, rain, wind, food and, ultimately, one’s own material
body. In Bhagavad-gītā it is stated, stena eva saḥ: one who does not
reciprocate with the demigods by offering them sacrifice is stena,
or a thief. Similarly, other living entities such as cows are providing
us with innumerable delicious and nutritious foodstuffs. When we
wake up in the morning our mind is refreshed by the sweet singing
of birds, and on a hot day we enjoy the cool shade and breeze of the
forest trees. We are accepting service from innumerable living
entities, and we are obligated to repay them. Āpta means one’s own
family members, to whom one is certainly obligated according to
normal morality, and nṛṇām means human society. Until one
becomes a devotee of the Supreme Personality of Godhead, one is
certainly a product of his society. We receive mundane education,
culture, tradition and protection from the society in which we live,
and thus we owe a great debt to society. Of course, our debt to
society is not simply to the present order but to all of our
forefathers and ancestors who carefully preserved moral and social
customs so that we, their descendants, could live peacefully.
Therefore the word pitṝṇām, or “forefathers,” indicates our debt to
previous generations.
In fact, the members of the Kṛṣṇa consciousness society are
sometimes criticized by materialistic persons for giving too much
attention to Kṛṣṇa rather than working to fulfill all of the above-
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mentioned obligations. In reply to this, the Bhāgavatam (4.31.14)
states, yathā taror mūla-niṣecanena tṛpyanti tat-skandhabhujopaśākhāḥ. If one waters the root of a tree, automatically all of
the branches, twigs, leaves, etc., are also nourished. There is no
need for, nor any effectiveness in, separately pouring water on the
branches, twigs and leaves of a tree. The water has to be placed on
the root. Similarly, prāṇopahārāc ca yathendriyāṇām: food must
be placed in the stomach, from where it is automatically distributed
to all of the limbs of the body. It is foolish to try to nourish the
whole body by rubbing food separately on all the bodily limbs.
Similarly, the Supreme Personality of Godhead, Kṛṣṇa, is the
source of all existence. Everything is emanating from Kṛṣṇa,
everything is maintained by Kṛṣṇa, and at the end, everything will
merge to rest in Kṛṣṇa. The Supreme Personality of Godhead,
Kṛṣṇa, is the supreme benefactor, friend, protector and well-wisher
of every living entity, and if He is satisfied, then automatically the
whole world will become satisfied, just as all of the bodily limbs are
strengthened and satisfied when food is duly remitted to the
stomach.
The example can be given that a man who is working as the
personal secretary to a great king has no further obligation to petty
minor kings. Undoubtedly an ordinary person has many
obligations within this material world. But according to Bhagavadgītā, mayaiva vihitān hi tān: it is actually the Supreme Lord who is
giving all benedictions. For example, one receives one’s body by
the mercy of one’s parents. However, sometimes we find that a
particular man or woman may become impotent at a given
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moment. Sometimes a deformed child is born, and sometimes a
child is born dead. Often the sexual act fails to produce pregnancy
at all. So although all parents desire a beautiful, highly qualified
child, this is often not the case. Thus it can be understood that
ultimately it is by the mercy of the Supreme Lord that a man and
woman are able to produce a child by the sexual act. It is by the
Lord’s mercy that the man’s seminal injection is potent and the
woman’s ovum is fertile. Similarly, it is only by the mercy of the
Lord that the child is born in a healthy condition and reaches
physical maturity to pursue his own life. If at any stage in the
evolution of a human being the Lord’s mercy is withdrawn, sudden
death or crippling disease occurs.
The demigods are also not independent. The words parihṛtya
kartam, “giving up other duties,” indicate that one should give up
any concept that the demigods are separate from Kṛṣṇa. It is clearly
stated in Vedic literature that the demigods are different limbs of
the universal body of the Supreme Lord. Further, it is stated in
Bhagavad-gītā that the Supreme Lord is situated in everyone’s
heart and that He only is giving intelligence and memory. Thus,
our forefathers who carefully preserved cultural traditions were
acting with intelligence provided by the Supreme Lord. They
certainly were not acting with their own independent intelligence.
