CHAPTER 53

Rama Requests Laksmana
to Return to Ayodhya

SUMMARY

Sitting under a tree, Sri Ramacandra critically
noted Dagaratha’s weakness and the impending
disturbances Kaikeyl could give to Kausalya and
Sumitra, and so requested Sri Laksmana to return
to Ayodhya. Laksmana firmly stated that neither
He nor Sita could live without Rama. Then Rama
accepted Laksmana as His constant companion
during His stay in the forest for fourteen years.
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Laksmana prepared a bed
for Sita and Rama to sleep on.
(2.53.33)




TEXT 1

T d 987 GHTHIR] YA qfSAM |
T THgat 9y 3 gara agEE

sa tam vrksam samasadya sandhyam anvdsya pascimam
ramo ramayatam Srestha iti hovaca laksmanam

sah' tam = that; vrksam = tree; samasadya = having approached;
sandhyam = sandhya-vandana; anvasya = performed; pascimam =
His evening; ramah = Rama; ramayatam = of the pleasant; Sresthah
= the best; iti ha uvaca = and spoke the following; laksmanam = to
Laksmana.

Having approached that tree, Rama, the best of the pleasant,
performed His evening sandhya-vandana and spoke the following
to Laksmana.

TEXT 2

TR VAT Aferatar SAegle: |
a7 gH=oT IR af AhlvSgHe I

adyeyam prathama ratrir yata jana-padad bahih
ya sumantrena rahita tam notkanthitum arhasi

adya = today; iyam prathama = is the first; ratrih = night; yata =
we are; jana-padat = of our country; bahih = outside; ya = that;
sumantrena rahitd = we are passing without Sumantra; tam = of
this night; na = not; utkanthitum = remember the distress; arhasi
= You should.

Tonight is the first night we are outside of our country. You
should not remember the distresses of this night that we are
passing without Sumantra.

1. Technical note: sah ramah.
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GLOSS. “You should not remember the distresses” means “You
should not remember Your home, wife and so on and become
disturbed in mind.”

TEXT 3

SRl gy afey |
g fg daran add agAomEE: |

jagartavyam atandribhyam adya-prabhrti ratrisu
yoga-ksemari hi sitaya vartate laksmanavayoh

jagartavyam = awake; atandribhyam = we should be attentively;
adya-prabhrti = from today; ratrisu = at night; yoga-ksemam =
protection; hi = for; sitayah = Sitd’s; vartate = depends; laksmana
= Laksmana; avayoh = on Us.

Laksmana, we should be attentively awake at night, for Sita’s
protection depends on Us from today.

TEXT 4

Tfel HARREHAT Giffa FamR |
IUTIAIHE WATETEY @EATfr: |

ratrirh katharicid evemam saumitre vartayamahe
upavartamahe bhiimav astirya svayam arjitaih

ratrim = night; katharicit eva = somehow or other; imam = this;
saumitre = Saumitri; vartayamahe = we should pass; upavartamahe
= let us sleep; bhiimau = on the ground; dstirya = after spreading;
svayam darjitaih = grass and leaves that We have personally
collected.
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Saumitri, we should pass this night somehow or other.? Let us
sleep on the ground after spreading grass and leaves that We have
personally collected.

“Somehow or other” because it was the first time They are passing
a night [without Sumantra and outside Their kingdom]. The
night had fallen before They could make [relatively comfortable]
arrangements for sleeping.

TEXT 5

T g afawa Afgmat wereeaaiE: |
TI: HFAS T AR HAT: Y |

sa tu samvisya medinyam maharha-sayanocitah
imah saumitraye ramo vyajahara kathah subhah

sah tu samvisya = resolved to prepare [such]; medinyam = a bed
on the ground; maha-arha-sayana-ucitah = who was fit to sleep on
a greatly valuable bed; imah = the following; saumitraye = to the
son of Sumitra; ramah = Rama; vydjahara = and spoke; kathah =
words; Ssubhah = auspicious.

Rama who was fit to sleep on a greatly valuable bed resolved
to prepare [such] a bed on the ground and spoke the following
auspicious words to the son of Sumitra.

TEXT 6

YA HERTST g iUl deror |
FAHMT J hahd! ot WiIgAeh I

dhruvam adya maha-rajo duhkhari svapiti laksmana
krta-kama tu kaikeyi tusta bhavitum arhati

2. Saumitri means “son of Sumitra” and refers to Laksmana. Itis commonly used in Ramayana.
Similarly, Dasarathi (“son of Dasaratha”) is also commonly used to refer to Ramacandra.
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dhruvam = certainly; adya = tonight; maha-rajah = Maharaja
Dasaratha; duhkham = in distress; svapiti = is sleeping; laksmana
= Laksmana; krta-kama = her desires having fructified; tu = but;
kaikeyi = Kaikeyi; tusta bhavitum arhati = is bound to be satisfied.