No one can be intelligent without a brain, and it is only by Kṛṣṇa’s
mercy that we receive a human brain. Therefore, if we carefully
analyze all of our multifarious obligations toward different classes
of living entities, we shall find that in each and every case it is
ultimately by the mercy of the Supreme Personality of Godhead
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that we have received a particular benediction in life. So although
an ordinary person must methodically fulfill all of his various
obligations by executing different types of sacrifices and charitable
activities for the satisfaction of those who have benefited him, one
who is directly serving the Supreme Personality of Godhead,
Kṛṣṇa, at once fulfills all such obligations because all benedictions
ultimately have come from the Lord through the agency of family,
forefathers, demigods, etc.
The example may be given that sometimes a state government may
distribute benefits originally provided by the federal government.
So one who becomes the personal secretary or minister to the chief
executive of the federal government has no further obligation to
the less important representatives of the state government.
Therefore, it is stated in Śrīmad-Bhāgavatam (11.20.9):
tāvat karmāṇi kurvīta
na nirvidyeta yāvatā
mat-kathā-śravaṇādau vā
śraddhā yāvan na jāyate
“As long as one is not satiated by fruitive activity and has not
awakened his taste for devotional service by hearing and chanting
about the Supreme Lord, one has to act according to the regulative
principles of the Vedic injunctions.” The conclusion is that one
who has fully surrendered to the devotional service of the Supreme
Lord is a first-class human being.
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People in general are only eager to receive benedictions from
demigods, family members and society because such benedictions
are conducive to material sense gratification. Less intelligent
persons consider such material progress to be the only goal of life
and thus cannot appreciate the exalted position of pure devotional
service to the Lord. Bhakti-yoga, or pure devotional service, is
meant to directly please the senses of the Supreme Personality of
Godhead. Envious materialistic persons propose various
arguments to deny that the Supreme Lord even has transcendental
senses. The devotees, however, do not waste time doubting the
inconceivable beauty, strength, wealth and geniality of the
Supreme Personality of Godhead, but directly please the Lord’s
senses through loving service and thus receive the supreme
benediction of going back home, back to Godhead. The devotees
return to the Lord’s abode, where life is eternal, full of bliss and
knowledge. No demigod, family member or forefather can give one
an eternal life of bliss and knowledge. However, if one foolishly
neglects the lotus feet of the Supreme Lord and instead accepts the
temporary material body to be everything, then one must certainly
perform elaborate sacrifices, austerities and charity and fulfill all of
the obligations mentioned above. Otherwise, one becomes
completely sinful and condemned, even from the material point of
view.
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ABOUT ŚRĪLA PRABHUPĀDA
His Divine Grace A.C. Bhaktivedanta Swami Prabhupāda (18961977) is widely regarded as the foremost Vedic scholar, translator,
and teacher of the modern era. He is especially respected as the
world’s most prominent contemporary authority on bhakti-yoga,
devotional service to the Supreme Person, Kṛṣṇa, as taught by the
ancient Vedic writings of India. He is also the founder-ācārya of
the International Society for Krishna Consciousness.
Śrīla Prabhupāda, as he’s known to his followers, wrote more than
70 books, mostly annotated translations of the most important
scriptures teaching bhakti, including the Bhagavad-gītā, ŚrīmadBhāgavatam and Caitanya-caritāmṛta.
Śrīla Prabhupāda’s own spiritual master, Śrīla Bhaktisiddhānta
Sarasvatī Ṭhākura, was the leading proponent of Kṛṣṇa
consciousness in India during the early part of the twentieth
century. He specifically taught the philosophy of Lord Caitanya
Mahāprabhu, Kṛṣṇa’s avatāra who revived pure Kṛṣṇa-bhakti all
over India in the 1500s. When Śrīla Bhaktisiddhānta Sarasvatī first
met the young man later known as Śrīla Prabhupāda—in Kolkata
in 1922—he urged him to preach Caitanya Mahāprabhu’s message
of Kṛṣṇa consciousness throughout the English-speaking world.