Laksmana, certainly Maharaja Dasaratha is sleeping in distress
tonight but Kaikeyi, her desires having fructified, is bound to be
satisfied.

TEXT 7

a1 & I RSt St TIRROI |
% 7 AT HRAATTAH I

sa hi devi maha-rajam kaikeyi rajya-karanat
api na cyavayet pranan drstva bharatam agatam

sa hi = she; devi = Queen; mahd-rajam = Maharaja’s; kaikeyi =
Kaikeyi; rajya-karanat = to take over the kingdom; api na = won’t;
cyavayet = cause to depart from his body; pranan = the life airs;
drstva = when sees; bharatam = Bharata; dgatam = arrived.

Won’t Queen Kaikeyi cause the Maharaja’s life airs to depart from
his body when she sees Bharata arrive to take over the kingdom?

One might wonder, “Rama will speak the following [to Laksmana
when the latter criticizes Kaikeyi-devi]:

na te ‘'mba madhyama tata garhitavya kathaficana
tam eveksvaku-nathasya bharatasya katham kuru

‘Dear Laksmana, don’t condemn Your middle mother [Kaikeyi].
Just tell me about Bharata, the master of the Iksvaku dynasty.’
(Ramayana 3.16.37)
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“And Rama does not hanker for dharma, artha, kama or moksa.

“So how are these statements of His to Laksmana consisting
primarily of a criticism of Kaikeyl and implying that He did not
gain [the kingdom] consistent with Rama?”

The answer is that Rama will tell Laksmana:
ayodhyam ita eva tvam kalye pravisa laksmana

“Laksmana, go to Ayodhya from here tomorrow early morning
itself.” (Ramayana 2.53.16)

In order to convince Laksmana to agree to this, Ramacandra spoke
[these words criticizing Kaikeyi].

TEXT 8

srae & gge wan =4 fammga: |
& Rl wmTeT SHadaEnTe: I

andathas ca hi vrddhas ca maya caiva vina-krtah
kim karisyati kamatma kaikeyi-vasam agatah

andathah ca hi = without a caretaker and protector; vrddhah ca
= for the old king is; maya = I have; ca eva = and; vina-krtah =
left him there; kim = what; karisyati = will do; kama-atma = that
passionate soul; kaikeyi-vasam = under the control of Kaikeyi;
agatah = having come.

For the old king is without a caretaker and protector and I have
left him there. What will that passionate soul do, having come
under the control of Kaikeyi?
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TEXT 9

3 AHAHTAET TS AfATETH |
FTH ErdeAET TR A/ At

idam vyasanam alokya rajfias ca mati-vibhramam
kama evartha-dharmabhyari gariyan iti me matih

idam = this; vyasanam = calamity of Mine; dlokya = observing;
rajiiah = the king’s; ca = and; mati-vibhramam = bewilderment of
mind; kamah eva = kama; artha-dharmabhyam = than artha and
dharma; gariyan = is more powerful; iti me matih = it appears to
Me that.

Observing this calamity of Mine and the king’s bewilderment of
mind, it appears to Me that kama is more powerful than artha and
dharma.

Sri Rama’s calamity indicates that dharma was not most important
[to Dasaratha].? Dasaratha’s bewilderment of mind, that is, his lack
of hankering for [artha over kama] indicates that artha was not
most important [to him too] and that he was only interested in
kama, sensual pleas.ures.4

TEXT 10

%! Glagr TH=rEMET: Fd &9 |
Begrafi ol dTdl AfEd FEH I

3. Putting a dharmika son in unnecessary calamity will certainly decrease one’s piety or

dharma. But the fact that Dasaratha banished Rama indicates that he wasn’t serious about

losing his pious credits (dharma).

4. Having agood kingdom under one’s control is certainly a prosperity and who can rule better
than Rama? Banishing Ramacandra will not result in a good kingdom under Dasaratha’s
control because Rama was most attentively fulfilling King Dasaratha’s desires and no one
else could be like Him. Dasaratha certainly knew this but the fact that he banished Rama
indicates that he wasn’t serious about losing his prosperity (artha).
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ko hy avidvan api puman pramadayah krte tyajet
chandanuvartinarm putram tato mam iva laksmana

kah hi = which; avidvan api puman = even if he is foolish;
pramadayah = of an enchanting woman; krte = for sake; tyajet
= will abandon; chanda-anuvartinam = obedient to his desires;
putram = a son; tatah = father; mam = Me; iva = like; laksmana =
Laksmana.

Laksmana, which father, even if he is foolish, will abandon a son
obedient to his desires, like Me for sake of an enchanting woman ?

Here Ramacandra establishes that kama is more powerful than
artha and dharma.

TEXT 11

T 90 GHEY WRA: FHAGa: |
ISR EICEA R R ER R B Rl

sukhi bata sabharyas ca bharatah kekayi-sutah
muditan kosalan eko yo bhoksyaty adhirajavat

sukhi bata = would be happy; sabharyah ca = with His wife;
bharatah = Bharata; kekayi-sutah = KaikeyT's son; muditan
kosalan = the happy land of Kosala; ekah = alone; yah® bhoksyati =
enjoying; adhirdjavat = like an emperor.

KaikeyT’s son Bharata would be happy with His wife, enjoying the
happy land of Kosala alone like an emperor.

TEXT 12

g 3 gdw Toae TR wigsfa |
qTd I ST AfY IRogAfEd

5. Technical note: yah bharatah.
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sa hi sarvasya rajyasya mukham ekarm bhavisyati
tate ca vayasatite mayi caranyam dasthite

sah hi = He; sarvasya = of the entire; rdjyasya = kingdom; mukham
ekam = the unrivalled chief person; bhavisyati = will become; tate
ca = when Our father; vayasa atite = becomes very old; mayi ca
aranyam asthite = and when I am in the forest.

He will become the unrivalled chief person of the entire kingdom
when Our father becomes very old and when I am in the forest.®

TEXT 13

et uReas a: HEATEA |
QAT ST TSI SRRt g ||

artha-dharmau parityajya yah kamam anuvartate
evam apadyate ksiprar raja dasaratho yatha

artha-dharmau = artha and dharma; parityajya = who abandons;
yah =he; kamam =kama; anuvartate = and follows; evam apadyate
= falls into a crisis; ksipram = quickly; raja = King; dasarathah =
Dasaratha; yatha = like.

He who abandons artha and dharma, and follows kama quickly
falls into a crisis like King Dasaratha.

Here Rama incidentally criticizes the exclusive pursuit of kama.’
NOTE. Bhagavad-gita 16.21 notes:

tri-vidhari narakasyedam dvaram nasanam atmanah
kamah krodhas tatha lobhas tasmad etat trayam tyajet

6. Technical note: vayasa atite ativayaske sati ity arthah.

7. This is a great warning to all of us—to never fall into a similar state of extreme misery.
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“There are three gates leading to this hell—lust, anger and
greed. Every sane man should give these up, for they lead
to the degradation of the soul.”

TEXT 14

A GRRYTE 79 TS 9 |
Ft G U TSI WA T |

manye dasarathantaya mama pravrajandya ca
kaikeyi saumya samprapta rajyaya bharatasya ca

manye = I think that; dasaratha-antaya = the destruction of King
Dasaratha; mama = Me; pravrdjandya ca = to exile; kaikeyi =
Kaikeyt; saumya = gentle Laksmana; samprapta = has appeared
to bring about; rdjyaya = to give the kingdom; bharatasya = to

Bharata; ca = and.

Gentle Laksmana, I think that Kaikeyi has appeared to bring
about the destruction of King Dagaratha, to exile Me and to give
the kingdom to Bharata.

TEXT 15

aTdterT 1 St drIaHgHIfRaT |
Higedt 9 gAd T Guardd Tnd I

apidanim na kaikeyi saubhagya-mada-mohita
kausalyam ca sumitram ca samprabdadheta mat-krte

api® idanim=now; na =won’t; kaikeyi = Queen Kaikeyi; saubhagya-
mada-mohita = bewildered by pride due to her good fortune;
kausalyam ca = Queen Kausalya; sumitram = Queen Sumitra;
ca = and; samprabddheta = oppress; mat-krte = considering My

relationship with them.

8. Technical note: api na.
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Won’t Queen Kaikeyi, bewildered by pride due to her good
fortune, now oppress Queen Kausalya and Queen Sumitra,
considering My relationship with them ?

TEXT 16

A ¥ ARV GiAdT ganTasd |
IGIATHT Ua & H1ed UG AHOT ||

ma sma mat-karanad devi sumitra duhkham avaset
ayodhyam ita eva tvam kalye pravisa laksmana

ma sma = should not; mat-karanat = because of Me; devi =
Queen; sumitra = Sumitra; duhkham = distress; avaset = undergo;
ayodhyam = to Ayodhya; itah eva = from here; tvam’ kalye =
tomorrow early morning itself; pravisa = go; laksmana = Laksmana.