After almost forty years of struggling within India to carry out his
guru’s order while maintaining his family and business
responsibilities, Śrīla Prabhupāda took sannyāsa and began his
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lifetime magnum opus—an annotated translation of ŚrīmadBhāgavatam in English. In 1965, with a trunk of the First Canto of
this work, he boarded a steamship bound from Kolkata to New
York City. He was sixty-nine, and with forty rupees in hand, he
aimed to introduce “India’s message of peace and goodwill” to the
western world. During the next twelve years of his life, Śrīla
Prabhupāda would inspire thousands of Westerners and Indians
to devote their lives to Kṛṣṇa consciousness, launching one of the
fastest-growing spiritual movements in the history of the world.
Many scholars and professors who met him and became familiar
with his work continue to use Śrīla Prabhupāda’s books as
standard university texts, and regard him as a genuine, realized,
and scholarly teacher of bhakti. His authoritative yet down-toearth presentation of Vedic teachings continues to inspire a
worldwide audience.
With the help of his disciples, he founded the International Society
for Krishna Consciousness (ISKCON) that is popularly known as
the “Hare Krishna” movement, due to its members’ widespread
practice of chanting the Hare Kṛṣṇa mantra—hare kṛṣṇa hare
kṛṣṇa kṛṣṇa kṛṣṇa hare hare / hare rāma hare rāma rāma rāma hare
hare—in public. Śrīla Prabhupāda intended ISKCON to facilitate
the association and education of bhakti-yoga practitioners, and his
dedicated followers continue to spread his mission vigorously.
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Working and traveling in the 12-year period from early 1966 until
late 1977, His Divine Grace A.C. Bhaktivedanta Swami
Prabhupāda, ISKCON’s founder-ācārya, wrote more than 70
books, mostly translations with commentary of Vedic scriptures
rendered into English. He considered this to be his most important
contribution to the world. Despite the heavy demands of
establishing and managing a worldwide movement, Śrīla
Prabhupāda would rise early in the morning to perform his
beloved writing work. He applied great devotion and care in
translating the ancient Vedic literatures into English from the
original Sanskrit. He would then explain the meaning of the texts
of those scriptures as well as their relevance to the modern age.
Śrīla Prabhupāda formed the Bhaktivedanta Book Trust (BBT) in
1972 to publish his books in various languages and to keep them in
print. In fact, his books have been translated into more than 60
languages and have been sold in the hundreds of millions. The BBT
soon became the world’s largest publisher and distributor of books
on Indian philosophy and religion.
Annotated translations
Bhagavad-Gītā As It Is
Śrī Īśopanishad
Śrīmad-Bhāgavatam (30 volumes)
Caitanya-caritāmrta (17 volumes)
The Nectar of Instruction
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Summary studies
Teachings of Lord Caitanya
Kṛṣṇa: The Supreme Personality of Godhead
The Nectar of Devotion
Other books published by the BBT in his presence
Easy Journey to Other Planets
Kṛṣṇa: The Reservoir of Pleasure
Kṛṣṇa consciousness: The Topmost Yoga System
Beyond Birth and Death
The Perfection of Yoga
On The Way to Kṛṣṇa
Rāja-vidyā: The King of Knowledge
Elevation to Kṛṣṇa Consciousness
Kṛṣṇa Consciousness: The Matchless Gift
Perfect Questions, Perfect Answers
Teachings of Lord Kapila, the Son of Devahūtī
The Science of Self-Realization
Gītāra Gāna (Bengali)
Vairāgya-vidyā (Bengali)
Buddhi-yoga (Bengali)
Bhakti-ratnāvalī (Bengali)
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Books of Śrīla Prabhupāda published by the BBT after his
departure from this world
Light of the Bhāgavata
Teachings of Queen Kuntī
Life Comes From Life
Path of Perfection
A Second Chance
Journey of Self Discovery
Laws of Nature: An Infallible Justice
Renunciation Through Wisdom
Quest for Enlightenment
Message of Godhead
Civilization and Transcendence
Dharma: The Way of Transcendence
Beyond Illusion and Doubt
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