Laksmana, Queen Sumitra should not undergo distress because
of Me. Go to Ayodhya from here tomorrow early morning itself.

TEXT 17

STEH! A T 98 guea |
ST f§ UEd wigeaEn wWiawtd )

aham eko gamisyami sitaya saha dandakan
anathaya hi nathas tvam kausalyaya bhavisyasi

aham = 1; ekah = alone; gamisyami = will go; sitaya saha = with
Sita; dandakan = to the Dandaka forests; anathayah hi = of the
unprotected; nathah = the protector; tvam = You; kausalyayah =

Queen Kausalya; bhavisyasi = should become.

I will go to the Dandaka forests alone with Sita. You should
become the protector of the unprotected Queen Kausalya.

9. Technical note: tvam pravisa.



Text 19] Rama Requests Laksmana to Return to Ayodhya 345

TEXT 18

&g 1§ hadt SRR |
ufigen fg i wRa 79 AT

ksudra-karma hi kaikeyi dvesyam anyayyam dcaret
paridadya hi dharmajiie bharate mama mataram

ksudra-karma hi = of vile conduct; kaikeyt = Kaikeyt; dvesyam =
inimically; anydayyam = and disrespectfully; dcaret = may behave;
paridadyah hi = hand over; dharmajfie = who knows dharma;
bharate = to Bharata; mama = My; mataram = mother.

Kaikeyi of vile conduct may behave inimically and disrespectfully.
Hand over My mother to Bharata who knows dharma.

Sometimes dvesad is seen in the place of dvesyam. [The meaning of
the verse is unchanged.]

TEXT 19

T IR Hif~ed: afaaierar: |
ST A S aeTagarea |

niunam jaty-antare kasmin striyah putrair viyojitah
jananya mama saumitre tasmad etad upasthitam

ntinam = certainly; jati-antare = previous life; kasmin = in some;
striyah = women; putraih = from their sons; viyojitah = has
separated; jananyd = mother; mama = My; saumitre = Saumitri;
tasmat = therefore; etat upasthitam = I have been separated from
her.
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Saumitri, My mother has certainly separated women from their
sons in some previous life. Therefore I have been separated from
her."

TEXT 20

a1 i RRud gragafiaa 91
favmgTa g werdhTe fRTeg AT I

maya hi cira-pustena duhkha-samvardhitena ca
viprayujyata kausalya phala-kale dhig astu mam

maya hi = I; cira-pustena = have been nourished by her for long;
duhkha-samvardhitena = she brought Me up with difficulty; ca
= and; viprayujyata = has been separated from Me; kausalya =
Queen Kausalya; phala-kale = at the time I was meant to serve her;

dhik astu mam = fie unto Me.

I have been nourished by her for long and she brought Me up with
difficulty. At the time I was meant to serve her, Queen Kausalya
has been separated from Me! Fie unto Me!

TEXT 21

AT W WAt s |
diffre disgavman ) AmaTH I

ma sma simantini kacij janayet putram idrsam
saumitre yo "ham ambdya dadmi Sokam anantakam

10. Statements such as this is to instruct us that if we engage in any sinful activity, in a future
lifetime, we have to suffer the consequence. Neither the Supreme Personality of Godhead,
nor His associates are under the control of the law of karma as is clear from the Srimad-
Bhagavatam and allied scriptural texts. For a detailed analysis of this with reference to Krsna

and His associates, see Srila Jiva Gosvami’s Krsna-sandarbha.
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ma sma simantini kacit = may no married lady ever; janayet = give
birth; putram = to a son; idrsam = like Me; saumitre = Laksmana;
yah aham = for I; ambayah = to My mother; dadmi = give; Sokam
= distress; anantakam = unending.

Laksmana, may no married lady ever give birth to a son like Me
for I give unending distress to My mother!

TEXT 22

7= ifafafRieT ar i aemor e |
TITFAA AT Y TEGHET |

manye priti-visista sa matto laksmana sarika
yasyas tac chriiyate vakyam Suka padam arer dasa

manye = I think that; priti-visista = has more love; sa = the; mattah
= then Me; laksmana = Laksmana; $arika = female parrot [in My
home]; yasyah = for My mother; tat sriiyate vakyam = because she
was heard to say; suka = O parrot; padam = the foot; areh = of the
enemy; dasa = bite.

Laksmana, I think that the female parrot [in My home] has more
love for My mother than Me because she was heard to say, “O
parrot, bite the foot of the enemy!”

Rama now says that He does not even love her as much as a bird
grown up by His mother.

“That parrot” refers to a parrot that both Rama and Laksmana
had known. Rama considers here that that female parrot loved His
mother more than Rama loved His mother and that that parrot had
generated more love in Kausalya than Rama had. “Bite the foot of
the enemy” means “Bite the foot of the cat, our enemy” for it is
[commonly] seen in the world that the female parrot nourished [at
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home] tells the parrot near it to bite the cat. “Bite the foot of the
enemy’ also indicates that the female parrot wants the male parrot
to bite the foot of Kausalya’s enemy. Rama sorrowfully implies here
that He didn’t speak to His mother words to ward oftf His mother’s
enemies [in her presence] like the parrot.

This text indicates that it is easier to surrender unto a bona fide
acarya than to execute [pure] devotional service unto the Supreme
Personality of Godhead for it has been stated:

na hy ammayani tirthani na deva mrc-chilamayah
te punanty uru-kalena darsanad eva sadhavah

“The holy places are not merely made up of water. The devas are
not merely made of clay and stones. They purify over a long period
of time. But [genuine] saints purify as soon as they are seen [with
faith].”"!

Here sarika (“female parrot”) refers to a bona fide acarya who has
knowledge [of the Supreme Lord in devotional service] and engages
in prescribed duties [in and favorable to devotional service] as his
two wings.'?> Sarika is in the feminine gender, indicating that he
is dependent on the Lord in accordance with the statement—
stri-prayam itarat sarvam: “Everything other [than the Supreme
Personality of Godhead] is like a woman.”"* In other words, the

11. A similar statement is found in $rfimad-Bhagavatam 1.1.15—yat-pada-samsrayah sita
munayah prasamdyandh / sadyah punanty upasprstah svardhuny-apo ‘nusevaya: “O Suta,
those great sages who have completely taken shelter of the lotus feet of the Lord can at
once sanctify those who come in touch with them, whereas the waters of the Ganges can
sanctify only after prolonged use.”

12. A parrot has two wings. This is a reference to that.

13. In the Seventh Chapter of Bhagavad-gita, the living entities (jivatmas) and matter are
both considered the Supreme Lord’s prakrtis—female in gender. The bona fide acarya
is a living entity and is also voluntarily dependent on the Supreme Lord. Therefore, it is
appropriate that he is compared to a female parrot here.
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bona fide acarya is an easier source of generating the bliss of
liberation from material existence than the Supreme Personality of
Godhead because it has been stated:

pasur manusyah paksi va ye ca vaisnava-sarisrayah
tenaiva te prayasyanti tad visnoh paramam padam

“Those who take full shelter of a pure Vaisnava, whether an animal
or human or bird, attain the supreme abode of Lord Visnu because
of that Vaisnava.”

The second line of this verse states the nature of such an acarya.
Yasyah indicates that confidential mantras are heard as received
through the disciplic succession of bona fide spiritual masters.
What kind of prayers? Suka padam arer dasa which can then
mean, “O parrotlike Supreme Lord, that is, O Supreme Lord whose
complexion is like that of a parrot, please remove the basis of my
material existence.”

The basis of our material existence is the sense of I and mine here:

andatmany atma-buddhir yasve svam iti ya matih
avidya-taru-sambhiiti-bijam etad dvidha sthitam

“The germinating seed of the tree of ignorance is of two types: the
conception that the non-self is the self and the conception that that
which is not one’s own is one’s own.”

Lord Rama indicates here that he from whom one learns prayers
like the above-mentioned prayer is better than Him.

This meaning is also clear from the context. The city of Ayodhya
represents Vaikuntha. Having left that Vaikuntha and having
crossed over the Viraja river [and the Ganga represents Viraja],
the Supreme Personality of Godhead enters the forest which
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represents material existence. He then situates Himself in a tree
which represents a material body with a living entity as noted in
the Vedanta:

dva suparna sayuja sakhaya samanari vrksarm parisasvajate
tayor anyah pippalari svadv atty anasnann anyo "bhicakasiti

“Two companion birds sit together in the shelter of the same
pippala tree. One of them is relishing the taste of the tree’s berries,
while the other refrains from eating and instead watches over His
friend.” (Svetaévatara Upanisad 4.6)

The Supreme Lord helps the living entity experience the results of
his actions (karma-phala):

rtari pibantau sukrtasya loke guham pravistau parame parardhe
chayatapau brahmavido vadanti paficagnayo ye ca tri-naciketah

“The expansions of Lord Visnu as the tiny living entity and the
Supersoul are both situated within the cave of the heart of this
body. Having entered that cavity, the living entity, resting on
the chief of the life airs, enjoys the results of activities, and the
Supersoul, acting as witness enables him to enjoy them. Those who
are well-versed in knowledge of Brahman and those householders
who carefully follow the Vedic regulations say that the difference
between the two is like the difference between a shadow and the
sun.” (Katha Upanisad 1.3.1)

The Lord then hankers for [the deliverance of] His associate
suffering because of not [directly] experiencing Him, [but] not
having fulfilled the purpose for which He came to associate with
the conditioned souls in material existence, He concludes that
the ultimate means to deliver them is the best means.'

14. The “ultimate means” is that they surrender unto a bona fide acarya, strictly obey his
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TEXT 23

T ST AT 7 fhfgueaa |
ToIuT fRAYeTa 7T HIEAREH |

Socantya alpa-bhagyaya na kificid upakurvata
putrena kim aputraya maya karyam arindama

Socantyah = and in a state of lamentation; alpa-bhagyayah = she
has meagre good fortune; na kiicit upakurvata = when I do not
benefit her in any way; putrena = being her son; kim = what is;
aputrayah = and hence sonless; maya = Me; karyam = the use of;
arindama = O subdue of enemies.

O subduer of enemies, what is the use of Me being her son when I
do not benefit her in any way ? She has meager good fortune and
hence sonless and in a state of lamentation.

TEXT 24

QT 3 | AIaT e Iar 4T |
I TRAGWTET Ui RS I

alpa-bhagya hi me mata kausalya rahita maya
sSete parama-duhkharta patita Soka-sagare

alpa-bhagya hi = of meager good fortune; me = My; mata = mother;
kausalya = Kausalya; rahita maya = without Me; Sete = is sleeping
[now]; parama-duhkharta = anguished in extreme distress; patita
= she has fallen; soka-sagare = into an ocean of sorrow.

My mother Kausalya of meager good fortune is sleeping [now],
anguished in extreme distress without Me. She has fallen into an
ocean of sorrow.

instructions on spiritual life and please him. This invokes the Lord’s special mercy upon such
bona fide disciples of the bona fide acarya.



352 Sri Valmiki Ramayana [Canto 2, Ch. 53

Rama states here that she is not just not benefited by Him—she is
also in distress because of Him.

Then why can’t Rama assail [His father’s] kingdom to remove His
mother’s distress ? That is answered in the next two verses.

TEXT 25

el FerarAi 9 gfedt afd agHor |
AAFAYN: Fgh 7 AR I

eko hy aham ayodhyam ca prthivim capi laksmana
tareyam isubhih kruddho nanu viryam akaranam

ekah hi = singlehandedly; aham = I; ayodhyam ca = Ayodhya;
prthivim = the earth; ca = and; api = even; laksmana = Laksmana;
tareyam = can overtake; isubhih = with My arrows; kruddhah =
in anger; nanu = but; viryam akdaranam = that would be prowess

shown unnecessarily.

Laksmana, I can overtake Ayodhya and even the earth
singlehandedly with My arrows in anger, but that would be
prowess shown unnecessarily.

“That would be prowess shown unnecessarily” indicates that one
should not take shelter of prowess that destroys one’s piety. Why?
That is stated in the next verse.

TEXT 26

Sy iay et 99 |
AT ALHIT AT TEATHTTATIN= )

adharma-bhaya-bhitas ca para-lokasya canagha
tena laksmana nadyaham atmanam abhisecaye
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adharma-bhaya-bhitah ca = I am afraid of the danger caused by
adharma; para-lokasya = the destruction of a superior destination
in the next life; ca = and; anagha = sinless; tena = therefore;
laksmana = Laksmana; na = not; adya = today; aham = I have;
atmanam = Myself; abhisecaye = coronated.

Sinless Laksmana, I am afraid of the danger caused by adharma
and the destruction of a superior destination in the next life.
Therefore I have not coronated Myself today.

The danger caused by adharma is public criticism.

GLOSS. Adharma-bhaya-bhitah indicates that Rama was afraid
that if He did not carry out His father’s instructions, everyone
would do so and they would attain adharma [in the form of sinful
reactions]. Thus Rama was afraid of the danger that people would
face when people attain sinful reactions. Para-lokasya ca indicates
that He was more frightened than others, that is, He was afraid of
the public criticism, “Rama disobeyed the order of His father.”

TEXT 27

TG Heul faee fasm o |
sryquieEt T AR qeiarfeer i

etad anyac ca karunarm vilapya vijane vane
asru-pirna-mukho ramo nisi tusnim upavisat

etat = with these words; anyat = otherwise; ca = and; karunam =
piteously; vilapya = having lamented; vijane = lonely; vane = in the
forest; asru-purna-mukhah = with His face full of tears; ramah =
Rama; nisi = at night; tusnim upavisat = became quiet.
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Having piteously lamented with these words and otherwise in the
lonely forest at night, Rama became quiet with His face full of His

tears.

Anyat indicates that His lamentation at that time was beyond the
expression of words. Vijane vane indicates that being in that lonely
forest [that night] was the cause of His lamentation.

GLOSS. Rama lamented to imitate ordinary people. Such imitation
on His part was appropriate because even at that time the night-
ranging demons wandered about.

TEXT 28

foereiote T TS ETerd |
grgiHa Admsyraaa aeo: |

vilapyoparatarin ramam gatarcisam ivanalam
samudram iva nirvegam asvasayata laksmanah

vilapya uparatam = after He had stopped crying; ramam = Rama;
gata-arcisam = that had lost its brilliance; iva = Rama resembled;
analam = a fire; samudram iva = and an ocean; nirvegam = that
had lost its force; asvasayata = consoled; laksmanah = Laksmana.

Laksmana consoled Rama after He had stopped crying. Rama
resembled a fire that had lost its brilliance and an ocean that had
lost its force.

Vilapyoparatam indicates that it was inappropriate to console Him

while He was crying.
TEXT 29

HEHE] T3 AT ATg i & |
Ao @ fAsh A wEd o
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dhruvam adya puri rajann ayodhyayudhinarm vara
nisprabha tvayi niskrante gata-candreva sarvari

dhruvam = certainly; adya = today; puri = the city; rdjan = O king;
ayodhya = of Ayodhya; ayudhinam = of those who bear weapons;
vara = O best; nisprabha = would be devoid of its effulgence; tvayi
niskrante = since You left it; gata-candra iva Sarvari = it would be
like the night without the moon.

O king, O best of those who bear weapons, certainly the city of
Ayodhya would be devoid of its effulgence today since You left it.
It would be like the night without the moon.

TEXT 30
Fadufies T afeg aiawd |
forTeafa dial @ @i 99 gewds |
naitad aupayikar rama yad idaw paritapyase
visadayasi sitam ca mam caiva purusa-rsabha

na = not; etat = it is; aupayikam = reasonable [1]; rama = Rama;
yat = that; idam = in this manner; paritapyase = You lament;
visadayasi = because You are putting in anxiety; sitam ca = Sita-
devi; mam = Me; ca eva = and; purusa-rsabha = O leader of men.

Rama, O leader of men, it is not reasonable that You lament in
this manner because You are putting Sita-devi and Me in anxiety.

Purusa-rsabha (“Oleader of men”) indicates that it not appropriate
for Rama, the leader of men, to lament in this manner.

TEXT 31

9 a1 @4 g A Igdfy e |
TEAATY Starel ST |
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na ca sita tvaya hinda na caham api raghava
muhtirtam api jivavo jalan matsyav ivoddhrtau

na ca = neither; sita = Sita; tvaya hina = without You; na ca =
nor; aham api = 1; raghava = Raghava; muhiirtam api = for even a
mubhirta; jivavah = can live; jalat = of water; matsyau = fish; iva =
like; uddhrtau = taken out.

Raghava, neither Sita nor I can live without You for even a
mubhirta, like fish taken out of water.

This is Laksmana’s response to Ramacandra’s request in text 16
that He go to Ayodhya the next day.

Text 3.15.6 will note that Laksmana will surrender unto Lord
Ramacandra and beg Him for service in the presence of Sita-devi—
sita-samaksam kakutstham idam vacanam abravit: “Laksmana
spoke the following words in the presence of Sita-devi.” Therefore,
the statement that Sita-devi and Laksmana won’t be able to live
without Rama implies that if Laksmana does not attain the result
of surrendering unto Ramacandra, Sita will also not [attain the
benefit of being a mediator between Laksmana and Ramacandra].

Apican mean “if” and this indicates that if Laksmana and Sita were
to live [in Ramacandra’s absence], it would only be for a short while
like fish taken out of water. Just as fish taken out of water survive
as long as they are in touch with water and die in the absence of
water, similarly Sita-devi and Laksmana would live, Laksmana
states here, as long as talks about Ramacandra occupy their hearts.
This will be stated in Sundara-kanda (Canto 5):

na casya mata na pita ca nanyah
snehad visisto ’sti maya samo va
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tavat tv aham dita jijiviseyarn
yavat pravritirh Srnuyam priyasya

“O messenger, neither His mother nor His father nor anyone else
is equal or greater in affection to Him. So I desire to live as long as I
can hear about my beloved husband.” (Ramayana 5.36.30)

TEXT 32
7 f& ara 7 wqw 7 giat 9w |
Fyfrresaweg Tt arty @ faa

na hi tatam na Satrughnam na sumitrar parantapa
drastum iccheyam adyaham svargar vapi tvaya vina

na hi = don’t; tatam na = Our father; Satrughnam na = Satrughna;
sumitram = or Queen Sumitra; parantapa = O scorcher of enemies;
drastum = to see; iccheyam = want; adya = now; aham = I; svargam
= svarga; va = OoT; api = even; tvaya vind = without You.

O scorcher of foes, now I don’t want to see Our father, Satrughna
or Queen Sumitra or even Svarga without You.

This is Laksmana’s response to text 2.
TEXT 33

TS GETET Aifge e a1
=Y gt AT Aora SHaege |

tatas tatra sukhdasinau natidire niriksya tam
nyagrodhe sukrtam Sayyam bhejate dharma-vatsalau

tatah = after Laksmana spoke; tatra = under a tree; sukha-asinau
= Sita and Rama who had been comfortably sitting; na-atidiire =
not very far away; niriksya = noticed; tam = a; nyagrodhe = under
a fig tree; sukrtam = that Laksmana had nicely prepared for them;
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sayyam = bed; bhejate = they went and slept on it; dharma-vatsalau
= being affectionately devoted to dharma.

After Laksmana spoke, Sita and Rama who had been comfortably
sitting under a tree noticed a bed that Laksmana had nicely
prepared for them under a fig tree not very far away. Being
affectionately devoted to dharma, they went and slept on it.

TEXT 34

T AGHIREASR g9 R 99 aTeHTeRTd |
TAT: FE fagd wiay: wu v gl e |

sa laksmanasyottama-puskalam vaco

nisamya caivari vana-vasam adarat

samah samasta vidadhe parantapah
prapadya dharmari suciraya raghavah

sah® laksmanasya = Laksmana’s; uttama-puskalam = excellent
and perfect; vacah = words; nisamya ca = upon hearing; evam
vana-vasam = while residing in the forest; ddarat = to carefully;
samah samastah = for all the years to come; vidadhe = decided;
parantapah = the scorcher of His opponents; prapadya = follow;
dharmam = the dharma of the vanaprasthas with Laksmana;
suciraya = for a long time; raghavah = Raghava.

Upon hearing Laksmana’s excellent and perfect words, Raghava,
the scorcher of His opponents, decided to carefully follow the
dharma of the vanaprasthas with Laksmana for a long time, for
all the years to come, while residing in the forest.

Some authorities state that this verse indicates that Raghava
permitted Laksmana [to be with Him] for all the years [He resided
in the forest].

15. Technical note: sah raghavah.
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GLOSS. [Upon hearing Laksmana’s excellent and perfect words,
Raghava, the scorcher of His opponents,] accepted Laksmana’s
dharma of service to Him and approved of Laksmana’s residence
in the forest [for the long period of] fourteen years [along with
Him].

TEXT 35

TAE] Al g deg1 Aglee TaaaRg s |
A 4t 9 GymEgiagdda g ffergriest i

tatas tu tasmin vijane vane tada
maha-balau raghava-vamsa-vardhanau
na tau bhayari sambhramam abhyupeyatur
yathaiva simmhau giri-sanugocarau

tatah tu = from then; tasmin = in that; vijane = lonely; vane =
forest; tada'® maha-balau = greatly powerful; raghava-vamsa-
vardhanau = enhancers of the dynasty of Raghu; na = not; tau =
the two; bhayam sambhramam abhyupeyatuh = were afraid of or
agitated about tigers or other beasts; sambhramam = or agitated;
yatha eva = like; sivhhau = two lions; giri-sanugocarau = roaming
on mountainous table-lands.

Like two lions roaming on mountainous table-lands, the two
greatly powerful enhancers of the dynasty of Raghu were not
afraid of or agitated about tigers or other beasts in that lonely
forest from then.

Rama and Laksmana were not agitated, that is, apprehensive of
some danger by looking here and there.

16. Technical note: tada na bhayam sambhramam abhyupeyatuh.



QUOTATION

[1] yuktam aupayikam. (Amara)
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